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NEWSLETTER N° 0

EDITORIAL

Cultural geography never arose such an interest as to-day. There are many publications everywhere, but orientations differ according to countries and researchers do not always know what is going on elsewhere. The creation of a Commission on Cultural Geography would be useful. The French National Committee of Geography will ask for such a creation at the I.G.U. Congress in Den Hagen. If the answer is positive, I am ready to be responsible for this Commission for the next four years.

The International Commission on Cultural Geography would treat the following themes :

1- The construction of space, environment and society by culture.

2- The foundations of the cultural differenciation of the Earth.

3- The expression of the diversity of cultures in space and landscapes.

4- The applications of cultural geography to political and economic life, tourism and physical planning. 

RECENT EVOLUTION AND PRESENT SITUATION

OF THE CULTURAL APPROACHES

DECEMBER 1996

1- Geographers are much interested today in the cultural approaches to geography, but they do not conceive them in the same way. As a result, we consider that the Study Group had to better advertise the diversity of these approaches, and to favour reflection on their epistemelogical foundations

For the meeting on 8 December 1997, we should be glad to have presentations of the major contemporary orientations in the field of cultural geography. The following pages aim to propose some beacons to those who will prepare papers on these problems.

2- It was about a century ago when geographers started to be interested in cultural realities. They progressively learnt how to avoid paths with no way out, and conceptions which gave birth to uninteresting or unsolvable problems. They know :

a- that culture has not to be hypostazied, that it is not a superior, or "superorganic", reality, according to James Duncan's expression; 

b- that culture has not be abstracted from the other aspects of social life;

c- that it plays as important a role in contemporary societies than in paste ones, even if it does not take exactly the same forms.

All geographers share today these ideas, but they differ widely in other respects.
A wide variety of approaches

The approaches chosen by the geographers with an interest for culture are numerous. Those which are practiced today share the idea that culture is a construction constantly renewed and improved by individuals and groups, more than an entity which would be superimposed from the outside. Their methods are getting close from those of hermeneutics and refute the positivist positions of yesterday. Beyond these few shared features, the diversity of approaches is great. In order to see it clearly, one has just to observe the dominating conceptions.

1- Along the lines of the studies developed in the first half of our century, some geographers focus their analyses on the material productions and expressions of culture : artefacts, housing, food; the way there are named and spoken of; discourses and texts; works of art.

2- Modern developments in linguistics and structuralism have induced an interest in the codes which allow for the generation of human action and provide frames to classify what it produces in a few mutually linked categories and rules : linguistic codes; geographic orientation codes; kinship and societal relations codes; spatial structuration codes.

3- Another approach starts from the ways in which men and women experience their environment : what is the role of seeing, smelling, tasting and touching ? How these experiences are shaped and institrionalized by human groups ?

For some authors following Michel Foucault, seeing plays a paramount role in the development of power structures. The cultural approach thus seeks to analyze the modes of domination working in societies.

4- Contemporary geography has a keen interest in territoriality. Analyzing the way human groups cling, identify themselves to specific places, and build their identites through the way they inscribe their action in space, is an original approach to cultural geography 

5- Many geographers prefer to start with the analysis of landscapes. They do not treat it in the same way. At the beginning of this century, focus was put down on the functional characters of present landscapes, and on the clews they provided on past functionings. Today, the prevaling interpretations stress the meanings of landscapes, and the way they are perceived in an aesthetic perspective.

For those who stick mainly to significations, landscape is conceived as a text, or as a sheet on which various symbols are printed. In such a context, it appears at the same time as a testimony on past epochs, and as one of the bases of collectiv memory.

The study of the building of landscape as an aesthetic category may be conducive to two types of questions : they may provide insights into the understanding of the relations woven between man and environment within the mesologic perspective; they may be considered as expressing the symbolic modes of production and reflecting social structures and the interplay between power and ideologies.

6- For other geographers, analysis is centered on the processes at work in the building of cultural categories. It deals with the constrution of the categories of environment, city and countryside, place region, nation, or race, otherness, foreigner, sexes and ages. It stresses the role of discourse and the way the reality is expressed and its perception shaped, but also the influence of these categories on spatial organization.

Seizing in such a way culture alive, when it is built, transformed or revamped, gives a privilege to micro-scale realites as well in space as in time. Stress is rather given to the modulations permanently given to culture than on its main and more general characters. The idea of overall features is dismissed. The interest of this approach is to emphasize the ambiguity of cultural codes, and the way the groups, confronting new situations, build cultures of negociation, metisse cultures

The significance and importance of researches devoted to the construction of nature and environment grew steadily in the geographic production of the past few years. In France, Augustin Berque tried to systematized them through its mesologic studies. It became one of the essential component of the english speaking cultural geography.

7- There is also an approach which strives to precise the role of culture in the life and functioning of societies : 1- It starts from an inventory of cultural forms (practices, know-hows, knowledge, attitudes, values). 2- It stresses the processes through which they are created and transfered.  It then shows how these elements are linked. 3- with the building of the self, the we, the other, and 4- with the definition and functioning of systems of societal relations (kinship, feudality, castes, pure power, legitimate power, bureaucracies, etc.). 5- It analyses the symbolic dimensions of institutions, and of their spatial bases, and explores for which reasons space is here sacred and there profane. 6- It tries to distinguish the role of distance from that of voluntary closing in the slowing down diffusion processes.

When cultural facts are thus delimited, it is possible to see what kind of codes men use in order to orient and structure space, and to understand how groups build their dominion over the space they shape and weight with symbolic values. 

This inventory of cultural approaches is not exhaustive. Its aim is only to orient the activities of the Study Group on the Cultural Approach in Geography. Its target is not to promote one conception of culture and forbid others, but to see their mutual relations and how they contribute to the comprehension of the World diversity.

The cultural approach and other disciplinary fields

To adopt a cultural approach is to chose a point of view among others; in a certain way it is to throw light on a thing which can be observed from other standpoints. Cultural geography can not be conceived as an isolated field. Geographers who are working in this field necessarily meet those with an interest in environment, economics, politics, social aspects of life, or countryside and cities.

What are the relations between culture and the other aspects of reality ?

1- The image which is generally chosen by those who are inspired by marxism is more or less directly that of a stratification : they speak of different layers, the economic, political, social and cultural ones, for instance.

They are interplays and mutual influences between these different layers. The more simplified interpretation confers a dominant role to the economic layer. For many, it is the overall determinant of everything. Others profess a more balanced view, and stress the fact that the economic layer is the most determining one, but that others play also an active role.

The humanistic marxism of Raymond Williams is bases on the idea that, for each level of economic development, there are both a material and a symbolic mode of production. They are complementary, but do not answer to the same logic and may eventually not evolve at the same pace. Such a view gives a central role to culture.

2- The geographers who choose micro-scale research are analysing the relations between culture and the other aspects of social life from a different perspective. They show in fact that culture is not a unified reality but a mosaic of changing interpretations. The problem of the relations between culture and other aspects of social life has rather to be analyzed in terms of individual or collective strategies than in terms of relations between stratified levels.

3- Another way to conceive the relations between culture and the other fields of social investigation is to stress the conditions of intellegibility of all that concerns human groups : we can understand them in so far that they involve a small number of codes, the nature, genesis and impact of which are precisely illuminated by the cultural approach. The cultural approach ceased then to appear as a useful complement, but only a complement, to social, economic or political approaches. It is one of their prerequisites.

4- Most scientific approaches dealing with social realities are based on a functionnalist bias : their aim is to show how society produces all that it needs for its subsistence, and how it performs its biological, institutionnal and social reproduction. So the symbolic dimension is completely forgotten. It however holds an essential role in the life of individuals and groups. Social action is possible only if it is loaded with meaning.

In this perspective, culture is not a level superimposed over the others; it is an inner component of each of them.

For those who conceive society as made of distinct levels, the question asked by the cultural approach is that of mutual influences of culture and economic, political and social realities.

The other perspectives link indssolubly culture to the analysis ot the other aspects of social reality : its explanation involves the capacity to decipher the codes used in structuring society (structuralist perspective), and focuses on the symbolic dimension inherent to the different levels of reality.

This double concern explains that the weight given to the material aspects of culture has receded to the benefit of the importance given to some of their mental aspects, grammar of collective life and symbolic investments. This change was undoubtly neeeded in order to get cultural geography closer to the other subfield of human geography.

Cultural approaches and the contemporary world

a- All the cultural approaches do not concern equally contemporary problems. Inventories of the material features of culture were often emphasizing the past, and valuing it. They have less significance in the contemporary world since technical diversity recedes with modernization.

Researches dealing with the building of cultural categories or with territory have a more direct bearing on present. The approaches which stress culture as set of codes, landscape, and the role of culture in the whole social life, deal as well with past than with contemporaray societies.

b- The transformations of the World create important cultural problems :

1- The globalization of trade, easier travel, and the multiplication of information flows favour the diffusion of a few types of codes, attitudes and values, which introduces the threat of an uniformization of the World. Reactions of rejection do appear as an answer to such a threat. They take many forms, those of nationalisms or fundamentalisms for instance. It is a field where cultural geography encounters political geography.

2- Globalization is linked with an increased mobility of men. Never were travels as numerous, those of businessmen or executives, as well as those of workers or tourists. Thanks to these contacts, many syncretisms develop, which are parallel to reactions of rejection, and are equally worth to be studied. In this field, a cooperation is needed with specialists of the developing societies, and tourism.

3- Globalization and easier travel went along with the continuing urbanization and the strengthening of great metropolises linked with the networks of international life. The urban scene is more motley than ever. It puts into contact groups from various origins, old or new diasporas, with reactions of rejection and retreat to ghettos as well as syncretisms and renewed creativity. The cities of the modern world are increasingly shared cities.

These perspectives open a common field for research with urban geographers.

4- Modernization leads to a redefinition of roles and statuses, the genesis of new identities. Actors, who never got conscious of their solidarities, develop a new conscience of class. A cooperation will thus be fruitful with colleagues working on social stratifications and gender geography.

5- Geographers curiously neglected the analysis of relations between men and their environment at the time of the Quantitative Revolution and New Geography. They have rediscovered their significance. The relations between nature and culture are today at the core of many researches. They invite to cooperate with geographers working on environmental conservation, particularly at the global scale.

Here are some reflections which could help in analyzing the recent trends and the diversity of cultural approaches.



NEWSLETTER N° 1

EDITORIAL

AN AGENDA FOR THE CULTURAL APPROACH

Cultural geography represents one of the major trends in the evolution of our discipline to-day, as is testified by the development of studies dealing with spatial segregations, diasporas, identities and multicultural policies. For the last 15 years, a sustained interest for this domain has been evident everywhere in the World, with the appearance, in English speaking countries, of a New Cultural Geography, which is matched, in France and in other countries, by movements as dynamic, but with slightly different orientations. The Executive Committee of the IGU has just given an official recognition to this trend through the creation of a Study Group on the Cultural Approach in Geography. The will to explore the cultural dimension of distributions and processes is obvious in political and social geography, and is gaining momentum in economic geography.

In the first letter I sent in July to the future full members of our Study Group, I stressed the relevance of 4 themes for which cultural geographers developed a keen interest :

1- The construction of place, territory, environment and society by culture.

2- The fundamental reasons of the cultural differenciation of the Earth.

3- The expressions of the diversity of cultures in space.

4- The applications of cultural geography to political and economic geography, tourism or regional planning.

In order to build a research program, I think that it is useful to take a broad view of the problems and to reflect about what should be an agenda for cultural geography in the next years.

Today's cultural geography drew many lessons of the researches developed in that field until the seventies, even if it disregards this borrowing. However it differs much from them, whatever its forms, for a series of reasons which are linked less with its methods of research or sources than with the changing conception of geography itself. A thorough investigation of that original situation  is needed if we wish to present a coherent agenda likely to orient reflections and to answer the expectations of geographers in the coming years.

The transformations of geography and cultural approaches

1- The insistence with which people today are speaking of culture comes from a critique of the role of Reason in knowledge. The epistemologies dominant in the social sciences long remained inspired by the physical ones : an epistemological gap radically severed learned Reason from ordinary discourses. It is that opposition that has been gradually challenged : the conceptions developed by the different societies are, it is true, far away from Reason - but are we sure that the "rational and scientific" knowledge of distributions that geographers tried to promote during the last hundred years did not reflect the prejudices and presuppositions of Western society ? The success of cultural geography grew first from this relativization of modern forms of knowledge - it is one of the aspects of postmodernity.

2- Hence geography ceases to be exclusively cultivated by a learned elite : it is a part of the popular forms of knowledge which exist in every culture, and are not to be scorned. These practices and know-hows certainly lay on doubtful notions, foolish hypotheses and the playing of untestable mechanisms, but they speak of the wishes and plans of people, as well as of the practices which allow, more or less efficiently, to exploit the environment.

The studies which explore these forms of knowledge are built on a simple and fundamental idea : a geographer must primarily understand how men live in the World, exploit it, but also shape it according to their dreams and load it with sense. Our discipline is a science of man, in the true meaning of the word, and not only a science of the inscription of social mechanisms in space. It shows us how each group, here or there, constructs in the minds of its members the Cosmos, the Earth, the place where they live and those they are told of, and how they conceive nature, society, Good and Evil, male and female.

3- The interest in civilizational realities is also linked with the rapid tranformations of the contemporary World. Cultural research as developed at the beginning of our century mainly stressed the technical dimensions of cultural facts : groups were defined through their tools and the way they used them for exploiting their environment. Human groups had created ways of life, "genres de vie", which allowed them to take advantage of very diverse environments in order to satisfy rather uniform fundamental needs.

The crisis that cultural geography experienced during the 60s and 70s was an outcome of the rapidity with which techniques, now easy to transfer because of their new scientific basis, tended to diffuse all over the World and to become uniform. Many populations lost the technical elements on which they had grafted their identities as a consequence of the shock caused by the globalization of trade  In the World today, there are many desorientated groups which are looking for roots : they reject the philosophical universalism which was reigning until recently, and stress passionately all that makes them different from the others. Elements of the environment, which had in the past only functional value, are now loaded with symbolic meaning. Elsewhere, it is in the past, regionalisms or fundamentalisms, that people look for the bases of their collective identity, which has to be protected from the inroads of universalism.

The role of modern high-tech (transportation, communication, computers, screen images, virtual spaces etc.) in contemporary culture is the subject of much study today - not merely critically, but to understand the ways in which such technology is exploited to create and transform space and meaning.

4- Globalization goes hand in hand with an increased mobility of goods, ideas and techniques : it is against those trends that almost all the groups do react spontaneously. The mobility revolution concerns also human moves : migrations of populations have always occured, but they have new characteristics. The easiness with which it is possible to move back to one's native land when the need is felt, and the continuous flow of news which is received from it, give diasporas new capacities to survive without being integrated into the surrounding society. As new comers suffer from being unwelcomed and discriminated against, many refuse to be dissolved into the society which receives them. The postmodern world is thus characterized by multiculturalism. Some people present it as a generous ideology made for displacing chauvinisms and exclusivisms of a bygone era. It is not in this way that evolution occured : it is because the melting pots or assimilation processes, as imperfect as they were, have ceased to function, that the idea to have a diversity of cultures living together in the same place has been theorized.

When dealing with these problems, anglophone geography is mainly interested in how cultural groups both negotiate and manipulate globalization, creating hybrid, creole, flexible, provisional and liminal cultures, quite different from fixed cultures. This aspect has to be covered by the Study Group. 

Cultural approaches in today's geography thus expresses: 1- a more modest way to conceive science and 2- the wish to understand what ecumene really is. They reflect : 3- the reactions of groups whose identity is threatened by the technical uniformization of the World and the overflow of informations; and 4- the concern for evaluating, in a World where groups are increasingly intermingled, up to what point living together may be peaceful.

A little more than thirty years ago, Ian Burton wrote that the quantitative revolution was over. I think that it is possible to say, in a similar way, that the revolution which explains the new interest for cultural facts, has now been carried out. The psychological and ideological blockages which led to neglect or minimize cultural forces have disappeared with the demise of positivism or narrowly economist marxist views. After a phase of perplexity and hesitations, ideas have become clearer, some themes have progressively been structured and significant results reached. The effort of fundamental reflection of the last 15 years has to be carried on, but it ought not to be diverted from looking into the contribution of cultural approaches to the understanding and solving of problems which confront contemporary societies.

Starting from these considerations, I think that it is possible to propose an agenda for the new Study Group on Cultural Approaches in Geography.

A suggested agenda for Cultural Approaches in Geography

To improve the understanding of the diverse paths followed by cultural research

What is called cultural geography does not offer the same content everywhere. As geographers with an interest in the fundamental hetereogeneity of the Earth, we have to rejoice in a situation in which cultural approaches grew during the last 15 years along diverse paths according to countries : here, transition was a smooth one, there, there was a break.

A part of the program of the Study Group has to be devoted to the diversity of the researches dealing with the themes of culture, landscape, territory, identity, in order to promote mutual understanding between scholars and favour the diffusion of their results.

To participate to the great epistemological debates concerning the nature of culture

The change from which modern forms of cultural geography originated is linked with the contemporary movement of epistemological reflection. This latter is more open than in the past to the role played by discourses in the construction of reality - should it be nature, places, space, or social categories, classes, communities, sex or race, etc.

The close link between epistemological reflection and cultural approaches makes these debates highly significant. Some persons think that cultural approaches have to focus on representations, others stress more the role of practices and artefacts present in the World. The Study Group has to stimulate the debates on these fundamental questions, which are in fact more complementary than rival.

To devote a keen attention to the study of ethnogeographies

Cultural geography also has to develop an interest in the popular and modest components of geographical know-hows, which were long neglected since they were just practices and remained ignored by the elites which monopolized cultural life : the ethnogeographical component of cultural geography is an essential one, even in societies relying on advanced technologies. As soon as it is recognized, the question of the true nature of the geographies which are presented as "scientific" arises.

To participate to the elaboration of an anthropology of space

Cultural geography has to ponder on the fundamental features of the organization and experience of space : in that field, it is necessary to start from an inventory of what has been written by ethnographers and historians, and to complete it by enquiries dealing both with societies which keep alive many inherited traits, and those in which modernity is everywhere present.

This inventory mustn't remain purely descriptive. It has to stress, behind the diversity of behaviours and attitudes, the existence of a few elements able to shape the more diverse practices, know-hows and ideologies : role of territoriality, utopia and other forms of Beyonds.

Thus cultural geography has to ponder over the idea of an anthropology of space. This will allow a clearer vision on 1- religious beliefs, mythologies or ideologies in the experience of the lived World,  2- the genesis of situations of heterotopia , or 3- the organisation of space.

To develop cultural approaches in the fields of social, political, economic geographies, settlement forms and spatial organizaions

Cultural geography has to ponder over the role played by cultural realities in the fields explored by economic geography, political geography, social geography, urban geography, rural geography and even physical geography. Cultural geography is not a field with clear-cut borders; it explores the components of complex human realities. It is all the more fruitful that it enriches other approaches.

Hence the interest in developing joint ventures with other Study Groups or Commissions.

To focus on the cultural problems born from globalization, the evolution of big cities and the tensions on the global environment

Cultural geography has to focus particularly on the problems born from the evolution of the contemporary World : identitary reflexes; refusal of universalism and uniformity; diasporas and multicultural situations; new forms of exclusion and marginality.

To develop research on the theme nature/culture

This theme, a classical one at the beginning of our Century, resumed its centrality since a few years. This evolution, which is linked with the ecological concerns of contemporary societies, involve a deepening of reflexion. Augustin Berque proposed the concepts of trajection and mediance in order to explore these relations in a rejuvenated perspective. Bruno Latour reminds us that it is more convenient to speak of the relations natures/cultures than of the nature/culture one. The cultural geography of plants (their use in gardens or indoors) and animals (pets, menageries, zoos) has also to be analyzed.

It will be necessary to dialog with geomorphologists, hydrologists, climatologists, biogeographers etc.

To ponder on the landscape, which bears testimony of most of the cultural processes and investments

Some themes, landscape or physical and urban planning for instance, offer transversal cuttings through the fields covered by the cultural approaches. Hence their significance for cultural geography.

1997
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EDITORIAL
THE LESSONS OF THE PARIS SYMPOSIUM




The Paris symposium offered an opportunity to measure the diversity of perspectives chosen by the geographers with an interest in cultural geography. The new cultural geography was born from a break with the long dominating superorganic conception of the field. Today, researches stress the way attitudes fluctuate, conceptions change and categories are mixed up. They deal with ambiguity, versatility and  creole cultures.

Between the new cultural geography and the way it was in the past, the difference stems mainly from a change in scale. Yesterday's geographers conceived of culture as a global reality, often at the scale of a large area. They worked on Chinese culture or Indian culture. They tended to emphasize the permanency of cultural realities. The new orientations of research stress micro-processes, explore the way significance is built through dialogue, or analyze the bargaining which allows persons of different backgrounds or origins to reach a mutual understanding and cooperate. It would be a pity if this opening concealed that cultural facts are written at different scales : it is the role of geography to recall this fact.

Culture is not a reality which is imposed upon human minds from outside. Men rebuilt it over and over again. All the studies insist on that fact. The capital from which people draw however differs according to the prevailing modes of diffusion and transfer of the informations : phenomenological approaches rightly insist on the existence of spheres of shared experiences, or intersubjectivity. They are not the same in the societies where everything is conveyed through gesture and talk, those which master writing and those which had entered the age of mass media : one is moving from situations of oral intersubjectivity  to situations of intertextuality  and then situations of intertelevisuality.

Materials which are reworked in the process of permanent reinterpretation of cultures differ when systems of communication change : it shows how the analysis of micro-processes and the study of small or medium scale realities are connected.

We live in a time of uniformization of techniques and tools. Democratic aspirations are getting stronger in a growing number of countries. They rely on the belief that men have equal rights since they have in themselves something which all of them share. Parallel to these evolutions which objectively make the condition of men closer or rely on the idea that they are fundamentally similar, there is a multiplication of particularisms which rely on the idea that humanity is split into completely different blocks. According to circumstances, they took the guise of regionalisms, nationalisms of fundamentalisms.

Our world is thus characterized by contradictory aspirations : people profess universalism and at the same time, stress the fact that they are totally different from the others. Geographers could not ignore this problem. It was addressed by some of participants to the symposium, Nicholas Entrikin for instance. Geographers have to be bold enough to engage with the issue of the political significance of cultural attitudes : to stress the specificity of cultures may encourage groups to emphasize what separates them from the others; it can justify behaviours which remind one of the racism of early twentieth century.

Faced with today's cultural challenges, geographers will be judged according to their capability to provide answers well anchored in ethics. They have to contribute to the loosening of tensions that threaten peace.

What is the contribution of cultural approaches to the understanding of urban realities ? Almost all the theoretical analysis of cities relies on economic approaches. They stress the processes of communication : urban centers appear as nodes in networks used for the transfer of information. These approaches consider cities as spaces of work.

Cities are also places where people live, suffer, entertain themselves and enjoy the advantages of public life while having at the same time the possibility to retreat to the quietness of the private sphere. Cities are made beautiful by monuments which cannot be understood without reference to the collective memory and the way it is expressed. Power imprints its marks on townscapes. The Paris symposium delved on these well known aspects of cultural approaches in urban geography.
The symposium also explored newer orientations. Problems of multiculturalism in today's World were analyzed. Cultural policies developed by local authorities were scrutinized. The analysis went further, since it focused also on the role of values in shaping urban space. In a World where telecommunications  and rapid transport loosen the economic constraints which, in the past, accounted for most of the distribution of men and activities, it is worthwhile, as suggested by Jean-François Staszak, to build a theoretical interpretation of urban space relying on the influence of the collective preferences of all the components of population and on the way groups try to locate their symbolic places. In cities, prior to the existence of cars, telephones and computers, such a theory explained the aspects of urban space which were not described by the economic models. It throws light on most of urban forms in the indefinite suburbia which are now so widespread.
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EDITORIAL

THE MAJOR  TYPES OF CULTURAL 

APPROACHES IN GEOGRAPHY

When it was created, in 1996, our Study Group had to draw an inventory of the place and forms taken by the cultural approach in today geography. It was in order to meet this concern that we organized the Paris Symposium in December 1997. We think that it is now possible to propose an overview of the works which are currently being published in this field.

The contemporary renewal of curiosity for culture resulted from the postmodern criticism towards values and attitudes which ruled over the social life and intellectual behaviour of the West for at least two centuries.

The general agreement on the significance of recent changes and the universally shared refusal of the superorganic conception of culture does not mean that all geographers hold the same views on the means to use in order to explore the field of techniques, practices, know-hows, knowledge and values. We think that it is possible to distinguish four paths in contemporary cultural geography.

The technical aspects of culture as key-factors of the socio-spatial systems
For a first category of geographers, the contemporary break with neo-positivism allows for the pursuit of a project launched by human geographers at the beginning of the twentieth century, but that they were unable to complete since it meant that techniques would have been studied not only in their material aspects, but also in their mental and behavioural dimensions.

In this perspective, the cultural approach seeks to understand how land use, human settlements, land ownership and forms of social organizations are organized into coherent systems. Technical evolution is responsible for the periodic disruption of these systems and the rise of new ones. The approach developed by scholars like Michael Man or Robert Dodgshon in the U.K., and Jean-René Trochet in France is a global and historical one.

Landscape analysis

For a second group of geographers, the cultural approach is founded on landscape analysis. The continuity with conceptions developed in the early twentieth century is evident. It explains the interest which is still manifest, in Italian geography for instance, for the idea of harmony. But these similarities shouldn't hide the transformations undergone by this approach.

To start with the landscape is conducive to a clear formulation of some of the more general problems of the discipline : is it possible, as was commonplace in European thought of yesterday, to think that mankind face with a nature that has been created  just to be exploited ? Such a point of view is evidently by now unacceptable. In order to build a new conceptual basis of landscape analysis, Augustin Berque defined the concepts of mediance and trajectivity.

During the 80s, the landscape-based cultural approach was practiced mainly in Germany and France. In Britain, Denis Cosgrove also spoke about landscapes, but within a critical perspective we shall deal with below. Since 1990, the rise of a concern with conservation strenghthens the interest for landscapes almost everywhere in the World, in the Anglophone countries more particularly.

The analysis of cultural processes

A third approach takes advantage of the broadening of the epistemological field of geography involved by post-modern criticism in order to stress the processes at work in the passing on and reinterpretation of practices, know-hows, attitudes and knowledge. The cultural approach is centred on : a- the role of communication; b- the building of identities; c- the role of the Beyonds which men use in order to build the normative perspectives necessary for action and the creation of a social order.

a- Forms of culture depend on the medias used for the transmission of information. Distance weighs heavily on analytical communication, which loses its efficiency when the people it involved are located too far away. Hence the differences between low cultures based on orality, high cultures which rely partly on the written word, mass cultures linked with the new media, and technical cultures which take advantage of internet. Symbolic communication, in which a sign is enough to make all those who share the same beliefs vibrating on a same tempo, does not suffer from the same limitations, as Jean Gottmann showed it as early as 1952.

b- Identities are in crisis all over the World. It is essential, in order to understand this aspect of reality, to explore the way the sense of self, us and the others is built.

c- Geographers have long be reluctant to analyze the conceptions of the Beyond that men develop, since their role was to explain the regional differenciation of the World, but not the moods of men and their spiritual problems. The approach is nevertheless necessary to understand the distinction between sacred and profane spaces. It allows for a critical perspective on the ideologies which have often been substituted to religious Beyonds, but have preserved their main features. It stresses how myths and tales are then substituted to logical evidence.

This type of approach has been mainly developed in France.

The critical approach

The critical and radical approach is more directly linked with James Duncan's critique, in 1980, of the superorganic conception of culture. If geographers wish to renounce such an approach, isn't the best way, as suggested by M. Robinson in his 1981 commentary on Duncan's paper, to analyze culture at the time when it is formed, talked and reinterpreted ? When analyzed at this moment, the context in which it is shaped and the interests to which it is submitted are shown at the same time : it is possible to deconstruct it and to present a social criticism of its genesis.

Thus the radical approach stresses micro-analyses and case studies. It revived the curiosity for place, so strong at the beginning of the twentieth century and which had gradually declined. 

The critical approach is dominant in the English-speaking world. It took different forms according to the authors. Some are more sensitive to landscapes, the way they are conceived, drawn and used for ideological manipulation (Denis Cosgrove), or their role as bearers of messages (James Duncan). Others give more emphasis to the construction of race, sex and marginality (Peter Jackson).

We think that it is possible to distinguish four perspectives in the bulk of contemporary publications. Maybe others exist. We can't sure of covering all the contemporary orientations. This typology only aims is  to make the mutual understanding between those who claim filiation with this approach easier, to help them to be recognized by other geographers, and to arouse a critical debate on the cultural approach in geography.

TOMAR CONFERENCE, PORTUGAL 

26-28 AUGUST 1998

"MARITIMITY AND INSULARITY"
1- Maritimity

Maritimity can be defined as the set of representations a society or a group forms in order to conceive the sea and deal with what it can offer in the economic, emotional or aesthetic fields. The proposed themes  were the following ones :

- In the country or region you study, are the representations of the sea and coastal areas shared by the whole population, the coastal groups only, or elites and leading groups who  have a concern for the advantages and problems that the sea involves for the community ?

- Was the development of sea resorts and tourism conducive to the development of new forms of maritimity ? Which ?

2- Insularity
- To live in an island is an original experience. Is not the isolation which protects the people who have settled there creating a kind of microcosm which reinforces their feeling of social solidarity ?

- Are the identities of people who live in islands built with as reference to the continent which they depend from, and they are close to ? What happens for the islands located in the central part of Oceans ? What happens in an archipelago ? Do not the most important islands appear like a continent for the inhabitants of the lesser ones ? How is their identity  built ?

- Insularity was often combined with an inferiority complex and some jealousy for the continental populations.  Is living close to nature, in an unspoilt environment, conducive to new attitudes ? Do the inhabitants of the islands cease to consider that they live at a disadvantage ?

- In islands, agriculture and industry are often hampered by the lack of scale economies, but services and transports can thrive. What is the effect of these evolutions on the territorial consciousness of the inhabitants of these islands ?
3- Run of the Conference.

There were few participants to the Tomar Symposium, but practically all the themes were nevertheless covered.

ANGLO-FRENCH SEMINARY

ON THE CULTURAL APPROACH IN GEOGRAPHY

PROBLEMS OF FUNDAMENTAL RESEARCH

DECEMBER 1998

The cultural approach has gone deeper during the last ten years. The study of the cultural dimension of spatial behaviour has been organized. We should first recall here the field structure which is generally accepted today. Our aim is to propose a grid convenient for covering the questions relative to this approach. Some questions deal with its epistemological nature. Others are relative to the different fields it covers.

The cultural approach
The questions the cultural approach tries to answer to are simple ones : how are born representations, attitudes, know-hows, knowledge and values through which the human instincts are expressed ? How do they allow for the creation of the artefacts and material devices which  go between the individual and nature and provide him with a grasp on the environment ?

The building of culture
The answers to these questions pass through the analysis of life trajectories : the itineraries followed by the persons who lived at a certain time in a certain place have to be reconstituted in order to understand how their way to perceive what surrounds them has been shaped, what it owes to direct experience and what it inherited from the groups within which they took place.

How are these borrowings done ? Through the senses- what is seen, heard, breathed, tasted or touched- and through communication between people. The world into which people move never results only from the direct grasp by individuals of what  surrounds them. It is made of perceptions socially informed by the attitudes and teachings of those who live close to the observers.

The cultural approach stresses the fact that representations are taught to people : they are made of images and structures of interpretation. They are not automatically stored up, but often give rise to negociation and reinterpretation : it is possible to play on the meaning of words or on the mental correlates of images. As a result, culture does not appear as a monolithic whole globally received by people after their birth. It is a flexible set of sucessively acquired elements. This leads to an interest in the way representations are formed. The representations dealing with large scale realities escape direct observation. They result from observations collected during travels, a patient labour of data gathering and the creative power of those who succeed in capturing reality through words or images.

Combining individual experience and collective interpretations, culture is a moving reality made of signs and images. It is expressed through narratives and travels with them. Its study cannot be dissociated from the channels through which information is exchanged between the members of groups.

Reflexiveness, culture and identity
Everyone's culture is a complex and changing construction but it does not appear as a disorganized conglomerate : it results from the combination of progressively accumulated elements, either know-hows, knowledge or values. The last ones propose norms which are often contradictory. They have to be hierarchized. This work, which takes up of good part of childhood and adolescence, is seldom definitive. It does not prevent people from sometimes forgetting the principles they claim. It defines the profile of the ego, allows for the building of its image and gives the individual his identity. This later is born from the effort to internalize values; it results also from the comparison with other persons : it is when building the image of the Other and reinterpreting or modifying it that a person precisely discovers what he or she is.

The unity and diversity of cultures
The inquiry from which the cultural approach starts has in this way a phenomenological value : everyone goes through sequences of experience which endow him with the means he needs for understanding his material environment, learning how to live and get a place in it, and discovering the significance of his presence in this World. The phenomenological similarity of the great stages of life and their contributions to human experience had not to cancel their deep diversity. This one is more pecularly linked with the ages of life, sex, and the medias used for exchanging informations.

The components of culture
Culture is made of a mixture of elements. Some are generally not explicited through words and drawings (attitudes, practices and know-hows); others are conceptualized (knowledge and values).

These components of culture give a grasp on the world (it is the domain of techniques), on society (since they include rules of etiquette, present the roles to play in such or such circumstances, and teach the grammar of institutionalized relations which develop between people). In so far that they include myths, they initiate also to the revealed or dreamed Beyonds which offer standpoints from which it is possible to judge the World and understand what is right or wrong. Thanks to the vision of these Beyonds, people discover that they have to transform the existing things in order to conform them to what  they should be. It leads to the opposition between the part of our World which is sacred since it is in direct contact with the Beyond, and what remains profane.

Beyonds can only be discovered and explored by thought. Their function is to give a sense to individual and collective life. They teach what has to be done in order to preserve essential values : it is in this way that rituals, feasts, and sacrifices are born. They restore the individual and the group in their original purity and give them the possibility to live intensely.

The normative dimension is incorparated into the image people build of the ages of life and the way they conceive the distribution of roles, functions and responsabilities among men and women. This normative dimension is reflected through the way people react to landscapes and human distributions. The normative dimension carries ideologies of health and sickness, which  often stress the significance of purity and impurity. It hierarchizes food, favours some products and forbids the use of others.It leads to magnify or devaluate the body, develop an interest for its role when it is alive and define the attitudes to assume after death.

Culture, self-fulfilment and strategies of promotion
The differences between individuals result much of what they have learned and internalized. They are conscious of this fact and found on it the feelings of identity they build. They learn also how to use culture as a mean in the strategies they develop in social life.

In homogeneous societies, people admire the individuals who best incarnate the shared social values : they are considered as wise men and surrounded by consideration. In such situations, the scale of prestige which results from a perfect conformity to norms is parallel to those of power and wealth.

In the societies in which values are more diversified, two types of men benefit from universal consideration : the wise man, who conforms with intelligence and humanity to the secular values of the group, and the saint, who act according to the religious faith and credo. Those who know how to perform rituals and organize the feasts required by the religious life, i. e the priests, enjoy also a special status. In order to honour the founding heroes of an Almighty God, nothing is too beautiful : artists write religious plays and compose sacred gospels and music. From the religous to the aesthetic, a shift begins to occur.

This gap goes wider and deeper in the societies which refuse to believe in an heavenly Beyond and contribute to the disenchantment of the teresstrial scene through the promotion of ideologies of history and progress. The literary forms of the cultural inheritage cease to have a religious significance, but they always appear as a testimony of excellence : the artist is a genius, which means that he enjoys an access to a specific Beyond, the cult of which becomes essential for all those who believe in their superiority over the rest of mankind : the aristocratic and bourgeois cultures of romantic Europe offered many examples of these attitudes.

The more democratic societies in which we live renounce to this elitism. They try to broaden the audience of art and transform culture into a consumption good. Today they try to promote all the testimonies of the creativity of past and present populations : what is held in high esteem under the name of culture is the innovating power of the social group itself in every field, daily life, production or art.
Culture, social diversity, individual and collective strategies
Culture is a moving and always provisory construction. Within a society, those who live and work together finally share specific know-hows, attitudes and norms without which the groups they constitute could not live. There are thus local cultures or cultures of entreprises and public administrations. When people feel ill at ease in their society and wish to transform it, they try to promote their own norms and values : they build counter-cultures. A subculture born in this way strengthens the feeling of internal cohesion of those who share it. Peasants or industral workers often generate such subcultures. In the areas were unemployment and exclusions prevail, subcultures of poverty may evolve.

The cultural perspective gives in this way new life to the social approach : it shows that societies are never homogeneous realities. Their culture varies according to places and groups. The cultural perspective enriches the study of stratifications since it shows that each collectivity generates its own set of conceptions and practices.

The cultural perspective shows how institutionalized relations such as family, association, caste, feudal hierarchy, enterprise, State, etc., bring into play specific ideologies without which the system would collaps or function only at a high cost because of a lack of mutual trust.

For the individuals, these subcultures appear as realities to which they have to conform if they wish to enter the group which has produced them or the system of institutionalized relations they structure. In that way culture becomes one of the elements of individual and collective strategies.

Domains to develop

The epistemological significance of the cultural approach for human geography
The role of the cultural approach in the reconstruction of human geography is essential : it offers the only way to face postmodern critical epistemologies. The methodologies it involves are original : the geographers who use the cultural approach generally rely on the thick description of small scale areas. Is it possible to draw from the localized and precise data they gather lessons of general significance ? Up to what point statistical analysis, the self-organizing power of geographic realities and the building of ideal types could contribute to this venture ? Have geographers to emphasize the phenomenological perspectives which stress the structuring power of human imagination ?

Many of the questions raised by the role of experience, the construction of representations and the significance of narratives in the grasp men have on the World have still to be more thoroughly investigated. 

The specific problems of the domains opened by the cultural approach

Researches are increasingly numerous in the cultural field, but a sufficient effort to systematize their methods and structure their results is still lacking. It is the domain which certainly needs the most important collective investment in the next years.

1- The cultural approach often starts from the body, the senses, their performances and the ideologies they gave birth to. It opens perspectives on health geography : what is health, or illness ? What are their causes ? What are the responsabilities that human beings claim for themselves in that field ? How can they prevent illness ? Is it an imperative obligation to do it ? What is the part given to physical training and sport in health programmes ? Is it possible to explain the role played by the asylum in the 19th century, and the sanatorium from 1890 to 1950 ?

The cultural approach analyses the distribution of social roles according to age and sex. It involves the elaboration of geographies of childhood, youth, old age and gender. It explores the senses, vision, hearing, smell, taste, touch, along the lines proposed by Jean-Robert Pitte. It sounds out food ideologies, the development of vegetarianism, the respective roles of publicity and health conceptions in patterns of food production and consumption. It wonders about the consequences of these transformations upon the sacralization of nature and biodiversity.

Always in the perspective of the body, attention has to be directed to what it becomes after death : do people bury it ? do they prefer cremation? According to the prevailing beliefs, what are the trajectories of body and soul after death ? And their geographical correlates ?

2- In the cultural perspective, the relations human beings weave with nature have to be thoroughly investigated. The theme of the connivance with landscape which appeared about twenty years ago is one of the most promising. The time of assessments has certainly come, as showed by the recent syntheses of Augustin Berque and Alain Roger.

New themes appear : there is a growing interest in the human attitudes concerning animals, zoos, etc. A similar curiosity for plants develops.

3- The study of artefacts cannot be separated from the analysis of the relations between human beings and environments. In that field there is a long tradition of studies : the cultural approach started from there about one century ago. The parallel studies of techniques, relations of social groups to space, and social structures offers a new insight in this domain, as examplified by the recent publications of Jean-René Trochet. There is there a domain where systematization has rapidly progressed during the last five years.

4- There is no culture without communication. The rapid evolution of mass medias calls for researches on the impact of telecommunications and the relations between traditional low and contemporary mass cultures on one hand, past high and present technical (and learned) culures on the other. The opposition between informational and symbolic communication is fundamental for the understanding of spatial organization in many fields, political geography for instance as proved by Jean Gottmann.

The study of communication has not to be restricted to its technical aspects. Research has to be developed on the logic of dialogue, the role of rhetorics, the structure of narratives, the significance of the image and the respective importance of each mode of communication depending on the groups. Examples : what is the geographic and social significance of diglossy ? What about a geography of places and forms of public speach ?

Researches on geographic stylistics are few, but it is worth to know how people speak of their surroundings, describe the mwhen writing, and to compare their productions with the geographers' discourses.

In this domain, painting as a form of geographic communication has to be studied (Staszak).

5- The building of the self cannot be isolated from the internalization by everyone of know-hows, knowledge, beliefs, and their structuration at the time when the system of values is made coherent and obtains sanction thanks to rites of passage.

The construction of the self cannot be isolated from that of the other. Geographers have to be keen on the narratives which define foreigners, races and sexes as categories. They are permanently evolving cultural creations. There has been much more studies on these aspects of the cultural approach in the anglophone countries than in the french-speaking ones, where more attention was devoted to the problems of territory.

The reflection on the nature of place is parallel to the studies of self and identities. Researches on identity, terriroriality, marginality and exclusion are so significant for contemporary problems that they have to be actively pursued.

6- The cultural approach involves a concern for the beyonds and other universes of reference which people use for hierarchizing their objectives and imposing a normative order on the Earth. It stresses the opposition between sacred precincts and profane areas and shows the substitutes of these categories in societies which consider themselves as non-religious. There are many works on the geography of religions and ideologies, but they generally lack coherent grids of interpretation.

7- The systems of institutionalized relations which structure societies use grammars in which economic exchange, political subordination and prestige play a decisive role. They rely on socio-cultural ties and have to be analyzed as such.

During the last twenty years, many works have been devoted to these topics. There is a crisis of territorial forms of organization. At the same time, the role of networks is growing. It is a major problem for the political structuration of the World.

There were periods and places in the past where such situations existed, the traditional Empires for instance. Globalization has given a new vitality to forms of organization that people thought reserved to primitive or traditional societies. For what reason ?

The role of legitimizers and counter-cultures in political systems has to be explored and completes the cultural analysis of social networks.

8- Culture is not only a tool for achieving material results. It is also an instrument that human beings use in their social strategies. It offers intense personnal satisfactions to those who master its most rewarding aspects. It appears at other time as a consumption good.

The dialectics between self, society and culture has been insufficiently systematized. The only available conceptual tool is Bourdieu's notion of cultural capital. It is a very broad field in which geographers have generally been too cautious until now.

Culture, in ths sense used by the Ministries of Culture, has to be more systematically covered.

The cultural approach and other social sciences : critical perspectives
1- Geographers are not the only social scientists working on culture. Because of the contemporary identity crisis, the field has never been so crowded.  It is important to take notice of what rhetoricians, historians, ethnographers, anthropologists, sociologists, political scientists and the specialists of communication on one side, urbanists and landscape architects on the other, offer us. We have to analyse systematically their publicaions.

2- The colleagues of the other social sciences or humanities are often very critical to the weaknesses and naivetes displayed by geographers when they enter fields which are still partly unfamiliar to them. They are generally unaware of the clumsiness with which they cover spatial and territorial problems. We have to stress their mistakes in order to incite them to be more rigorous in their own studies and more respectful of what we do.

3- Some sociologists tried, during the last thirty years, to introduce a spatial dimension in their studies : Henri Lefebvre, Pierre Bourdieu, Anthony Giddens and John Urry for instance. Their works are still insufficiently known particularly in France.

4- The relations between geography and history deserve a keen attention because of the traditional association of both disciplines and since they allow for the exploration of the relations between space and culture at other moments and in other contexts. To compare the way each ot these sciences approaches culture is very rewarding. Jean-René Trochet in France and Michael Mann or Robert Dodgshon in Britain explore this field.

The history of the cultural approach
The new cultural approach is developing in the United States, Britain and France since about 25 years. It is time to look back on the works of its pioneers. In France Joël Bonnemaison was certainly one of these forerunners. But what about the influences, motivations and orientations of Armand Frémont, Vincent Berdoulay, Jean-Robert Pitte, Augustin Berque ? What is the role of the younger generation - Bernard Debarbieux, Christine Chivallon, Jean-François Staszak, etc ? What about older geographers, Pierre Gourou, Pierre Flatrès, Jean Gallais or Pierre Gourou for instance ?

The evolution of anglo-american cultural approach  would be also worth of a systematic study. What do we know of the publications of Benno Werlen and their impact in Germany ? What about the birth and evolution of the cultural approach in other countries, Japan and Brazil for instance ?
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NEWSLETTER N° 4

EDITORIAL

THE CULTURAL APPROACH 

AND THE GEOGRAPHY OF TOMORROW

1- In the third newsletter, I tried to picture the different forms taken today by the cultural approach in geography : I was looking towards the present. Within the perspective of the Seoul Congress next year, it is more important to look towards the future. Two questions appear essential to me : 1- What will be the contribution of the cultural approach to the conceptions and practices of the whole of geography ? How will it facilitate the development of the discipline during the twenty first century ? 2- What will be the contribution of the cultural approach with respect to the uniformization and humdrum character of the landscapes, spatial organization and civilization that globalization seems unescapably to bring about ?

Our participation to the Congress is structured by this double concern : we will devote the meeting held in common with the Commission on the History of Geographical Thought, during the Main Congress, to the epistemological dimension of the new cultural approaches and their significance for the whole discipline. The pre-Comgress Symposium will cover the impact of globalization on the World diversity and the related problems.

The Significance of the Cultural Approach for the Whole Discipline : Keeping Pace with New Epistemological Concerns

The renewal of the cultural approach is significant for the whole of geography. The transformation which occurred during the 80s started from a critical perspective : culture is not a global reality which would force its content upon individuals as from the outside; it is a reality lived by everyone and which reflects the environment in which one was raised, the itinerary it followed during oneís life, the contacts he developed and the personal or collective experiences he shared. The cultural approach has ceased to have as main objective the picture of an object with clear boundaries and which would be the same for a whole zone and an often long period. It starts from the observation of multiple trajectories, insists on the way knowledge is transfered, internalized, reinterpreted, analyzes the way norms are respected. To start in this way, from processes analyzed at the scale of individuals or small groups, is not denying the collective dimension and the social nature of the attitudes, practices, know-hows or knowledge of which culture is made; it is quite the reverse, since it gives means to grasp the way the individual and the collectivities in which he/she (and they) take(s) part are shaped and evolve together through a ceaseless to and fro move conducive, within intersubjectivity circles, to the sharing of similar views or values, but also to their permanent examination and revision.

From the critique of the idea of culture to the construction of new epistemological views

This critical view is perfectly in agreement with the perspectives of postmodern epistemologies : Man as an abstract entity does not exist; there are only men and women who can be observed and studied. They differ by their sex, age, the natural setting and the social environment they live in. The geographer can not ignore that society is made of women and men, children, adults and old people, sedentaries and nomads. It is the great lesson that geography drew from the longitudinal analyses developed by demographers and imported into our discipline by Torstein Hägerstrand during the 70s under the name of time geography.

Postmodern reflection on the foundations of scientific approaches has other consequences. It reminds that people have no direct grasp on the objects or the world they deal with. They receive from them sensations, which are transformed into perceptions, which are the bases for their speaches. Modern research methods are offering many aids to our defective senses, which allow for an access to scales and phenomena we have no direct grasp of. Procedures of experimentation are conducive to a strictness in the exercice of observation which eliminates a large part of its subjective aspects. But scientific research relies on social conventions, those that research institutions elaborate and impose on scholars : we are far from the image of an eternal Reason presiding over the march of Knowledge. Within this new perspective, scientific geography appears less radically different from vernacular ones than people thought previously.

Conditions of materiality, historicity and geographicity

The transition that we are experiencing between modern and postmodern epistemologies entails a deep restructuring of scientific approaches. The epistemological implications of this new perspective are fundamental. Geographers are making of the individual, such as he/she is gradually shaped by his life and involved in social relations, the basis of all their approaches. In this process, they confer on their discipline three fundamental characters :

1- The men/women that geography studies are not abstract constructs. They are concrete entities who are always grasped within a precise material context. They cannot be understood if the performances and weaknesses of their bodies, their modes of experiencing it, the way their senses grasp reality, the tools they use and the objects and buildings which surround them are ignored. There is no cultural approach without an apprehension of the physiologic and instrumental dimensions of human life. It is the condition of materiality, which is central to all the postmodern approaches.

2- Men are always members of a particular society and live at a particular time. They do not exist in a timeless space. They cannot be understood if the events they lived and the atmosphere they were immerged in are ignored. It is the condition of historicity, equally essential to the postmodern approach.

3- Men and women are always observed in an environment which is at the same time material and social. They do belong to a place. They do not live in an abstract indefinite space, but in a precise, localized context, of which the landscape is the visible expression. It is the condition of geographicity, which constitutes the third pillar of the postmodern approach.

A transactional definition of man, society, culture and space

To speak of men/women instead of Man, of human groups instead of Society, of practices, know-hows and knowledge instead of Culture, of places instead of Space, implies a complete transformation of scientific explanation : Man, Society, Culture, Space have ceased to be considered as notions easy to define and often considered as unchanging. The entities we observe vary according to environments, times and places : we move from a substantial conception of man, society, culture and space to a transactional and relational one. Man, society, culture and space cease to be defined through their essence ("Man is a social being"); they are only grasped through the exchanges and bundles of relations through with they are studied, and which define them.

The cultural approach is the way through which the postmodern methodological refoundation goes, since it follows step by step the evolution of individuals and groups they are members of, and thus avoids doubtful generalizations. It is essential for the ongoing restrusturation of the whole discipline.

The cultural dimensions of globalization

The progress of telecommunications, their coupling with computers and the development of rapid transportation have prodigiously speeded up, since the beginning of the 60s, the trend towards globalization which was ongoing since the Great Discoveries, and progressed rapidly with the steam engine and the transport revolution since 1850. Information and images travel instantaneously all over the planet. Thanks to increased mobility, people visit in their life an even wider array of localities, regions and countries. Production is increasingly controlled by big multinational or transnational companies. Techniques are easier to transfer since their form is increasingly scientific. The result is that the artefacts which surround us are increasingly uniform. All these elements contribute to a rapid transformation of the World scene, and of the attitudes and problems of those who inhabit it.

Cultural transformations

1- Until very recently, many aspects of everyday life, domestic behaviour, home keeping, the ways to conceive family, neighborhood, social solidarities as well as many productive techniques belonged to the domain of low cultures, those which are passed on essentially through imitation, gesture and speach. The people who mastered high cultures owed to the written word an access to a wider universe of values. Low cultures differed much from one location to the other, when high cultures used the same languages and shared the same values over wide areas.

The industrial revolution did not fundamentally alter this pattern. This could easily be explained, since many productive techniques still had an empirical character and relied on the passing on of know-hows within workshops much more than on the school system. The building of national markets had not yet called into question the ways of building and living in the countryside, so that there was no brutal break-up in the rural landscapes. The extension of schooling gradually reduced the local sphere, but there was impossible to foresee sixty years ago the rapid disappearance of low cultures.

This disappearance came from the irruption of the new medias. Radio and then T.V. have widened the circles where speach and gesture create circles of mutual understanding : their scale jumped all at once from local to global ! At the same time, high cultures were displaced by technical and scientific cultures. Those who adopted them are getting ever more closely linked through internet and E-mail. The Web opens the sphere where technical knowledge circulates to an increasing number of persons. Do those who master the new forms of knowledge replace former elites ? No, since their training does not include an initiation to the norms upon which the social order was built.

2- The nature of cultures has thus been transformed as an effect of modern media. Such a transformation was conducive to a general crisis of identities. Those which dominated belonged to two categories : a- for many people in the low culture part of societies, what was really important was the local group, with which know-hows and values were shared. These identities were not intellectualized. They were hung on all the material elements of the world diversity, tools specific to such or such regional environment, ways of building practiced there, and until the end of the nineteenth century, types of dress people were wearing. The disappearance of all these marks were and are disruptive for all those who do not reflect much upon what makes them members of particular groups.

These local identities were not contradictory with the existence of wider entities, nations for instance. In France, for instance, people were from the Limousin or Franche-Comté; it was because they were from Limousin or Franche-Comté that they felt themselves Frenchmen.

b- Many members of the leading groups of Western societies believed in Progress. Their conception of the World was linked with the philosophies of history which came to the fore of the Western World at the end of the eighteenth century and took during the nineteenth century, two forms, the liberal and the socialist. The critique of science and the collapse of the Soviet socialism challenged the idea of Progress and ruined the ideologies which made use of it and the identities which were built on it.

3- Cultures change under the impact of the new medias. The folk foundations of identity collapse at a time when contacts become more numerous between people of different traditions as a consequence of easier travel, higher mobility and more important flows of international migrations. During the nineteenth and the first decades of the twentieth centuries, migrants came mainly from European countries and settled in countries with cultures of European tradition : the feeling of strangeness was never total. Today, migration flows link poor countries to those which enjoy higher incomes and standards of living, and more efficient social institutions. Minorities are numerous and important in all the great cities. Identity problems are all the more difficult to solve since groups belong there to very different cultural traditions.

4- Higher standards of living lead to changes in consumption patterns. With affluence, the percentage of income used for reading, entertainment, travelling in touristic regions or historical cities is increasing. Cultural consumptions grow. In this field too, a fundamental change may be observed : many features of culture are diverted from their traditional uses. Peasants built farms they thought functional and in accordance with their customs. Today, city-dwellers are often seduced by the architecture of these houses. They try to preserve it, even if today, buildings have other uses and do not perfectly match their new functions.

The reactions to the cultural shock

The cultural shock that globalization has created triggered off varied reactions. They are at the root of an intellectual and practical debate : cultural diversity versus globalization.

1- The first reaction of people was to cling to their dying or defunct identities. There were and there are degrees in such an attitude, and strong contrasts depending on local circumstances.

In the countries of Western Europe, people try to preserve as much as possible of the material signs to which cultures of the past clung. People developed a new taste for landscape. Marks of the activities of past groups could be read on it. Today it is valued for all the testimonies it keeps from the past : field structures, hedges, farms and villages in rural areas, public monuments, public Halls, mansions, but also vernacular architecture in urban ones.

At a higher level, the aim is to revive the belonging to places or regions which existed in the past. Folklore is valued. People struggle for the teaching of local dialects. More local autonomy is asked for. Such movements obviously arouse deeper feelings among minority groups, which get increasingly impatient of the policies of assimilation which tend to deprive them of their identities.

In the Eastern part of Europe, the collapse of the Soviet system was followed by a wave of nationalisms that Western observers had not foreseen : did however other values exist to stay faithful to oneself in front of the universalist ideal of the Soviets ?

In many countries, the reaction to the cultural shock and the identity crisis takes a religious form. It is expressed by the multiplication of sects, which can be observed in the old industrialized countries, and has become a major phenomenon in Latin America and Africa. Elsewhere, the religious reaction is mainly expressed through fundamentalisms.

2- In some cases, the reactions to the cultural shock are more brutal, less ideological. It can observed among the young. The problem is not, for them, to justify in the abstract their belonging to such or such group. It is to prove it through their behaviour : the territorial marking practiced by youth gangs revives old traditions, which were deemed forgotten, of adolescent behaviour. They show the danger the most extreme forms of territoriality may represent.

3- Beyond these reactions, which are fundamentally aimed at the preservation and restoration of identities, the contemporary scene is characterized by the very high values and the sacred character attributed to the idea of culture. At a time when the cultural approach of geographers stresses the multiplicity and the plasticity of attitudes and interpretations within every culture, people find fashionable to stand up for cultures, to transform each of them into a homogeneous whole and to champion their integral preservation. The diversity which exists within each cultural cell is ignored. The only recognized diversity is that which results from the juxtaposition of cells, each with a feeling of being utterly different from and foreign to all the others.

The defense of the diversity of cultures conceived as truly autonomous entities often relies on a comparison with the natural world†: natural scientists explain that the greater the biodiversity of an environment, the higher the probability for its population to escape biological catastrophes. This idea has been transposed to cultures : the highest the diversity of the cultures people maintain, the healthier the global situation - without any consideration for what these cultures are, the relations they maintain and their mutual compatibility.

People are sometimes speaking of crimes against cultures just as they speak of crimes against humanity : the notion of ethnocide is in this perspective very ambiguous.

4- People who consider that cultures are sacred realities are often developing a similar view concerning nature. Traditional social groups were  plunged into nature, so that their culture devoted much attention to environment, what it could produce through gathering, hunting, herding or culture, the way it could be exploited in a sustainable way, and the supernatural forces which inhabited it and were responsible for its destiny. Hence the idea that traditional societies respected the natural balance : for them some kind of harmony existed beween the local potentialities and the way they were exploited. It is quite obvious that such views rely mainly on arbitrary and ideological assumptions. However, they gather a large support among all those who are critical towards the Western societies and cultures.

To attribute a sacred dimension to nature is sometimes a way to forget history : if identities are founded on the beauty of the landforms, the luxuriance of the vegetation or the charm of the coastlines of a country, globalization does not call them into question.

In front of globalization, the first reaction is often to cling to the traditional forms of identity. To move back to the past is impossible. In the societies of yesterday, everyday techniques and the material organization of space were part and parcel of the cultural inheritance of the working classes. Those who try today to freeze landscapes in order to maintain them in conformity with idealized images they had developed of them, are generally well-to-do people with good intellectual backgrounds. What they achieve is to create a feeling of local identity for the middle or upper classes : in the past, it was in the lower classes that personality clang to local places; the establishment generally developed national or broader perspectives. It could be possible, for each of the identitary reactions to globalization we reviewed, to show that there are reinterpretations which wander far from the models they pretend to preserve.

In view of the cultural changes linked to globalization, is not it better to adopt, a more constructive and open perspective ?

More dispassionate views

1- All the reactions that we just reviewed implicitly rely on the same assumption : culture is fundamentally a factor of differenciation of space. A more balanced view stresses the fact that opposite tendencies were and are often at work : the local differenciation of techniques and the will to take part in the destiny of the whole of mankind coexist within the same groups.

The cultural approach stresses that men/women give many interpretations of their environment or the rule of social life they are involved in. The meaning they find in their lives is not always the same, and the extraordinary variety of roles and of the ways they are played does not prevent the existence of widely shared aspirations. Men/women are split up between the desire to be different from the others and the will to look like them in order to lose nothing of what the experience of life may bring to them.

2- The shock of globalization and the resulting crisis of identities are not conducive to attitudes of passive resignation. Men/women try by every possible mean to develop new solidarities and hold their individual and collective destiny within their grasp. The renewed favor of fêtes, fairs and festivals is a testimony of this evolution. They are made for entertainment, forgetting the weariness of daily life, but also creating new links and testifying to new identities.

3- At a more general level, people strive to recompose values and try to build identities on new bases. The contemporary world is increasingly multicultural : groups who speak the same language, have the same religion and share the same values have ceased to be distributed in distinct areas with clear boundaries. In the major metropolitan areas, intermingling and overlapping are more frequent. Living together in this way may generate feuds and create tensions. The reaction is then often, for the group, to cut itself off from the others, ignore them and persevere in its own essence. However, there are also attempts to break these barriers down, teach the others to understand own's choices and ask them to respect them just like one respects one's own.

At the scale of modern States, the problem is a very acute one. Since the end of the eighteenth century, citizenship was linked with nationality. But what to do when your country attracts people from five, ten or twenty different nations, each of which wish to remain faithful to their own values and traditions ? Is it not possible, in such situations, to dissociate citizenship and nationality ? Is it not the significance of the orientation taken by countries such as Canada ?

REFLECTIONS ON THE SANTA-FE CONFERENCE

ON THE GEOGRAPHY OF RELIGION

MAY 1999

It is for convenience that people speak of religious geography. Everyone may notice how diverse are the themes it covers and the methodologies it uses. There is nothing surprising about that : religiosity is not a facet of life which can be easily abstracted from the others; it permeates all of them. It is why I prefer to speak of the geographical approach of the religious dimension of life.

How to structure such an approach ?
The point of departure : the religious experience

At the core of the religious experience, there is a wideley shared interrogation upon the meaning of life and the significance of the World, suffering and death. These questions express the fundamental anxieties of humanity. According to situations they are comforted by a revealed faith, metaphysical speculation or the feeling of self surpassing which is experienced in trance or ecstasy. Religious experience takes different forms even if it is born of a shared confrontation with the problems of existence.

Religious experience is at the same time individual (it takes for everyone an original significance since it relies on episodes of his personnal life) and shared. It is a collective experience for three reasons.

A passed on experience
The religious experience is first a collective one since beliefs, creeds, attitudes, their interpretations and the significance given to the World, suffering and death have been learned during childhood and enriched or restructured later. The religious experience cannot be understood if the way in which it came to life is forgotten, the significance given to religious education in the formation of children is ignored and the functioning of the intersubjectivity circles in which individuals evolve during their life is passed over in silence. The groups in which oral forms of communication dominate are characterized by the development of popular forms of religion which are parts of the low cultures. Writing allows for the fixation of faith and dogma and their easy diffusion through space and time : it is on revealed scriptures that the great established religions rest on.

For Christianity and Islam Ernest Gellner strongly stresses the contrast between : 1-the popular interpretations, which give an important role to the mediators who intervene between  God and believers - marabous in Moslem countries, saints in Christian ones, and 2- the religious forms linked with high cultures, either protestantism in Christianity, or the urban Islam of educated people, specially ulemas, in the Moslem world. This last one "encourages a direct relation between  a unique divinity and the believer; it is not attached to a ritual, a dogma, incorporates very few beliefs in magic and supernatural, and is very deeply moralist, scriptuary, puritan, monotheist and indivualistic" (Ernest Gellner, "La religion et le profane : Islam, nationalisme et marxisme au XXe siècle, Commentaires, n° 85, printemps 1999, p. 107-112, cf. p. 108).

Modern medias are transforming these traditional structures : the thought systems and the emotional references of ordinary people cease to be restricted to the narrow spheres of local life. A good part of the traditional knowledge and attitudes disappear to the benefit of borrowings from often faraway sources. Would be possible to imagine the contemporary American protestantism without its T.V. evangelists ?

The diffusion of the religious experience depends on the means of communication which are used. It results also from the mobility of population. Travelers look around them, talk, inform themselves, and borrow ideas to those they encounter; the reverse is also true. Missionaries try to have their faith adopted by the populations who have not received the Revelation, or turned away from it. When migrations develop, people move with their convictions and try to recreate, in the environment in which they settle, the conditions of their religious practice.

A communitarian experience
Next religious experience is a collective one since it only becomes authentic when it is shared and takes a communitarian form. People have just to remind of the word of the Lord : "I shall be with you as soon as you will be gathered to pray in my Name". Xavier de Planhol mentions that Islam is an urban religion since the city is the only place where a numerous community can meet for the Friday prayer.

The communitarian dimension is more or less important in religious life. It enjoyed generally a greater significance in the popular forms of religion. It is at the core of the movements of renewal and the religious revivals which today affect both the established religions and the emerging sects.

An experience controlled by the churches
Last the religious experience is a collective one since it is organized by churches. It is interesting to know how and when the religious control structures have been created. How not to wonder about their role when comparing the huge hierarchies of the Roman catholic church to the more flexible forms of protestant churches and sects ?

Religious experience and the belief in Beyonds
The religious experience can not be isolated from the belief in the Beyonds of immanence and transcendence, or in those which result from an experience of decentring within our World, should it be the Golden Age of the past, the Land without Evil of the present or the Utopia of the future.

Beyonds, religions, near religions and substitutes of religions
Religious experiences are normally associated with thought systems which emphasize immanence (in the case of paganism) or transcendence (for the revealed religions, but also an atheism such as buddhism) as forms of decentring. Some forms of transcendence did not lead however  to a specifically religious vision of the World, as it may be observed for the rationalist philosophies of Ancient Greece or for those which replaced them in Western Europe from the Renaissance. The decentrings which do not involve a Beyond located in the innermost part of things or beings (as in the classical forms of immanence) or in subterranean or heavenly  location (as in the revealed religions) involve similar operations of mental decentring : in the political field, the distancing in time (Golden Age, Utopia) or in space (Earth without Evil) constitute forms of transcendence which hide their name. It is today in the deeper layers of national groups that the authority which legitimizes the political power is located : it is in fact a form of immanence.

The Beyonds which are located in our World did not give birth to religious universes. They constitute the core of the ideologies the role of which rose constantly in Europe with the modernity they characterized. Even if these thought systems are critical towards religions, they share with them some fundamental features : they propose global interpretations of life and universe; when they take the guise of philosophies of Progress and History, they are carriers of hope. The geographical analysis of religious life has thus to include these ways of thinking about cosmos, nature, society and human destiny - these near religions, or substitutes to religions.

The thought systems of the Far East do not fit the categories imagined for the Western World. They formally look as immanent systems, but they bring to the fore fields of forces inside things and beings, and not individualized forces : it explains the possibilities of general assessments they offer; they do not preclude rational thought.

The sacred and the profane

The Beyonds which are the fundamental features of religious experiences are sometimes in contact with our World : the areas where such a contact occurs differ from the others : they are sacred when space elsewhere remains profane.

Religion gives birth to sacredness, but does not identify with it. In many of the developed forms of religious life, people manifest the greatest respect for holiness and at the same time, the established churches try to circumscribe it in order to avoid its devaluation. The transition from the forms of religiosity where Beyonds were immanent to the forms where they are transcendent allows for a very important disenchantment of the World because of the dramatic reduction of the areas where Beyonds are in contact with the Earth and sacredness is present. Consequently these transcentdantal forms of religions lead to more rational styles of action on the environment.

Some authors like Marcel Gauchet interpret this evolution in the following way : in the modern World, the transition from revealed religions to ideologies is only the continuation and the logical consequence of the disenchantment of the World triggered by Christianity. There is however a point where Gauchet's interpretation is wrong. The near religions that ideologies constitute do not contribute as massively to the disenchantment of the World as he supposed since they create forms of near sacredness of their own and substituted them to the truly religious ones. As a consequence, the disenchantment they realize and support is more appearant than real.

The topologies or right and wrong
The experience of Beyond opens propects upon the World as it is, could be and should be. It creates the perspective which is required to build the topologies of right and wrong which are needed to give an orientation to life and a sense to individual and collective destinies.

The differenciation of what is right from what is wrong and should be condemned from a moral standpoint opens the possibility to orientate action. Evil has to be prevented, pollution  resisted and purity sought for and preserved. Individuals and groups who try to implement these strategies have their lives punctuated with religious moments. These moments are experienced at the individual scale when it is a matter of personnal prayer, examination of conscience and contrition. They take a social dimension when the prayer is a collective one and when sacrifices, commemorative ceremonies and feasts are performed. As far as they express the union of souls and prepare to trance, dancing and singing play an important role in these manifestations.
The belief in Beyond, symbolic communication, identity and territory
Symbolic communication involves the transmission of short signals which stimulate the same reactions, trigger the same reflexes and give birth to the same attitudes among those who receive them and share the same values : it is able to unite people scattered over wide areas and living in dispersed localities. When the signals are not accepted by the group, they have a reverse effect : as a result, groups who live close together may be led to oppose.

A very simple symbol is enough to signal the people who believe in a particular Beyond : to wear a cross or a crescent, cross oneself, wear the kippa, accept such or such slogan, etc. It explains the role played by the religious thought systems in the affirmation of individual or collective identities. In Northern Ireland, Roman catholics are struggling against protestants. The protagonists often forget the faith they pretend to defend : religions had been reduced to a support of identities. 

The symbolic significance of religion and their role in identity building explains at least partly the religious revival in Eastern Europe, where the collapse of the progressist philosophies of history have left a great empty space. It also explains the success of fundamentalisms : they make possible the unification in the same hatred of the modern and dominating West of ancient cultures it had deeply humiliated.

Religious life within churches
Religious life goes on partly or totally within established religions. The churches which personify them are led to imagine a plurality of spatial and territorial strategies.

Territorial division and hierarchical organization
Some of these spatial strategies aim at the control, impulsion and supervision of the faithfuls : we already mentioned them when speaking of the collective dimensions of the religious experience. The contemporary evolution of settlement patterns and religious behaviours leads to restructure these forms territorial organization : too rigid spatial divisions apparently impair new forms of religiosity and have ceased to fit anymore a more mobile society characterized by many crisscrossing information flows.

Retreat from the World and militancy
Other strategies have different objectives. They aim to facilitate the retreat from the World, concentration, examination of conscience, but also to pray for those who are so much engaged in their daily lives that they cannot perform the religions rites which are thought essential. This retreat from the World takes traditionnally two forms : it is strictly individual in eremitic life; it reconciles individual meditation with collective prayer in conventual life.

In the contemporary world, lay militancy is often more highly valued among Christians than retreat and medidative life.
The spatial practices of cults : processions, pilgrimages and sanctuaries
As reminded by Jean-René Bertrand, the decision to participate in a pilgrimage often conforms to the customs of the community people live in, or their familial or local inheritage. It is also developed within a penitential strategy. It allows for an easier participation to some forms of religiosity. Last, it is an answer to the call of travel and the desire of mobility, which it shares with tourism.

It is certainly under its institutionalized forms that religious life is the easiest to grasp : in order to analyse it, it is possible to rely on accurate statistical data and clearly cut territorial units. Consequently religious geography delves willingly into these aspects. It would be bad however if they monopolized all the geographers' attention : religious concerns colour wider sectors of life.

Religious life and attitudes concerning nature and man made environments
The topologies of right and wrong, desirable and reprehensible, pure and impure which are brought down by the visions of Beyonds shared by social groups influence their attitudes and activities. The geographic perspective on religious life meets there one of its richest fields, but it is also one of the most difficult : there is often a substantial gap between what people say and do. People reinterpret the values they share and adapt them to the existing situations much more than they try to shape the World according to them. From the pioneering studies of Max Weber on protestantism and the spirit of capitalism, everyone is aware of the interest and difficulty of such a type of analysis.

The influence of right and wrong topologies is often expressed through the existence of interdicts. These interdicts give interesting clues about the way social groups conceive nature and consider environment. Religious values play in fact an important role in the assessment of nature, humanized environments and the different forms of human activity.

The story of Genesis puts the Earth at Man's disposal. Starting from this text, many people assert that in the Judeo-Christian perspective, human beings may inflict anything they wish to nature and are unconcerned about the environment. On the opposite side, a near religious respect for the environment lies at the heart of this near religion that ecologism has in many cases become.

In the contemporary globalized World the environmental responsability of believers of whatever denomination has to be assessed.

A religious life which changes rapidly
Religious life has undergone rapid transformations during the last century. Several stages may be distinguished in this evolution. The first one is linked with modernization, urbanization and the generalization of educational systems. The second one coincides with the development of new communication technologies (the diffusion of the ideologies and religious systems of the contemporary World had been impossible without television), globalization, the threats it fuels about the ecological balance of the Earth and the crisis of ideologies upon which were based the near religions or substitutes of religions of modernity and progress.

Ernest Gellner proposes an interesting interpretation of the first phase. He wrote, concerning traditional Islam :
"The Islam of educated people is recognized by other believers, but they do not practice it. It is not practiced since it does not fit the needs of the lower classes and particularly the rural Moslems who, for evident reasons, require a much more durkheimian religion - in other words, a religion for which holiness has its mediators, its incarnation and which reflects social strucures. Most of rural Moslems were controlled, incorporated into autonomous or semi-autonomous rural congregations, lineages, tribes, clans or others. For their organization and  daily life, they practiced a durkheimian religion in which holiness was incarnated into periodic rituals, sacred objects, sacred practices and sacred persons" (Gellner, op. cit., p. 108).

Modernization threatens this popular Islam just as it threatens popular Christianity, more specifically the one which blossomed in the Roman catholic world. This entails a deep transformation : in the case of Christianity, faith structures are unequally affected : protestant countries offer to the new urban dwellers forms of religious life which fit the requirements of rationalized labour and enlarged social relations they have to face. In such a situation, modernization is not associated with dechristianization.

The situation is different in Roman catholic  or orthodox countries. The religiosoty which characterized them gave a great importance to popular forms of faith and the mediations they involved. It lost all its appeal for populations living in a World where misfortune appears obviously less as a consequence of Providence than of the incapabability of rulers and the injustice of the social order. The near religions that ideologies constitute develop rapidly for that reason : the success of the philosophies of history (under their marxist guise in particular) examplifies well this evolution.

Ernest Gellner stresses that in the Moslem World, the two conceptions of religion coexisted and contributed to an overall equilibrium : "It may be said that a 'protestant', urban, individualist, puritan Islam, that of the higher classes [...] coexisted with a fragmented 'catholic' one, with the 'catholic' characteristics of hierarchy, ritualization, practice of sensuous forms of religion and mystical exercices" (Gellner, op. cit., p. 108). The low culture form of religious life has as "function to guarantee, make visible and legitimate the communautarian organization of Moslems. [...] Most of the time, the two styles of Islam coexisted peacefully" (ibid.).
Rapid urbanization is a recent phenomenon in the Moslem world and was there particularly brutal. Gellner explains in this way the resulting transformations :

"My theory on the cause of the staggering force of fundamentalism is the following one : because of the modern conditions, the centre of gravity [of Islam] moved from the durkheimian system - pluralist, hierarchical and organizational - towards that of High Islam. It is evidently because the process of modernization, the political and economic centralization implemented by colonial or post-colonial States have destroyed the communities which constituted the basis of the durkheimian model, that is to say the system of low culture. The transformation of clan's men,  members of lineages, villagers into migrant workers and inhabitants of shanty towns atomized the population and constrained it to find its identity in the high religion, which is a high culture able to provide a common identity to all the Moslems" (Gellner, op. cit., p. 109).

It would be also possible - but Gellner did not do it - to insist upon the impact of modern forms of communication in the rise of fundamentalisms : the acceptance of the "high" forms of Islam would not have been so rapid and massive if propagandists and preachers had not used the medias constituted by radios, cassettes and T.V.s. This points however to a second and more recent wave of transformation.

2- The modernization linked with urbanization and industrialization had differently affected the big established religions, with a stronger impact on the Roman catholic world and orthodox countries than in the areas where protestantism was dominant. 

What we are experiencing today is different. The contemporary medias offer such a profusion of messages, new forms of games and centres of interest that believers risk to be "diverted", the word being used with the meaning Pascal, the French Roman catholic philosopher gave it. Our societies are sometimes led to forget their religions. But they did not get rid of the anxiety that everyone experiences in front of misfortune, death and the incertitudes of the future.

These transformations diversely affect the established churches. They favour the emergence of new religious or near religious practices, make fashionable strong communitarian belongings and draw new topologies of right and wrong, sacred and profane, the configuration of which are still unclear.

Conclusion
How to conclude ? Geographers have developed since a long time the study of religions using as a starting point the analysis of religious systems : they dissected their principles and explored their logics. This approach stressed the established religions and the forms of religious life they organized and controlled. 

The postmodern epistemological transition teaches how to approach religious facts according to another perspective : religion is analyzed as an individual experience shared by the majority of men and women,  but differing according places and times. This perspective on the religious leads to an inventory of the practices and beliefs the ordinary people internalize : specifically religious elements and the substitutes of religions that ideologies constitute are there closely interwoven.

The postmodern epistemological transition puts the individual experience at the centre of the geographical study of religious life. This transformation avoids to isolate artificially the geography of the religious from the other parts of the cultural approach in geography.

2000

NEWSLETTER N° 5

EDITORIAL

THE CULTURAL TURN

When the Study Group on the Cultural Approach in Geography was created, four years ago, an assessment of the new orientations of cultural studies in the different countries, the contexts in which they developed and the objectives they were aimed at was much needed : there was an increasing amount of geographers working in this field since the 70s, but without any coordination, so that it was often difficult for the different research groups to understand mutually what they were doing.

The effort to bring closer the geographers interested in the cultural approach has to be carried on. We have also to develop new objectives.

People are speaking, since a few years about the "cultural turn" of contemporary geography. It means that culture has ceased to appear as a particular chapter of a wider science, human geography. It has become a common denominator without which the building of a more humane and critical discipline would be impossible. In such a context, our agenda has to focus both on the general reflection and the theoretical deepening involved by the cultural turn, and on particular themes which are often linked with current events.

General reflections and theoretical progress

It would be good to focus on the following themes :

1- The cultural approach and the recasting of the different subfields of human geography
With the cultural turn, geography has ceased to be conceived as a natural science or a positive science of the spatial organization of societies. It means that its different branches have to be restructured. The transformation is going on. It is up to us to assess its significance.

- In economic geography, the cultural turn stresses the fact that the utility consumers are looking for and the profits sought by producers are cultural phenomena and have to be studied as such. The global architecture of economies and the role it gives to market mechanisms, redistribution and reciprocity, are also cultural constructs.

- In political geography, the idea of governance has gained momentum during the last ten years. It is another way to tell that political life cannot be explained only through hierarchies of power and information feed backs. It relied on some measure of trust and mutual agreement between the partners - which is a cultural phenomenon.

This renewal goes along with the contributions of critical theories and postcolonialism. The tools which are generally used in order to analyze the political life have an ambiguous statute : they allow for an understanding of what is happening, but provide also schemes for action, as Gearoid O'Tuathail and others showed it. Since geography is a science of sight, and glance is the key instrument of supervision and control, our discipline has been more closely associated than the other social sciences with imperialist systems or totalitarian regimes.

In the dialectic couples upon which the concepts of the social sciences have been built, deconstruction shows how attention generally focuses on one term (man, developed areas, the centre, etc) and reduces the other (woman, underdeveloped areas, the periphery, etc.) to a negative copy of the first.

- In social geography, geographers know that social relations cannot be isolated from the codes which allow for their formulation and systematization, and from the ideologies which justify them : a new socio-cultural geography of the institutionnal architectures thanks to which small or large areas are structured  is now developing.

The deconstruction of fundamental categories is as efficient in the field of social relations than for political life.

2- Cultural processes and the different aspects of human geography
All the subfields of human geography have to take advantage of the deepening of reflection on cultural processes. The realities we grasp are never natural ones : they are joint products of nature and society and are thought thanks to cultural categories, which express but also consrain them. It is true for place, territory, landscape, self, identity etc. The cultural turn has induced geographers to substitute researches based on the notions of place and territory to the traditional regional approaches.

The building of categories relies at the same time on the role of communication, which allows for the circulation of codes, rules and values, and on a permanent reinterpretation of what has been acquired in this way through experience and context.

3- The role of space in the construction of values and moral geographies
Geographers refrained for a long time from adressing the problems of values. Attitudes are changing : the idea is now that is impossible to remained unconcerned by problems of social justice or environment conservation.

Since a few years, theoretical reflection is developing in this domain, where culture plays a central role. The shift from a curiosity for regional structures towards one based on place and landscape made easier this evolution. Robert Sack has built his reflection on geographic morality around the idea of place. Augustin Berque has based his analysis of  the aesthetic values in the assessment of nature on a thorough investigation of the category of landscape in both Western and Eastern thought. The analysis of founding myths offers another avenue for the exploration of this domain.

These reflections on the role of the space and place in the building of values lead to a new curiosity for spatial ontology, its traditional forms, its metaphysical or religious expressions and the use of the time axis as a substitute for non-earthly beyonds in societies which refuse transcendance or immanance,  considered as out of fashion procedures for building values.

4- Ethnogeographies and vernacular geographies
The interest for ethnogeographies is growing for several reasons : 1- Scientific geography was built on an implicit criticism of vernacular know-hows or knowledge. The couple scientific geography / vernacular geography is thus one of those couples which can only be understood when deconstructed, i.e. through the specification of the forms of vernacular knowledge which modern geography tried to overpass. 2- Ethnogeographies are not homogeneous : the vernacular geographies of primitive groups or folk components of historical societies differ deeply from the narratives produced by the dominant classes of the same societies. 3- Both ethnogeographies and scientific geography rely on the use of narratives : in order to understand the role of narratives in contemporary geography, it is worth to look at their role in less sophisticated forms of knowledge. 4- Within ethnogeographies, there is no clear-cut boundary between knowledge and value judgements. In this perspective, contemporary geography is getting closer to some ethnogeographic traditions.

5- The cultural approach and historical geography

During the 70s, historical geography appeared, in the Anglo-American world at least, as a well defined field of investigation. The contemporary evolution partly erased this specificity : whatever their training, geographers are increasingly investigating past situations in oder to understand the present.

The cultural approach restore the specificity of historical geography. David Lowenthal noted : "The past is a foreign country". For this reason, it is a field where to measure how material techniques, social mores and moral values were mobilised by social groups at different times, and contributed to the specificities of their spatial organization and dynamism.

The cultural approach and current events and problems
Some aspects of the cultural realities of the contemporary world are worth to explore by geographers because of their significance for current events and problems.

1- The modernization of cultures
Technical progress, the transformations of communication systems and globalization have a strong influence on all cultures - which does not mean that they are all evolving towards the same dominant model. The phenomenons of contagion, destructuring, restructuring and bifurcation, which concern all the contemporary cultures, have to be thoroughly investigated.

2- Cultural policies and the example of ethnocides

Cultures are the object of very different politices. Many governments try to have the existing forms of culture modernized : they help the popularization of technical knowledge and science,  create incentives for innovation, promote arts and letters, etc. Other policies aim at suppresing some cultures, or some forms of cultures - people speak of ethnocides. It would be interesting to survey systematically the way these policies have been conceived, their justifications and the way they were, or are, undergone, accepted or rejected by the concerned populations.

3- Forms of identity and exclusion
The way the self, the us and the other are built and places are similarly transformed and enriched, is rapidly changing in contemporary societies as a consequence of tehcnical progress and globalization, but also of new conceptions of happiness, the finality of human life and the insertion of social groups into nature. These changes are difficult : there are identity crises. Social scientists are increasingly interested in the way people conceive themselves as individuals and groups.

The dynamics of contemporary identities is also responsible for the birth of new forms of exclusion, the spread of xenophobic reactions and the rise of new dominating ideologies.

All these fields are important for understanding the problems and difficulties of the contemporary stage.

4- Attitudes towards the past, the present and the future 

The relation between vernacular and scientific geographies is in many ways similar to that between memory and history. Attitudes concerning the past, the present and the future are changing. Modernity gave emphasis to the present and stressed the significance of the future. It often tried to rub out the landscapes of the past through the imposition of geometrical forms, considered as more rational and timeless. Postmodern societies readily launch policies of protection of landscapes and heritage : they do it in order to reinforce threatened identities and to give a meaning to the life of groups who refuse transcendance and have ceased to believe in the virtues of utopia.

The reflection on the way groups conceive time and cherish their memory sheds light on the strategies they use to give significance to places.

5- Geography, culture and citizenship
The cultural approach leads geographers to renounce to the neutral attitudes they often endorsed in the social and political fields. From the 70s, they are increasingly involved in struggles for more social justice and respectful attitudes concerning the environment. Contemporary geographers go further. Almost everywhere, in the United States with Nicholas Entrikin or Robert Sack, in France with Yves Lacoste, they try to initiate a new reflection on what is citizenship, or to modernize  liberal education.

It will certainly be one of the main frontiers of geography in the coming years.

Landmarks for the period 2000-2004

We have planned for the year 2001 a symposium on the preservation of historical cities and ancient capital cities. It will be held in Xi'an, China, on 17-19 September 2001 (programme below). We have accepted to sponsor, as does also the IGU Group on the World Political Map, an international symposium organized  in Paris by the Laboratory "Espace et culture" on 25-27 September 2001 on the "Soviet legacy in Central and Eastern Europe and the Community of Independant States" (programme below).

In 2002 we hope it will be possible to organize an important symposium in Los Angeles at the time of the AAG Annual Meeting, and another one in an African city in relation with the Durban IGU Regional Conference.

In 2003, there will be a possibility to organize a symposium in Brazil, with a programme partly centred on the relations between culture and historical geography, and another one in Trieste, Italy.

The International Geographical Conference of 2004 will be held in Glasgow, Scotland. We would also consider the organization of a symposium in another country, India for instance.

Among the themes that some members of the Study Group wish to be covered, a mention has to be given to North / South relations. 

REFLECTIONS ON THE MASHHAD CONGRESS

CULTURE AND DEVELOPMENT

THE DIALOGUE BETWEEN CIVILIZATIONS

15-18 MAY 2000
The Study Group on the Cultural Approach in Geography held a congress in Mashhad, Iran, from 15 to 18 May 2000. The initial theme was "Culture and development". The Congress was organized, on the Iranian side, by the Ferdowsi University of Mashhad. We were helped by the Center for the Dialogue of Civilizations in Tehran and the Iranian Ministry of Education. Thanks to them, free accomodation was offered to all the participants.

The Iranian organizers asked us, on the 22 February 2000, to add to the initial theme three topics dealing with the dialogue between civilizations : 1- The interaction and convergence between civilizations. 2- Culture and the dialogue between civilizations. 3- Modern geopolitics and the dialogue between civilizations. We accepted this proposition in order to facilitate their work.

In Mashhad, we were surprised by the importance given to these themes.

The Congress had been perfectly organized. Everything ran smoothly : excellent accomodation, warm contacts, good equipments. There were 55 communications and about 400 participants, mainly Iranian colleagues or students.

Important conclusions can be drawn from the meeting on the following topics.

Culture and development
The diversity of approaches
The diversity of approaches which can be used to analyze the relations between culture and development was well examplified during the Congress. Some participants, most of them Iranians, had chosen an historical perspective : it allowed for a long term analysis of development and a better consideration of the problems of sustained growth.

It is worth to deepen the reflection on the mechanisms involved in developments, as was reminded by the paper of J.-F. Staszak on self-fulfilling prophecies.

The analysis of development may be pursued at different scales : B. Collignon stressed the significance of home environment in the transfer of know hows, representations and values. A. Modarrès showed how the rise of collective consciousness, which plays an important role in the processes of development, often associates urban areas which lead the process and the surrournding rural areas. Dr Nazarian insisted on the problems of big metropolises at the time of globalization.

An analysis of the ecological dimension and imperatives of sustainable growth is very interesting in order to understand the transformations of pre-industrial societies (M. Papoli), to stress the disequilibriums of industrial societies and to set out objectives for post-industrial development (Prasad). International organizations find generally difficult to integrate the cultural dimension in their programmes (R. Newels).

Culture and the analysis of development

Economists were the first to get interested in development. They were responsible for the perspectives generally held in that field of research. Their main contribution dated from the period 1945-1970. Their reflection relied on a few hypotheses, which remained generally implicit :

1- The World economy is structured in national economies : it is therefore through an intervention on the national economies that a take off could occur and development be accelerated or controlled.

2- Development relies on the increase of the productive capacities of nations : hence the keen attention devoted to investment and savings.

3- An international aid is required for the take-off of many economies since they had been handicaped for a long time by colonization.

Marxists, very active in that field in the 60s and 70s, considered that the difficulties of development came from the continuously renewed process of exploitation which impaired the capacities of Third World countries : to the phase of primitive accumulation succeeded the colonial pact which deprived them of the means to compete with foreign economies; the worsening of their terms of exchange nullified, during the 50s and 60s, all their efforts to increase their exportations. As a result, the first step in order to understand unequal development had to be the analysis of the forms of exploitation Third World countries suffered from.

It is in relation with these implicit or explicit hypotheses that the study of development is still generally approached. The cultural dimension is only used to explain the mechanisms which were conducive to growth or stopped it in particular circumstances : individualism favored and favors innovation; calvinism pushed for savings and productive investment; a too strong social dualism and the lack of shared values induced conspicuous consumption and usurious loans instead of inciting to the productive use of capital; some types of societal relations favor productive efforts, and others discourage them (in some familial structures for instance, all the adults have to work, and in others, some live on the the salaries earned by a minority).

In these explanations, what is called culture changed from case to case. The grid of interpretation which was invented by economists in the 50s and 60s gave only partial views on the relations between culture and development. To go further, it is necessary to review the different forms taken by these relations from the time the development process was set on, two centuries ago.

Before the Industrial Revolution

Two levels of culture were alive in pre-industrial societies, low cultures and high ones. Productive technics were generally a part of the low cultures. In order to understand in what cases innovation was favoured and in what cases it was hampered, social scientists have to explore the passing on of the components of low cultures, specially the technical ones, from one generation to the next. This process often differed from place to place. Growth was not linked with the central and universal values of high cultures, but with local low cultures.

Pre-industrialized societies developed in situations where the productivity of economic systems was low and concentrated forms of power lacked. As a result they were constrained to imagine specific solutions for each environment and to opt for sustainable forms of growth (Papoli).

In the pre-industrial World, the efforts for increasing production and bettering the conditions of life led to the rise of artisan and trading classes : historians speak of the emergence of pre-developed sectors. It was true as well in Europe as in the Moslem World, India or the Far East.

The Industrial Revolution

It was a change in the attitudes concerning development which was responsible for the Industrial Revolution : from that time on the will to improve production was shared by the ruling elites, even if they were not composed of traders. Clifford Darby characterized the seventeenth and eighteenth centuries England as the Age of the Improvers : big landowners and iron producers discovered at that time that in order to improve permanently their incomes, they had to rationalize the production units they controlled.

Productive know-hows began in this way to shift from the low culture to the high culture spheres. In this transformation, individualism, which freed innovating energies, and calvinism, which reduced the consumption greed and induced to invest, played a decisive role. Entrepreneurs discovered what was gained through the mechanization of production : they learned to mobilize concentrated sources of power.

The Industrial Revolution was born in specific areas of North-Western Europe. Consequently, development appeared for the first time as a geographical problem : how to insure the successful diffusion of the changes which had just occured in the Western countries ? The process was difficult outside the areas which shared the European culture. Why ? If the conception of new productive combinations was increasingly achieved  by the ruling elites and had become a part of high cultures, their implementation always relied on popular know-hows, which could only be passed on through apprenticeship : the teaching of the new know-hows was easier in the regions or countries where lower cultures were similar to those of the places where innovation initially took place.

At the same time, the selling of manufactured goods coming from Europe or North America ruined a part of the pre-developed sectors in India, China and the Middle East and destroyed the know-hows of those who operated them.

From mid nineteenth to mid twentieth centuries : the role of big enterprises and national structures

The Industrial Revolution relied both on the growing participation of elites to the management of the productive economy and the initiatives of individuals able to break with the dominant routines. During the last decades of the nineteenth century, conditions changed : the launching of the modern enterprise, more specifically the big one, gave birth to an environment which favoured innovation and investment. Development ceased to be linked with the presence of aristocratic or bourgeois subcultures centred on economic improvement and investment. From that time, it relied on the aptitude to create innovating bureaucratic structures. 

From that time also, modern enterprises became able to buy or sell everywhere in the World, but the cost of transfer of the informations they required in order to coordinate and control the transformations they performed in their different factories was very high. As a result the best solution was for them to locate their whole filières of transformation within a rather small radius around their headquarters. There was another reason to limit the diffusion of industrial production : it was almost impossible to run factories where there was locally no technicians, engineers and executives with a good training and no State bureaucracies to meet the requirements of modern enterprises. Consequently  most of the enterprises remained national and located in a few countries except for trade and the sectors of power and raw material production.

The availability of concentrated forms of energy and the lowering of transportation costs were responsible for the disappearance of the shortages which had previously limited local growth. The care for sustainable forms of development dwindled out.

Development was a national problem, but the cultural transformations it entailed were not bounded by national limits. In developed countries, low cultures were progressively displaced by democratized forms of the high cultures of yesterday, the diffusion of which was achieved through the school system and the new medias. Elsewhere, the lower classes discovered the existence of new forms of life when migrating, observing foreigners who visited their country or thanks to radio and movies : demonstration effects were responsible for a growing longing for progress, but made it more difficult since demand was stimulated before the know-hows required for the modernization of production had been assimilated.

Just as in the previous period, development remained confined to limited areas : the problem of development was still essentially geographic.

The transformations of the last generation

The structure of cultures had deeply changed with the new conditions of communication. Medias were responsible for the disappearance of a large share of the low cultures of yesterday, their material aspects more pecularly, since publicity is conducive to a standardization of consumption. The mass cultures which partially replace the low cultures of the past have no local roots and no productive content. The traditional high cultures are replaced by technical and learned cultures which are centred on perfomance and action much more than on religious, ethic or aesthetic values. Those who share them today take advantage of the web to get acquainted with new developments in the scientific or technical fields they practice.

Demonstration effects multiply with the progress of communication : how to avoid, in a country like Iran, that the housewives dream about better equiped kitchens and their husbands about motorbikes or cars ? An increased transparency introduces in all the cultures a deep requirement for the democratization of consumptions.

The passing on of the knowledge required for the conception of goods and of the know-hows the workers need for production has ceased to be difficult. Within less than a generation, the formerly developed countries have lost the monopoly of the industrial labour they enjoyed until then. The problem of development ceases to appear as fundamentally geographic. Modern forms of activities are present everywhere.  The problem comes from the fact they do not affect the whole society : new forms of social dualism appear. More acute in the countries in which the development is recent, they are present everywhere.

Big enterprises play an essential role in the coordination of long distance relations, but they have ceased to be the necessary mould of all rationalized production : small enterprises, which contribute heavily to the production of spare and components for mass consumption goods, are very diverse in their structures depending on the mentalities and forms of social organization which prevail in the countries where they are located.

However the geographic dimension of development does not disappear. It is possible to overcome local shortages thanks to the use of concentrated forms of power, modern communications and transports, but scarcities, which had been apparently overcome,  reappear at the World level as threats on the global environment. To avoid the generalization of environmental unbalances, it is necessary to choose, whatever the location, the less wasteful solutions.

Development in a new cultural environment
How to conclude such a brief review ? That the cultural context in which problems of development have to be faced kept evolving since two centuries. The cultural environment in which contemporary economies have to take off in the developing countries have nothing to do with those which were dominant one or two centuries ago. Modernization has ceased to rely, like in the past, on a protestant ethics, the triumph of individualism or the creation of a social environment auspicious for big bureaucracies. It ceased thus to be restricted to limited areas from which it was difficult to export.

Development has effects which extend faraway from the areas where it occurs. It induces deep transformations in the societies which know it only through the goods they import and the news they receive. It could be said that some measure of universal acculturation increasingly rubbed out the traditional obstacles to progress, allowed for its spread over ever expanding areas, but was responsible for the new types of problems which  grew out of new forms of social duality. The democratization of cultures makes them particularly unbearable.

The fundamental result of the contemporary reflection on culture and development is the idea that the cultural background upon which growth occurs keeps changing when development goes on. Culture is not only a condition for development. It is, up to a point, its outcome. Does it mean that the specific traditions which defined each people and gave them a long term identity will disappear ? The theme of the dialogue between civilisations covered this question.

The dialogue between civilizations
The interest of our Iranian colleague for the problems of civilization was born from the book of Samuel Huntington, The Clash of Civilizations. For this author, the time of the great confrontations between the philosophies of progress, marxism and liberalism, was over. It did not mean that we were entering an era of peace and harmonious coexistence. For him, the risk was to see the clash of deeply entranched cultural traditions replacing the ideological confrontations of the past. According to Huntington, cultural traditions and civilizations were totalitarian by essence, ignored the others and tried to encroach on their competitors.

The Iranian people and leaders strongly reacted to this interpretation. According to them, the clash of civilisations could and might be avoided. At a time when Reformists try to modify the international image of their country, the theme of the dialogue between civilizations appeared very promising. The Iranian President centred on this theme his intervention at the UNO, in 1999. The UNO Assembly decided later that the year 2001 will be that of the "Dialogue between Civilizations".

In such a context, the will to introduce the theme of the "Dialogue between Civilizations" was perfectly normal.

In order to propose a scientific introduction to the dialogue between civilizations, the first step was to develop a reflection about what is a civilization. We had liked to see our Iranian colleagues keener on this theme. 

A civilization can be defined by several features, which are not exclusive :

1- A civilization may result from a bundle of shared religious and ethical values which insure for long periods the coherence of behaviours and the unity of aims within a society : it is in this sense that Shmuel Eiseinstadt stressed the role of axial cultures (those which are built around a  central core of axiologic values) in the developent of the Ancient World from the mid of the first millenium B. C.

2- A civilization is expressed by the production of major works in the fields of religion, literature, art, music as well as in spatial planning and urbanism. In this perspective, a civilization cannot be dissociated from the masterpieces it created.

3- A civilization expresses the existence of a collective consciouness : a group develops the feeling that it differs from the others because of the values it shares or the works it has produced. In such a perspective, civilization ceases to be an objective reality. It becomes the basis upon which individual and collective identities are built.
The Iranian example shows that these three criteria are generally combined. The Iranian civilization is Islamic. Iranians are proud of an history and a civilization which is more than two millenia and a half old. The poet Ferdowsi stressed the meaning of this already long civilization nearly one thousand years ago. The Iranian civilization was expressed through an original way of settling and exploiting harsh environments, a bright literature, marvelous gardens and an impressive religious art. From the Sassanids or from Ferdowsi, the reference to a past the Iranians are proud of was a founding element of the Iranian identity.

Some of the papers offered stimulating views over the history and significance of the Iranian civilization, Papoli's one more pecularly : by stressing the role of the desert, khanats and a type of urban life adapted to such a difficult environment, he explained the permanency of a culture which invasions had constantly challenged.

Up to what point civilizations conceived along the lines we have just presented are left unhurt by the process of development ? It is a question we have to face.

The participants mainly insisted on the way to insure the coexistence of civilizations. They stressed the reasons for which all human groups have an interest in it : every one has to acknowledge the significance of the ecological imperative if he wishes to prepare a safe future for him, his fellow people and the whole humanity. Because of the ever increasing mobility of populations, the contacts between cultures are becoming more numerous as well as their juxtaposition in the same areas - particularly in the major metropolises : that makes more urgent the search for pacific ways of settling conflicts.

The papers on the geopolitics of contacts between civilizations could have brought more new elements on the reflection upon the contemporary World. In my opinion, they had been more interesting if they had analyzed more precisely the mental images of the people who implement them on the international scene.

The Iranian context

The Congress was held in Iran. A part of its significance came from the context in which it was organized. How to ignore the religious role of Mashhad and its Sanctuary, which atracts yearly eleven millions of pilgrims ? How to ignore the originality of the Iranian civilization and of the slightly irreal atmosphere which results from the use of coloured ceramics in its monuments ? How to remain indifferent to the forms taken by the relations between human beings and nature in a country where human inventiveness succeeded in building complex societies in a difficult environment ? How to remain insensitive to the magnificence of its gardens ?

The Iranian context is also that of the Islamist Revolution and the transformations it induced. On this subject, the papers of B. Hourcade and Amir Ebrahimi were fascinating : the religious revolution has created more equal opportunities for the people living in Tehran, where the contrasts between the North and the South of the urban area have been substantially reduced. The same evolution characterizes Iran as a whole : the traditional ethnic oppositions are today less significant than levels of education : the evolution of fecundity offers a striking example of this trend.

The Iranian context was also significant since it showed that developmental studies as conceived in the mid twentieth century have ceased to fit a country with an efficient health service, good hospitals with well trained surgeons and doctors, a very large education system and many Universities. Road and motorway infrastructures are generally remarkable. The number of cars is impressive. The rise of the middle classes and the development of new forms of consumption may be read in the development, around the major cities, of wide recreation rings where people visit restaurants at night and build second homes.

Oil resources paid for these transformations.

Development supposes that two preliminary questions have been answered :

1- How to give rise, in a whole population, to a desire of material betterment, a care for the dignity of each individual and its positive affirmation ?

2- How to build the infrastructures of transport, communication and in the case of Iran, water alimentation, without which enterprises could not work and initiatives would fail.

These two conditions are already met in Iran. The economic problems of the country are different :

1- How to reinforce social cohesion and avoid an increase of the social inequalities consecutive to a wider intenational opening ?

2- How to stimulate competitivity, which is required in an increasingly globalized economy ?

3- How to prepare the time when oil and gas resources will be exhausted, even if reserves will still suffice for several decades ?

4- How to reconciliate the international opening, which is needed for the acquisition of new technologies, and the preservation of the Islamic culture and Iranian identity ?

Conclusions
To organize a Congress in a city like Mashhad was not easy. Thanks to the energy and good will of the Iranian organizers, all the problems were solved in a happy way. The Congress had had however more unity if its Iranian organizers had not be so eager to speak of the problems which were essential for them. However, if it has been organized along more academic lines, it had not been so rich and had not offered so good conditions for analyzing the cultural correlates of development and the actuality of the notion of civilization.

Because of the modernization of mentalities and the generalization of instruction, development  occurs today in a completely different context from the one which  prevailed a generation ago : this is the essential conclusion of the Congress. It no more possible to rely on the categories imagined half a century ago if we wish to understand the actual dynamics of national economies and accelerate their transformations.

Development involves specific economic attitudes and mechanisms : the search for innovation, a spirit of initiative, the ability to make savings and to choose good opportunities to invest them; a too strong social dualism may prevent the affectation of savings to productive uses and the involvement of the low income component of the population in the building of new tools of production.

A smooth functioning of the mechanisms of development is not automatically linked with a particular type, and only one, of cultural environment : innovation and the search for productive investment certainly depended on the individualism and frugality of Western protestant societies in the late eighteenth and early nineteenth centuries; from the mid nineteenth century, the creation of efficient enterprises became a sufficient condition for the achievement of these objectives. The diffusion of technical know hows was particularly difficult as long as they remained part and parcel of the low cultures. It has become easier today since technical knowledge has taken a more scientific form, which makes its easier to teach.

From one period to the next, the cultural factors responsible for the impairment of growth dynamics changed. They vary also according to countries. In Africa, today, the main difficulty results from the incapacity of African societies to build efficient forms of modern enterprises on autochtonous cultural bases. East and South-East Asia achieved this change. Development policies have thus to be adapted to the cultural conditions of place and time.

For many countries, the classical way to deal with the problems of development is outmoded : education has already been modernized, health is not bad and is improving, the existing infrastructures are sufficient for modern enterprises. These countries are still poor, but in many ways, there are already developed. Iran is a good example of such a situation, but Mexico, Brazil, China and the newly industrialized countries of South-Eastern Asia could also be quoted.

The transformation of the conditions in which development occurs has curiously left unmodified the image of the problems it creates and the unequalities it produces. Journalists and intellectuals keep telling that there is a South and a North, a developed World and a Third one. The permanency of these outdated images hampers certainly the creation of a system of international relations better fitted to the economic weights, the forms of social organization and the levels of development of contemporary nations. To analyze the images of unequal development currently used and their political exploitation would certainly be a good idea

. 

SEOUL CONFERENCE, AUGUST 2000

GEOGRAPHERS, LANDSCAPE 

AND MODERNIZATION

Geographers and the landscape until mid twentieth century

The observation and description of landscapes in geography

1- Geographers began to be interested in the landscape during the eighteenth century. It was the period when the term, coined by painters in the fifteenth century in order to qualify a particular type of painting, began to be regularly used to design "every part of a country that nature presents to an observer". At the time of Enlightenment, the observation of nature attracted the attention of the learned public, the scholars in general and more pecularly the geographers, since it showed the work of the Creator. It was the reason for which geographers were sensitive to the harmony they discovered between the elements which composed the landscape.

The apprehension of landscapes was made easier thanks to the efforts developed by natural scientists in the second half of the eigheenth century in order to introduce the words which were required for talking precisely of rocks, plants and animals. The description of what was produced by men was facilitated by the progress of agronomy, economy and ethnography. Between the end of the eighteenth century and the beginning of the twentieth, a wider training in drawing, the taste for watercolours, the improvement of engraving and the invention of photography provided with better tools the geographers who wished to describe what they discovered.

2- The idea that geography studied the face of the Earth, das Antlitz der Erde according to Eduard Suess' expression, transformed the geographers' idea of the landscape : from that time, they conceived it at the interface between lithosphere-hydrosphere on one hand and atmosphere on the other; they also considered it as the interface beween nature and man.

The geographer had until then observed the landscape from the ground, sweeping it with an horizontal glance, or looking downwards or upwards. Now that he tried to seize the face of the Earth, it was from the sky that he had to look at it. A cartographic conception of the landscape appeared. The cartographic vision broadened the scope of the notion but flattened its perception.

In order to avoid such an impoverishment, geographers' training prepared them to observation and gave them the "geographer's eye". When using horizontal or oblique observations, this apprenticeship led them to imagine what would be the vision from above, in a cartographic perspective. It led them also to a better vertical apprehension of the landscape thanks to the drawing of sections - topographic and geologic sections, vegetation profiles and outlines of built areas.

The interpretation of the landscape in classical geography

It was obviously not enough for geographers to observe and describe landscapes. They tried to read and interpret them, and to understand their genesis. Their first approach was functional : the landscape wad considered as the product of the history of landforms, for which geology provided fundamental insights; it reflected ecological conditions which explained the introduction and reproduction of natural formations; the transformations made by human beings allowed them to organize production (the agricultural one in particular) and social relations (cities were analyzed as contact points without which the organization of trade and the government of societies had been be impossible). In this way, geographers developed three functional readings of landscapes : geomorphologic, ecologic and socio-economic ones.

However all the elements in a landscape did not meet functional needs. Some of its components had no impact, or only a limited one, on the way it works : as a result landscapes had not to be completely restructured when the conditions of social life or productive activity  they reflected changed. Some their components survived and refered to past functional equilibria : they could be detected through an archeological reading.

Landscapes reflected also the habits, customs and values of those who shaped them. Some of their features have been designed with a symbolic aim - a monument, a church, a cross along a road. Others met functional requirements, but the decisions of those who conceived them were constrained by their knowledge and values : they reflected the techniques specific to their group; they were determined by the bundle of know-hows and institutions characteristic of the lower classes or elites they pertained to. There were thus cultural readings of the landscape : they stressed techniques and their evolution, the vernacular component of the landscape (i. e. what resulted from the decision of plain people) and its elite component.

The second half ot the twentieth century : new glances at landscapes
The attitudes of geographers concerning the landscape changed from the mid twentieth century on. The evolution speeded up during the 70s. Phenomenology played an important role in this transformation. Human beings did not act according to reality, but to the perception they had of it - i. e. to an already social vision. The positivist or naturalistic perspectives which prevailed until the mid 20th century had provided geographers with the conviction that they had to study the world as it was. They now discovered that they had also to analyze the way people perceived it, lived it and loaded it with meanings.

The landscape as connivance and the rise of a new epistemology

In this new perspective, the way an observer look at a landscape becomes as interesting for a geographer as the landscape itself. The landscape has to be studied as connivance (Sautter, 1978). It is no more its objective reality only which draws attention, but the way this reality touches the senses of the those who discover it, enters in harmony with his vein of feeling or disturbs his mood. The role played by the landscape in Western consciousness expresses also the rise of individual experiences of a new type : with the development of tourism, people discovered than traveling might provide them with new satisfactions because of the wealth and diversity of the landscapes they would discover, as noted by Yves Lacoste.

To analyse the landscape as connivance is exploring intertwined threads. It is wondering about the philosophical dimensions of human beings/nature relationships. What the present philosophical and epistemological transformation entails is the rejection of the dualism between human beings and matter, which had become central with Descartes but had certainly its roots in Antiquity.

Through the new approach to the landscape, it is a complete renewal of geography which is going on.

Landscapes, places and spatial ontology

The new conception that geographers have of their discipline leads them to conceive space from a new standpoint : it ceases to be the neutral basis of spatial distributions that the logics of social relations sufficed to explain; its is differenciated by the affective investments it benefits from. It is made of various places and does not appear as a homogeneous expanse.

Some portions of space, some places, are more loaded with meaning than others. There are many reasons for that : they are places of worship; they symbolize the power which they harbour; they remind of the glorious or painful episodes of the history of the group. To acknowledge that an area, a religious building, a wood are sacred, it is telling that tangible realities have less density, force and significance than the Beyonds human beings need to be equiped with in order to discover what the World should be, set the limits between what is right and wrong, and give to everyone reasons of hope (Claval, 1987). Landscapes reflect in this way a spatial ontology which has to be deciphered and interpreted.

In traditional societies, the setting of life resulted from the interaction between natural forces and the activity of groups of hunters, farmers, herders and craftsmen who invested it with utilitarian significances and religious or magic concerns. In a way, this people did not conceive their environment as a landscape since they did not perceive in it aesthetic dimensions. As these groups lived and worked in a humanized environment, some French geographers tell that, in traditional societies, people lived in "pays" (small humanized territories), but refuse to use, at such a stage of history, the term of landscape, which for them has necessarily an aesthetic dimension (Berque, 1999).

These traditional "pays" often strike the outsiders who discover them by their beauty and their harmony : they enjoy their aesthetic quality, the quietness they offer or the sublime which permeates them when nature looses its fury. It is impossible not to suppose that the people who shaped them had some form of "aesthetic sense embedded into a more global ethnic perception" (Berque, 1999).

The geographers who analyze these vernacular landscapes wonder why forms which were not conceived to be beautiful strike us by their elegance and harmony. How it is possible that landscapes which result from a multitude of small decisions taken over a long period give the feeling of an orchestrated partition ? There are several answers : in the traditional world, this harmony results maybe from the existence of shared models concerning the slope of roofs, the material used for covering them, the shape and size of openings, etc. More generally, it results from the very limited possibilities of choice offered to the decision makers in a world where technical information and know-hows travelled badly.

Few are the civilizations which confer an aesthetic dimension to the landscape. These civilizations display a taste for the design of gardens and parks (traditions came in that field from the Middle East, the Mediterranean and China) and develop landscape painting as a major art (China and the chinese world from the 4th Century A. D., Western Europe since the fifteenth) (Roger, 1978; Berque, 1995).

Geographers explore the way landscape as an aesthetic category was born. It results from an aesthetisation of what surrounds us, from an "artialization", as explained by Roger. Landscape appeared at the same time as the nude as an artistic genre. Just as tattooing and scarification are ways of aestithize the human body, and not only its representation, gardening is a way to aesthesize the Earth through the printing of material marks on it. In this process of "artialization", the role of the window as a mean to impose a meaning to the landscape, to aesthesize it, to read nature through a superimposed geometry, was paramount.

Landscapes as expressions of societies

The interpretation of landscapes is not limited to their readings by those who inhabit or visit them. It relies on the analysis of the decisions of those who shaped them. Landscapes have not been designed in the dark. Each choice, fencing a land plot, opening a road or building a house, expresses projects and results from speculations about the future. In order to understand landscapes, it is necessary to take into account the plans used by those who conceived them. It matters little wether the analyzed features were conceived as permanent or transitory; what is important is the fact that they display the intentions which motivated their realization and the longings they incorporate.

Those who transform landscape meet often purely utilitarian requirements - they just build a farm or a house. Their choices result however from complex decision processes, in which a plurality of individuals are often involved. As a result, when analysising vernacular landscapes, it is worth to explore the forms of social interaction which are often responsible for their unintended aesthetic quality.

In other circumstances, somebody is responsible for the shaping of the landscape. The both way relations between those who imagine reality and those who shape it is then fascinating : when applying the rules of perspectives which had been just discovered, the Renaissance painters drew on their canvases pictures of cities with regular squares and long avenues receding to the line of horizon. One generation or two laters, Princes began to build new neighbourhoods or new towns according to the dreams already materialized on these paintings.

The signs with which landscapes are loaded have sometimes been designed in order to diffuse precise messages. Their lessons are clear when the texts they translate are known. At the beginning of the nineteenth Century, the King of Kandy in Sri Lanka launched a program of huge public works in order to give new foundations to his legitimacy. The statuary which was imagined presented passages of two sets of texts dealing with the relations between power and buddhist faith. "It is in this way, wrote Duncan, that the city has been written. We can understand its writing as the transformation of other texts coming from the discourse on power" (Ducan, 1989).

When people settle for the first time in a place and shape its landscape, they try in this way to convey messages. Is it possible to go further ? Does it exist in the landscape archetypal signs which would depict the unconscious of the populations who shaped it ? There were numerous tentatives to build a semiotics of landscape during the 70s. They were abandonned since they relied on too fragile hypotheses.

Landscape is not a neutral framework. It reflects the conflicts which tear the society which creates or inhabits it. Landscape, either the one which is painted or the one which is shaped, is a creation where views over society are expressed through transformations imposed upon nature. It displays the interests of some classes. It expresses the views of some of their members. It offers them a possibility to idealize their social position.

The messages that people try to pass on through the landscape have an ideological dimension and help the ruling elites to confort and legitimize their power. Yves Lacoste and Claude Luginbuhl are, in France, very keen on these problems. They are central to the iconography of landscapes of Denis Cosgrove : when building beautiful villas and creating wonderful gardens to surround them, the Venitian nobility sought to stress their legitimacy thanks to the public display of their taste and the quality of the environment they produced.

In contemporary societies, landscapes have ceased to be only objects of contemplation. They have become a collective concern. They are the focus of public policies.

Modernization and the dynamics of landscapes

Modernization triggers a set of processes which deeply affect landscapes and the way they are perceived, conceived and drawn.

Technical transformations and the change of scales

Technical progess is responsible for dramatic changes in the scale of production and allows for the concentration of people and activities thanks to the low cost of the transports of power, raw materials and manufactured goods. Many of the components of traditional landscapes are destroyed since the new techniques involve land consolidation or the substitution of urban and indusrial landscapes to rural ones.

The means of transport have changed. Speed prevents to perceive the details which walkers liked. As a result, the scale of signs inscribed into the landscape had to be modified.

The birth of "arrowed" landscapes drawn for standardized modes of impersonal relations

Modernization induces new modes of relations to space : in many cases, the mediation between individuals and organizations is now achieved through forms of design in which space becomes the vehicle of standardized systems of communication. The erection of road signs, the laying out of path or runway markings and lights, the setting up of notice boards giving the instructions for use, transform landscapes into an arrowed stage for action. Space then looses all its other qualities. This type of spatial planning is everyday more present along the roads and motorways, in the airports and in the reception halls of big enterprises or public administrations. 

Space is thus transformed into instructions for use. Its signs serve as guides for individuals. Thanks to them, people can coexist on the road or in public spaces without any direct communication. This type of landscape is conceived to insure the smooth running of standardized forms of social relations : it is one of the main features of the "lonely contractuality" which is characteristic of the postmodern civilizations. It is for that reason that the latter are so sensitive to spatial issues. This transformation gives birth to non places, to use the term coined by Marc Augé (Augé, 1992).

The birth of new forms of vernacular landscapes

Modernization goes on with the transition from low cultures to mass cultures. The traditional modes of production disappear with the past low cultures which were responsible for passing on from between generations : in many cases, the know-hows upon which the past organization of landscapes relied are also lost.

In the age of mass cultures, individuals do not renounce in transforming and adapting the spaces they live in, but they ignore the techniques which were used in that field by the low culture groups which preceded them. A new type of vernacular landscape, based on the reuse of materials and the expression of strongly individualized preferences, appears : a good part of contemporary landscapes results from this style of tinkering about realized by modest people who participate in the new forms of mass cultures.

John B. Jackson drew attention on these new landscapes of modernity. The Review Landscape, which he edited and published from the 50s, did not cover the fashionable great urban projects. It presented farms, suburban houses and their tiny gardens, garages or workshops. People often built them in diverting materials from their normal use - carton boxes, iron or aluminium sheets, planks, etc. It often happens in the United States. It is much more frequent in the bidonvilles, favellas or shanty towns of the developing world cities.

In the United States, mass culture is linked with the use of car. People who own shops or restaurants along the main thoroughfares know they dispose only of a fraction of second to draw the attention of drivers : hence a new style of billboards and a new advertising aesthetics best examplified by the Las Vegas strip.

The new culture of elites and landscapes

Modernization substitute technical and learned cultures to the high cultures of past elites. These technical and learned cultures have only a slight religious and ethical content. They are focused on production techniques and the activities and hobbies performed during leisure time. How is it possible to build landscape aesthetics out of such cultures ? By exaltating the new modes of production through functionalism, as examplified by the International Congresses of Modern Architecture and the whole International Movement of Architecture from the 30s, or by using traditional or neo-vernacular forms as quotations - it is the postmodern solution.

The will to break with the past was often conducive, during the 60s and 70s, to the destruction of inherited landscapes. The tendency towards the unformization of landscapes and the adoption of the universal norms that the technical evolution favoured was in this way strengthened.

Preservation policies, class structures and identity problems

A part of traditional identities was based on the material markers present in the landscape - either monuments or vernacular forms. The recalibration of shapes and sizes linked with the changes of scale induced by technical progress, the trivializing of a vernacular which has lost its heritage of locally differenciated models, materials and techniques, the geometrization of a purely functional urban art, threaten individual and collective identities of dissolution. 

Many people think that one of the possibilities to escape so dangerous an evolution is to protect the landscapes of yesterday. National and local States launch ambitious policies in that field. Is however the protection of the landscape heritage a concern shared by everyone ? No : it seems that it is mainly supported by middle classes and young professionals.

Conclusion

From the eighteenth century on, landscape provided one of the best entries to geography. The initial focus was mainly on its objective dimension and was expressed by functional, archeological or cultural approaches. Since the mid twentieth century, more subjective perspectives on landscapes developed. They led to the discovery of spatial ontology and its translation into landscape features, to the analysis of landscapes as expression of societies and their use for communication. Its role in social conflicts was explored.

Modernization has deeply affected the nature of landscape because of the change of scales it induced, the replacement of traditional low and high cultures by mass or learned and technical ones, the increased use of space as the support for instructions for use in a society where impersonal communication is increasingly significant, and the appearance of neo-vernacular forms of landscape design. We assist to an increasing comodification of space, which means that places are often disappearing.

Since traditional identities were often based on the material features offered by landscapes, modern societies try to preserve a part at least of this form of inheritance.
ACTIVITY REPORT 1996-2000 

AND PERSPECTIVES 2000- 2004

The creation in 1996 of the Study Group on the Cultural Approach in Geography was much needed. As soon as human geography appeared, at the end of the nineteenth century, a curiosity for cultural facts grew. It regularly developed until the end of the 50s. A phase of decline then occured. Since the early 80s, an interest for culture reappeared among geographers : at the end of the 80s, people started to speak about a « New Cultural Geography » in the english-speaking world. Elsewhere, in Germany, Italy or France for instance, similar movements developed approximately at the same time.

The curiosity for cultural facts, which throve during the last twenty years, is partly similar to the works published before 1960, but it differed from them in other respects : the aim of research has ceased to present an inventory of objective and easily defined cultural features ; it is to move into the logic of the geographical actors, their attitudes and plans, the way they read landscapes, identify with them or consider them as foreign. It is the reason for which the Study Group is centred on « The Cultural Approach in Geography » and not on « Cultural Geography ». Its aim is to provide bridges and not to isolate colleagues with an interest in culture from other domains through the building of barriers or borderlines.

Activity Report 1996-2000

During the last twenty years the cultural approach has been explored in different countries in dissimilar contexts. Strong relations developed spontaneously across the Atlantic within the anglophone countries. In other countries, scholars were generally ready to use the orientations of their British or American colleagues, but they often found difficult to undestand all their implications since they lived in a different cultural context ; at the same, American or British geographers generally ignored what was going on in the rest of the World.

It is in this context that the programme of the New Study Group was conceived :

1- To review the different orientations chosen by the cultural approach throughout the World.

2- To bring closer all those who work on culture and to make explicit the hypotheses and points of view they have adopted : the new approaches in cultural geography had remained captive of the cultural ambiances in which they were born.  It was thus important to make clearer the contexts in which the different groups had built their conceptions, propose translations of the terms used in the different linguistic areas, explicit the differences between the concepts mobilized in these areas and build bridges between them.

3- To make easier the diffusion of the new perspectives on the cultural approach in the countries where they were still not used.

4- To stress the role of the cultural approach in deciphering and explaining the problems of the contemporary World.

Different steps were necessary for the implementation of this programme. In 1996-1997, we decided that our main task was to review the orientations already developed in the different parts of the World and to accelerate the crossed diffusion of their results. From 1998, we rather stressed the significance of the cultural approach in the geography of our time : for what reason did the curiosity for cultural realities reappear about 1980 ? Was it linked with the progress of globalization and the reactions it triggered among populations which did not accept willingly the standardization of their every day life and attitudes ? Up to what point was the new cultural approach a reflexion of the epistemological revolution which is often associated with postmodernity ?

As a result of this reflection on the nature of the cultural approach, we grew increasingly conscious of its central role in the geography which is now on the making, the geography of twenty-first Century.

Parallel to this research on the foundations of the cultural approach, we decided to work on more concrete problems and gave special attention to the domains where the cultural approach opened new insights on the contemporary World, its tensions and evolution. We are living in a World where cities and nations are increasingly multicultural ; religions change deeply as testified by the rise of fundamentalisms and the multiplication of sects ; in order to understand development, the purely economic approaches did not wholly succeed : hence the interest for a cultural analysis of economic growth. In a World where traditional techniques are debased by modernization, landscapes are often transformed in such ways that it is impossible to recognize them. As a result, public authorities launch policies of landscape preservation. Are all the traditional landscapes worth to be saved ? Why ? What are the more precious elements, those which have to be preserved anyway ? 

The implementation of this programme relied on two means : the diffusion of substantial newsletters and the organization of symposia. We planned 5 and organized 5 symposia, but not at the time initially chosen. We tried to organized these symposia in countries where the cultural approach was not still present.

1- The first symposium was held in Paris, in 1997, for expediency (the time for organizing such a meeting was short). It combined sessions which reviewed the state of the cultural approach, and a joint meeting with the Commission on Urban Geography, in order to study the cultural problems of the modern city.

2- The symposium, on maritimity and insularity was held in Tomar, Portugal, in August 1998.

The two next symposia had been planned for 1998 and 1999. Their preparation took more time than expected : they were delayed until May 1999 and May 2000.

3- The symposium on the geography of religions was held in Santa Fe, Argentina, in 1999. It attracted an important number of South American geographers and a few North-American and European ones. Thanks to the local convener, Professor Blanca Fritschy, it was a great success ; the proceedings were published during the meeting.

4- The symposium on « Development and Culture » will take place in Mashhad, Iran. The local convener, Professor Papoli-Yazdi succeeded in getting all the official authorizations required for such a scientific meeting - but the process was a time consuming one, more than one year, which explained that it was not possible to hold the symposium before May 2000. There will be more than 80 papers, most of them coming from Iranian colleagues and lesser groups of participants from former Soviet Central Asia, India and Europe.

5- For the IGU Congress, we shall have a pre-Congress symposium in Kangnung. It will deal wih landscapes face to modernization : we thought that such a theme particularly convenient in the Far East, since this region has experienced rates of growth higher than everywhere else in the World at any time.

During the main Congress, we shall hold, together with the Commission on the History of Geographical Thought, a seminary on the role of the cultural approach in 21st Century geography.

Were the results we achieved in conformity with our initial programme ? Up to a point , yes : we managed to diffuse much information, gave many colleagues who felt isolated an opportunity to get better acquainted with recent publications and contemporary research orientations ; we developed cooperation with other IGU Commissions. We showed that it was possible to organize valuable scientific symposia in countries where the conditions of Academic life are much less auspicious than in North America and Europe. Our Russian colleague Anenkov launched an international dictionary of the vocabulary used in cultural geography, which he directs. It will be very useful to colleagues all over the World.

The limits of our action are nevertheless evident : we touch directly only a limited number of colleagues. Our initiatives did not encounter as much success as we hoped in the English-speaking World.

We think however that the role of the Study Group has been positive. It is the reason for which we shall try to go on and to develop our action during the next few years.

Perspectives on the 2000-2004 period
I think that the first mission of a Study Group is to make easier contacts between colleagues all over the World. We shall continue to stress the diffusion of substantial newsletters. I would be glad if several colleagues would participate to their preparation, in order to give a more diverse view over the contemporary orientations of the cultural approach in geography.

Symposia are also useful tools to insure the diffusion of information and the building of networks of contacts between colleagues. We shall hold a meeting every year. We had no opportunity until now to organize a meeting in North America. I wish to organize there a symposium as soon as possible. I would be glad also to organize a meeting in Africa.

We did not complete the work on the themes we had chosen four years ago. As a consequence, I consider that to develop a comparative analysis of the different styles of cultural approach practiced to-day and to further the reflection on the epistemological significance of these new orientations are still strategic tasks.

I had planned, two years ago, to develop contacts with the International Associations which are working on topics close to our own : Preservation of Inheritage, ICOMOS, etc. I did not find time enough to realize what I had planned. I think that it would be very convenient to focus a part of the activity of the Study Group on the launching of joint experiences with these international institutions.

Geographers need the cultural approach if they wish to understand the problems of our World. The forms of multiculturalism are so diverse and are changing so quickly that we have to explore them more thoroughly than we did. We could organize a joint meeting with the Commission on Political Geography on the theme « Globalization, multiculturalism and international relations ».

We did not explore sufficiently the cultural dimensions of feminist geographies. A symposium on the theme « Culture and gender geography » would certainly be useful.

Geographers have to study more thoroughly the forms of vernacular geographies which were developed in traditional societies, or resulted today from the activity of the different components of populations.

Such are the perspectives that I propose for the next four years.

2001- NEWSLETTER N° 6

EDITORIAL

GEOGRAPHY AND CULTURE TODAY

A rapidly evolving field

Cultural studies are evoloving rapidly, specially in geography. When I accepted to chair the Study Group on the Cultural Approach in Geography, in 1996, I had the feeling that many geographers had developed an interest in culture, its spatial distribution and the processes and problems which shaped it during the past few years, but that most of them worked isolated. We started thus by reviewing the interests developed, the procedures used and the results reached in different countries.

This enquiry showed that the cultural approach as practiced today was not simply a reshuffling and modernization of the subfield called cultural geography since the end of the nineteenth century. What was at stake in the nineties, and had started in the seventies and eighties, was a redefinition of human geography, in which a new awareness of what is culture, and what are cultural processes, played a paramount role.

Geographers, just as other social scientists, had taken for granted many categories they used : for them, cultures existed as realities that everyone was able to name and locate; they considered in the same way that societies, political entities like States and nations, spatial entities like regions and visual entities like landscapes were pieces of the real World. Their limits were always clear cut. A feeling of dissatisfaction appeared in the late sixties and early seventies among geographers : they had discovered that societies, polities, cultures or regions were not self evident notions. They were not natural entities, but creations of human activity and divisions imposed by the human mind on the real world; they had an history, which was not a natural one.

Individual experience as a starting point

The curiosity for the sense of place, the lived experience of environments and the personal dimension in the discovery of the World grew out of this dissatisfaction. It gave rise to a very sympathetic approach in geography : it spoke of individuals, their differences and the specific ways they inhabited the places they lived in. It took advantage of the evidence provided by poets, novelists or film makers. Its only weakness came from its impressionnistic touch.

Deconstruction, the critical orientation and the rise of new perspectives on social sciences and geography
Hence, in the eighties and nineties, a deeper reflection on "realities" like cultures, societies, nations, regions, etc. The starting point of the new approach was simple : culture was not a superorganic reality; it resulted from a continuous process of transmission, interiorization, evaluation and reinterpretation, in which individuals and their  experience played a decisive role. Cultures and societies resulted from continuously renewed creation processes : in their life trajectories, individuals met in certain points, developed contacts and got accustomed to systems of communication in which everyone used the same terms with the same connotations; they particpated in this way into intersubjectivity spheres. Societies were built out of the overlapping of the different communication spheres individuals where involved in. The reconstruction of the discipline had started : it relied on the criticism of the notion of culture as a superorganic reality by James Duncan, on the time geography of Törsten Hägerstrand and its emphasis on life trajectories, and on Anthony Giddens' reflection on the role of locales, i. e. small scale social intercommunication units, as the building stones of societies. More generally it grew from the new attention devoted to cultural processes.

These first steps led to a dramatic conclusion : all the social sciences, geography just as the others, had been built on assumptions which had to be criticized : hence the fecundity of the deconstruction approach as it developed in the eighties and nineties. Geography and other social sciences were not perfectly scientific : there offered narratives in many ways similar to those social groups had always imagined in order to give a meaning to their individual and collective destinies : hence the interest to unmask the social concerns and prejudices hidden in the notions people used. The cultural approach played a fundamental role in the reevaluation of past social sciences since it offered a critical view of the methods, concepts and narratives they had developed.

Geography moved in this way through a phase of deconstruction. Some geographers are still considering that it is the last word of postmodernity. For them, all social sciences are pure narratives, and the only interest their study offers is to show how social groups are manipulated by dominant classes. Space loses all consistency. Geography is deprived of its specificity in a universe where everything is made of words. Skepticism is the only issue.

The construction of a renewed geography

For the majority of geographers, the critical phase has to be followed by a period of reconstruction. Geography will never offer the same robustness as in the past. Cultures, societies, polities, landscapes and places are cultural constructs. Hence their ambiguity : they offer useful concepts to hold a grip on natural and social environments, but reflect at the same time the interests of social groups and individuals.

In this process of reconstruction, the cultural approach offers fundamental tools : societies and all the other forms of social constructs result from the socialization of individual sensations through perception : the environment in which people live is built thanks to images and words learned from the encountered people who used them. In the perspective which prevailed from the nineteenth century, the forces which shaped societies were essentially of an ecological and economic nature : societies existed because they were able to feed their members and allow for their reproduction (it was the naturalistic perspective), and to resolve the problems of coordination and conflict resolution which arose from the decision-making processes (it was the functionalist perspective). These paradigms eliminated almost completely what was really human in social behaviour, since they ignored the symbolic dimension of life. The new perspective is different : societies are born out of processes of communication and the handing down of gestures, attitudes, practices, know-hows, knowledge and values. Social realities are made of images and words. Unequality and domination are inbuilt in the social fabric through the perception individuals have gained of the world : unequality is incorporated into the tools used for dealing with environment and social life.

Within the new paradigm, the symbolic dimension of human life is integrated from the start in the study of social processes and spatial realities. The culture each individual learns stretches over the past (it has been learnt and depends on elements coming from older generations), the present (it gives a grip over the natural and social environment people confront) and the future (it opens perspectives and provides individuals with norms to make choices). 1- Everyone builds horizons of expectation out of its personal experience and the models provided by the people he meets : he knows that there are things and postions which are out of his reach, but that everyone can play his own deal. He tries to improve his material conditions, give his children better chances than he had and prepare what will happen after his death. 2- He has certainly a critical eye on the values which were handed down to him, but has integrated many of them into his personality : they are significant factors in his choices.

Geographers speak of the cultural turn to describe what happened during the last ten years in our discipline. The old naturalistic and functionnalist paradigms developed in geography have still an interest, but the new one is opening original perspectives on the significance of geography for everyone. It is this new field that the cultural approach has now to explore.

Agenda for the cultural approach today
The cultural approach opens new perspectives for research. The analysis of cultural processes has still to be deepened (1). As a result of the cultural turn, the role of culture ceases to concern only a sector of life : it permeates the whole of geography, which means that the reconstruction of social, economic, political, urban or rural geographies has to take into account the weight of cullture in all these sectors (2) and to insist on the fact that culture is unable to explain by itself geographical reality : it allows for an understanding of choices and behaviours; it influences social, economic or political processes, which means that culture weights on their results since it structures them, but not explain them by itself (3).

Until the cultural turn, geography was mainly interested in present situations and in the constraints created by the natural environment and the past of the group under scrutiny. The role of time is essential in the new perspective. It explains the new interest for the relations between geography and ethics (4), induces  the analysis of the different forms of temporality present in social life (5) and reintegrates planning, as a form of normative thinking, in the sphere of geography (6). 

In its first phase, the cultural turn was responsible for the concentration of research on micro-scale cultural realities : this was useful to explore cultural processes, but cultures exist also as social macro-scale representations and have to be studied in this perspective (7).

Geography existed before the development of science : hence the interest in the vernacular geographies of primitive or traditional societies, and the learnt geographies which were present in most of historical civilizations. The study of ethnogeographies is fundamental in order to understand what is geography (8) and what are the new forms it takes because of the irruption of new technologies (9).

The cultural turn gives more relevance to contemporary geography (10) and insure it a more important role and a higher status in the concert of sciences (11).

1- Deepening the analysis of cultural processes

Cultural studies were traditionnally focused on the artefacts used by human beings and on the gestures, practices, know-hows, beliefs and values they mastered and were able to mobilize. This was a static view of culture. The study of cultural processes stresses the way people acquire, transform and use the material, intellectual or ethical tools which are the basic elements of their culture. It deals with the modalities of handing over attitudes, know-hows, knowledge and discourses on nature and society.

What people learn through the process of communication depends on the techniques they relie on in that field : societies built only on orality differ deeply from those in which writing is used. Attitudes, know-hows, knowledge, beliefs and values are handed over from individual to individual through imitation, language and the written word. Everyone handles what he has learnt through his education and life in a more or less critical perspective.

Social communication systems provide some of their members with the possibility to acceed to spheres which are closed to others : in oral societies, the elders were in the best position to know what happened in the immemorial time of the distant past; in some of the societies in which writing has been introduced, prophets received messages from God and instituted revealed religions; elsewhere, people thought that it was possible, through a sound use of their intellectual faculties, to acceed to the sphere of abstract Reason and Truth; since the Renaissance, the small narratives used in the founding books of the social sciences provided their authors with a new vision of the process of history : it gave utopia an essential role in social life.

Cultural processes do not concern only the transmission of information. The way people organize the elements they receive, choose those which they consider as significant and integrate them into their personal sphere is as important a process : hence the insistance on the way the interiorization of culture takes place : it results from a mixture of collective control and personal involvement in the building of identities, and from an effort to give coherence to the rules or norms that have been received  through their selection and hierarchization by the individual at the time he builds his personality.

Culture is intertwined in the life trajectory of people. Since it incorporates values, it offers rules and norms to direct human action and orient it towards the future. People build, through their encounters, an awareness of the possibilities offered by life and develop out of it horizons of expectation. When new techniques are invented, which rub out past environmental or social constraints, these horizons widen. The relations between the values and horizons of expectation have to be explored. Horizons of expectation are plastic elements, which change from individual to individual and according to their age. They are more based on self interest than on the sense of duty and moral obligation. It does not mean that they always focus on what will happen in this world : horizons of expectation in traditional societies had much to do with life in the other World, but perceived in a personal perspective - everyone had to  build his way to the Paradise.

The interplay of values and horizons of expectation is at the root of human freedom. It explains that decisions do not always reflect the values officially recognized. It introduces an element of unpredictbility in social dynamics and explain why the future differs from the present.

2- Culture as a common basis for the different parts of geography
The cultural turn means that the renewal now under process in geography is not limited to the cultural field. The whole discipline has to be reconstructed : societies, economies, polities, landscapes or regions are never given realities. They are built by people. It means that social, economic, political, regional, urban or rural geographies always integrate cultural dimensions. 

In social geography, we observe people struggling for prestige and status, which means that social life cannot be defined without reference to the values culture is carrying. The relations between people relie on grammars of rights and obligations which have been learnt and mobilize values : there are societies whose members can only mobilize the family system (which means that it is difficult for them to incorporate many persons), and others which know how to build market, pure power, feudal or caste relations. When institutions are built on the legitimate use of power, they require less control, generate less information costs and remain efficient even for controlling extensive areas : hence the role of legitimate political systems and bureaucracies in the process of modernization.

In the economic field, the goods and services people wish to buy are not natural entities. They are culturally defined. The food people buy is not made of proteins, lipids or hydrocarbons, but of pork, mutton, beef, game, poultry, fish, vegetables, fruit, etc. Japanese people like raw fish, but cook oysters. French people do not consume raw fish, but like raw oysters. 

Another example : what gives travelling its economic value ? Journeys always offer new opportunities of contacts and learning, but in traditional societies, their main motivation was religious : pilgrimages gave the possibility to visit sacred places and develop new religious experiences. Today, people travel in order to walk, bike, ski, surf, practice sex, enjoy sun and a pleasant climate, or get acquainted with historical monuments or past culture. Travelling has in all societies an economic value, but it is not based on the same drives.

At first glance, enterprises are pursuing everywhere a similar aim : earning money, making profits. They are not however the purely rational organizations described by early social theory. They involve many practices which vary from country to country, as it is proved by the difficulties many mergers encounter.

Political sciences, and consequently political geography, are increasingly interested by the study of governance, i. e. the systems of wishes, expectations and tolerance people develop regarding governments, members of the parliament, public administration, justice and police. The same institutions do not function with an equal efficiency depending on the way governance is built, which is a problem of culture.

Cities are built from brick, stone, earth or wood. The form of interaction they are conceived for changes from place to place and time to time : pre-industrial cities were mainly built for interpersonal, familial and interfamilial relations. Contemporary cities are centred on administrations and enterprises, which means that economic and social relations are mainly formed between organizations. 

Until a generation ago, urban landscapes were designed in order to give a symbolic value to the functions of buildings : the palaces of the ruling class had to be handsomely  built and luxurous. Political institutions had to remind of their Greco-Roman fore-runners : as a result, they exhibit impressive pediments and columns as well as domes. The townscape which translated into symbolic images the functions of buildings was a permanent one, but people organized ephemeral sceneries for periods of feast. Contemporary townscapes are conceived according to a different perspective : they try to give the local inhabitants or visitors the feeling that they live in dreamed decors. Cities have ceased to be places where real life is displayed. There are theaters conceived for creating a permanent festive atmosphere in order to offer city dwellers or visitors opportunities to forget their real situation.

In this way, the cultural approach throws new lights and opens new perspectives on the different components of geography and incorporates into them the preferences and dreams of the people they study. They integrate in this way a symbolic dimension.

3- Culture, comprehension and explanation
Scholars interested in cultures did not try primarily to explain the realities they observe. Their aim is to understand them. They are glad when they discover the reasons for which the people they study are behaving in a surprising way. In a civilization when economy plays an important role, it seems normal that producers reduce their offer when prices are declining. Many traditional peasants did not react in this way : they developed their production and raised their supply when markets were depressed. At first glance such a behaviour seemed completely irrational. But peasants farmers did not work for money. Their aim was to provide their family with enough food whatever the climatic conditions and economic conjuncture. In order to achieve such a result, they had to buy some products or services, which meant that they had to maintain a permanent minimum income. As soon as their fundamental values were known, their behaviour became quite understable.

The temptation was however to use the idea of culture in another perspective : people are decision makers. Are not the values described by cultural geographers offer a way to explain choices ? Culture was often used as an explanatory device from this angle. On a long term perspective, such a position is certainly at least partly right : if people prefer to live in separate houses, many of them will manage to buy one and to desert high rise neighborhoods. This result is however not obvious. Land market conditions are sometimes such that most economic agents have no money enough to build or buy their own house. In such a situation, land developers often earn more money when building apartment high rises. The spatial preferences of people have no chance to be geographically expressed.

Culture is not always a sufficient explanatory factor. When used in a loose way,  it is rightly criticized by those who have a sound training in anthropology, sociology or economics. Values are not easily translated into realities. People do not always act according to the rules they officially adhere to : instead of conforming with the norms, they manipulate the values which support them in order to justify there own preferences. People are not living isolated. The outcome of their decisions often differ from what they have planned : there are competing people, with whom it is necessary to compose in a way or another. Market mecanisms provide a good illustration of the gap between people's expectations and what results from their choices.

There were tentatives for building more coherent ways to give culture an explanatory dimension. Max Weber introduced for instance the notion of ideal type. When people earn money, they are generally glad to improve their homes, eat better food and wear more sumptuous garments. They do not spare much and are unable to invest for improving and modernizing the production system. Because of their calvinist conceptions, Protestant entrepreneurs had different reactions. They were glad when they were successful in business, since it was for them a sign of the Divine Grace. At the same time, and because of the moral ascetism linked with their puritanism, they refrained from spending much. The only possibility left for them was to invest.

The explanatory value of ideal types is real, but limited, since it supposes that people respect, in their daily life,  the values they publicly profess. Cultural studies show that it is not always the case. The real interest of Max Weber's ideal type lies elsewhere : in the recognition that culture contributes to explanations in so far only as it weights on economic mechanisms or political forces.

The cultural turn gives a new significance to this kind of approach : geographers are now conscious that political, social, economic or urban geography are always conditioned by cultural factors. The contribution of modern cultural geography in the explanation of reality lays there.
4- Culture, space, future and ethics
Naturalistic or functional approaches stressed the role of past and present constraints in the shaping of geographies : people had to deal with difficult natural conditions; the institutional system in which they lived limited their possibilities. The cultural approach introduces something which is fundamentally new : it emphasizes the role of the future in human behaviour. 

Human beings are choice makers. They are guided by the horizons of expectation they have built during their lifes and the values they adhere to. Horizons of expectation are personal constructions (even if they are conditioned by the social environment in which individuals live). Values are permanent elements of religious, metaphysical or philosphical systems. From the beyonds and other worlds that immanence or transcendence unveil, new perspectives are opened on the World : truth becomes evident; some behaviours are right, others wrong. An ethical dimension is in this way introduced into human life.

Human action always remains partly unpredictible. Values prescribe what has to be done in such and such circumstances, but people had to conform with a plurality of values, which means that they have to select those which have to be privileged. The horizons of expectation the individuals have elaborated are complex, and nobody knows in advance which perspective of life or career will be selected at the time of choice.

Geographers are studying distributions which result from the decisions of more or less responsible beings. Men and women are free because they have permanently to balance between many possibilities and establish which personal perspective is most rewarding and what value has to be promoted.

The choices human beings are making have spatial dimensions. It means that the ethical dimension of their behaviour has something to do with space. Geographers have to reflect on the ideologies imagined by people in this field : is diversity superior to uniformity, or the reverse ? Is it possible to make definitive statement in this respect ? Is it not wiser to consider that there are circumstances when universality is better, and others whens the best solution lies in diversity ?

Since a few years, geographers develop an interest in the ethical dimension of geographic behaviour. Globalization is partly responsible for this evolution. The spatial patterning of cultures is changing at a dramatic speed as a result of the standardization of techniques of production, the progress of telecommunications, easier, cheaper and more rapid transportation for persons, and the rise of new forms of mass migration. We are living in a World where multicultural situations are more frequent than ever. How to adapt to these new realities ? Is it possible to found sound policies upon the new multicultural ideologies ? What is the meaning of citizenship in such a context ? Milton Santos was fascinated by this question in the last years of his life. Robert Sack has explored the criteria people could use in order to decide on the morality of decisions which have a geography expression : this is certainly a research frontier for the discipline. 

It is because the cultural approach insists on the time dimension of culture and its role in the way people plan their future, that problems of morality became relevant. The time dimension bears also on two other aspects of contemporary studies.

5- Societies,  temporalities  and spatial conditions
If all the human facts geographers study are deeply imbedded into cultures, the way time is valued and incorporated into the plans of individuals changes from place to place. There are societies which ignore history. It does not mean that they do not change : they just refuse to consider the transformations they experience as meaningful. They prefer consider themselves as permanent systems.

In the temporalities which charaterized most traditional societies, the earthly time of daily life was mixed with the religious time of Revelation or metaphysics. The horizons of expectation of individuals gave more consideration to life in the other World and what would happen after death, than to this earthly life. Such beliefs were often conducive to a devaluation of the interest in earthly future. Most traditional cultures stressed more the present than the past : they revered their ancestors, but did not think that meaningful differences existed between what happened a century or a millenium ago, and what was observed in the present. They developed an interest for the future in its religious and philosophical dimensions, but not as an earthly reality which might be fundamentally different from the past.

Judaism and christianity introduced a different conception of time. They were built on a religious reading of history : for them, the past (specially before the Revelation) was different from the present. The future will introduce fundamentally new situations, since it will lead to the Last Day and the Resurrection of the Deads. The transition to modern culture came when Western societies applied this historical scheme to the earthly world. It happens at the Renaissance, when Greek and Roman Antiquity appeared as a model to copy for improving the present. The past became a fundamental component of social consciousness, since the dissimilarities it offered with late medieval conditions appeared as a guarantee for the possibility of change : in the past, human beings were strong enough to take in charge their destiny; there was no reason that they would be unable to do the same in the future. Western time integrated the idea of Progress. The utopias depicting a Brave New World became to appear as models for transforming the present.

The cultural turn is conducive to a new relation of geography to time : the geographies scholars try to describe or explain have specific time dimensions. All the groups did not live on the same rythms. They conceive differently their present, past and future.

Geographers have written fascinating studies on geography since the beginning of the twentieth century, but this field remained isolated from mainstream research partly because it was a specialty field and involved a special training. Since the cultural approach emphasizes the role of time in geography, it asks for a closer integration of historical geography into the discipline.

6- Normative thinking and the relations between geography and planning
As soon as the time dimension is integrated into geography as one of its fundamental charateristics, the analysis of planning becomes a part of the discipline. It is something new : the naturalistic and functionalist paradigms considered this field off limits, since geography was for them a study of the constraints weighting on human choices, and not an analysis of the possibilities for human beings to shape space, imagine landscape and organize territories.

Geographers try today to restore the relation which existed at the time of Enlightenment between geography and planning. They wish to give more coherence to a field which developed as a kind of condominium of economics, geography, history, sociology, art history, architecture, urbanism, urban planning, landscape gardening, etc, and as a result is loosely structured.

The spatial and social implications of decision making have to be explored : human action involves the use and transformation of specific areas, but has also indirect and generally unwanted effects in other places. The study of external economies, either positive (as for urban advantage) or negative (as for pollution), offers a starting point for such analyses. Overspill effects were treated in the past as problems of physical and economic geography, or economics. Their cultural dimension is today recognized, since the spatial consequences of decisions depend on law or customs : they vary with the system of property rights adopted by the society.

The problem is all the more fascinating since its solution depends on the communication systems used by societies : oral societies live on custom; with the introduction of the written word, a fundamental transformation occurs, which may take two forms : 1- Customs are gathered, more or less rationalized and transformed into Common Law; (ii) Law is deduced from universal systems of principles. When orality prevails, social forces shape directly juridic systems. In societies where Law exists, the written word can be used in order to resist social forces or transform them. 

In many societies were orality prevails, in Africa South of the Sahara or Melanesia more specifically, a separation sometimes existed between the regulation of land use and the political system :the "masters of the fire" or "of the axe", who were considered as the descendants of the first settlers, escaped the control of political rulers. This dichotomy, which was certainly a very significant geographical feature, disappears when modern law is introduced . The geographical underpinnings of such institutions has to be more thoroughly investigated.

The analysis of land systems as cultural realities will certainly develop closer relations between  geography and planning. It will also show how much the geography of traditional societies was shaped by land problems and the way they were solved : Jean-René Trochet's studies open in this way fascinating perspectives on the forces behind historical geographies and the links between land use and familial systems.

6- Moving back to cultural areas, cultures and civilizations
There was a time when cultural geography was for a good part organized around the analysis of cultures and cultural areas. It was closer to regional geography than to the systematic chapters of the discipline. The historians of the Annales School were particularly interested in this approach. They were fascinated by long duration and the slow rythms of change which occured in most traditional societies. It meant that cultures had a certain stability. History showed that many events were ruled for long periods by the same sets of techniques, know-hows and values. The study of cultural areas provided historians and the general public with containers which were useful at the same time for presenting the cultural differenciation of the earth and encapsulating the main results of long duration history.

Duncan's criticism of the superorganic conception of culture which prevailed at the beginning of the twentieth century had devastating effects on this type of study, specially after its clarification by Richardson. If cultures were not superorganic realities, the scale for studying them had to change : instead of focusing on macroscale realities, it was good to delve on the behaviours, preferences, practices, know-hows observed at micro-scale levels. Södetström and Mondada went to extremes in this direction, when they established that the significance given to the terms used in daily life changed from individual to individual - which was not really new - but also from time to time for the same person. Through the transcription of ordinary life conversations, they showed that the universe of words used to express reality had not sharp and rigid limits : its structure was constantly reevaluated through interaction processes.

It is now time to move back from micro- or meso-scale studies to macro-scale ones. For what reason ? Cultures do exist as meso or macro-scales representations : everyone is conscious today of the rise of multiculural situations : it means that daily life is partly structured by discourses on the nature, permanency and significance of cultures. 

The macro-scale study of cultures may be developed along three perspectives : (i) the first one is descriptive : it is based on the mapping of the areas where people act in the same way, react with the same strength to similar incitations and share the same set of values. It does not mean that everyone has exactly received or built the same luggage of know-hows, attitudes or values, but on a statistical basis, some similarities exist.

(ii) The second approach stresses the way people conceive themselves : some have the feeling to belong to the same group, to have the same identity. Such feelings rely on the game of mirrors which occurs between the image other people have of yourself and your own image.

(iii) The third perspective stresses the fact that some groups are consciously adhering to the same set of values : their unity is not perceived from the outside; it ceases to be based on collective and shared images; it is based on the acceptation of a set of norms.

(i) As observed entities, cultures may be considered as loosely related sets of features. The fact that people interpret them differently and are ready to adopt new tools, ideas or attitudes does not prevent them to present however some similarities. (ii) When cultures are based on collective feelings of identity, their coherence is higher, since everyone has to act in conformity with the expectations of the others. (iii) When they are based on shared values, the coherence of cultures is maximal, since it gives a symbolic basis to groups. 

Cultures are evolving realities. Some are haphazard constructions which lack real coherence. Others are structured by the sense of a common identity. This sense is higher when values are really incorporated into the personnality of everyone. As long as people are conceiving the World as shaped by a multiplicity of forces, spirits and deities embedded in things or beings, they perceive it as a kaleidoscope. It means that their cultures are more built on the feeling of identity linked with the way they master their environment or organize their systems of relations than on deeply lived values. With the development of writing, new systems of thought emerged. Instead of a plurality of forces and beings animating the World, the Revelation spoke of a Divine Creator; other societies stressed the role of Reason as a unifying factor.

Something happened then to cultures : the incorporation of axial values gave them a new ethical dimension. People were asked to conform with ideals. They ceased to live only in the present : their existences appeared meaningful in so far that they involved efforts to transcend nature and instinct in order to  build a new order. Cultures were transformed into civilizations. 

The role of axial systems of values in the rise of civilizations was underscored by Shmuel Eisenstadt twenty years ago : civilizations appeared when universal values displaced the older systems of localized beliefs. They were the product of a religious or metaphysical revolution. The Western Civilization did not differ in this respect from the others : it was based on christianity, which incorparted a part of the Jewish tradition and Greek philosophy. But things began to change at the Renaissance, when history became a substitute to transcendency, and the dream of utopia, the new form of paradise. As a result, Western civilization ceased to have a religious basis : it was founded on the ideology of progress, which gave it its dynamism, explained its universalism and strengthened its capacity of expansion.

What is new in the contemporary World is that the idea of progress has lost a great part of its appeal, which deprives Western Civilization of its traditional ideological bases. We are living a deep change in the configuration of cultures and civilizations, which has to be thoroughly explored. What is the meaning of the new ideologies developed in the West, multiculturalism on one side, ecologism on the other ? Will they offer Western Civilization a new form of universalism ?

8- Ethnogeographies
The study of ethnogeographies became a popular theme about fifteen years ago. It was explored according to different perspectives.

- Every culture had to develop geographical practices, know-hows and knowledge. Their study is fascinating, since they show what is permanent in the social demand for geographical knowledge, and what is specific to certain levels of cultural development. It has always been necessary for people to 1- develop systems of orientations, 2- establish grids of toponyms in order to communicate and socialize geographical knowledge, 3- have a grip on nature and a practical knowledge of the possibilities offered by the social environments people live in and 4- build systems of social relations in order to facilitate social interaction and organize space.

- Oral cultures mastered the practice of orientation, established grids of toponyms and had often a thorough knowledge of the environments in which they lived and of the techniques to use in this respect. The use of writing was for a long time a privilege of the upper classes. It means that vernacular geographies continue to play a fundamental role in the field of orientation and for the exploitation of environment. Historical civilizations managed to live for a long time on this basis : the elites were in charge of the political and religious organization of social groups, controlled the producers, and take advantage of the geographical lore developed by local populations to rule over areas they did not know personnally. When used in a geographical perspective, writing allowed for the invention of universally valid systems of orientation, the use of toponymic grids out of the local settings for which they had been initially conceived, and the development of narratives for diffusing geographical knowledge among people who had no possibility to undergo the long and difficult process of geographical learning through traditional forms of apprenticeship.

In this way, the specificities of scientific geography appear more clearly, as well as the features by which it remains close to its forerunners.

- Ethnogeographies provide also fascinating insights into the way people are perceiving the places they inhabit. As a result, the ethnogeographic approach is as useful when applied to contemporary societies as when mobilized in the primitive or traditional contexts for which it was imagined. To study the geography of a modern society is to explore the different techniques, practices, attitudes, preferences and knowledge social groups have developed. What is the geography of the jet set ? recently settled Third World migrants in a big city ? teen agers ? women ? Gender studies are successful since a generation, but they will gain in adopting the ethnogeographic perspective.

9- Cybergeographies

New ethnogeographies are produced in our World : we have to explore them. The main factor of change is technical. A growing number of people is equipped with computers and navigate on the web. How is their knowledge of space transformed by these new facilities ?

There are still few pertinent studies on this theme. The web is increasingly used by tourists when they prepare their holidays. A growing number of cities, regions, nations and enterprises active in tourism have opened sites which provide descriptions of the touristic places in the areas they cover, and informations on the travel agencies specialized in the area, as well as on housing and transport facilities.

The description of places is less frequently consulted than the precise informations on housing, useful addresses, equipments, prices, etc. It is a reflection of the way computers give access to information. Geographic information is synoptic : it is through the simultaneous perception of the different details of a landscape or the different signs of a map that the picture of places or countries is built. Tourists are glad to have access to this form of knowledge, specially before or after their travels, but they generally rely on books, which are easier to consult in this respect. Computers organize information according to a hierarchic structure : it is not possible to move from one point to the next sideways, since all movements are up and down, from a place up to the key which gave access to it, and down to the next place.

There are still too few studies on this field to really understand the structure and nature of the cybergeographies which are now appearing.

10- The political significance of geography
Twenty five years ago, Yves Lacoste sharply criticized the kind of geography which was then taught in the French school system. Geographers spoke of the contemporary world. They analysed the forces behind contemporary evolutions. They stressed the rise of new ecological threats : green house effects, ozone hole, global warming, etc. They showed that water was becoming a central issue in contemporary life. They described the cultural traditions and the traditional geopolitical perspectives which explained contemporary tensions and conflicts, and gave an idea of the scatterbelts of tomorrow. In spite of all these elements, geographical narratives remained descriptive. They were not dramatic enough to be fascinating for most pupils and students.

These weaknesses did exist. They resulted from the naturalistic and functionnalist paradigms, which made of geography a discipline specialized in the limitations that nature and past set down on human societies. Since the cultural approach integrates the future, it is dealing with the problems of today within a political perspective. What are the choices open to decision makers ? what are their dreams, their programmes, their conception of the future ? What is the role of the plain citizens in these processes ? Are they just waiting for the next election to show how much they disagree with the orientations of their governments ? Are they struggling for a better democratic control of the political process ?

Geographers are able to contribute much to the improvement of human condition on the earth thanks to their studies on geosystems, erosion processes, pollution, etc. Most of them are aware that, in this field, their originality comes mainly from the way they introduce social and cultural dimensions in problems which are often considered as purely technical, or "scientific".

Geography has other results and reflections to propose to the contemporary societies and political rulers. Some examples will illustrate this point :

(i) We are living in a World in which there are passionnate discussions on the threat of a possible shock of cultures and the chances offered to a dialogue of civilizations. Western societies have lost their faith in Progress, which means that they have ceased to be appealing for non-Western cultures. In order to restore some significance to Western civilization, new ideologies are currently being elaborated : ecologism on one side, multiculturalism on the other. A good part of the work of French cultural geographers, during the last fifteen years, has been to deconstruct the new ecological paradigm and to propose a critical vision of its foundations. The same work has to be done in the field of multiculturalism.

(ii) Western cultures developed their interest in the past since it proved that progress occured and gave a measure of it : it was in this way one of the bases of their faith in the future. Other civilizations did not give the same value to their history. Their attitudes is rapidly changing. They introduce conservation policies built on the Western model. Such an evolution seems curious, since these cultures are often very critical towards Western values. They have in fact discovered that giving more weight to their own past confered on their cultures a statute equivalent to that of Western civilization. 

3- In Western societies, the role of age classes, which was formerly important in rural areas, was much reduced at the time of the industrial revolution : young people were permanently under the control of their teachers when they attended schools, or of their masters when they were apprentices. In big cities, the situation has rapidly changed : because of the almost complete disappearance of apprenticeship in many industrialized country, the reduced ambition of the school system, and the new possibilities of long distance communication offered by medias and cellular telephones, young people escape practically any control. Hence a situation when modes are rapidly propagated over wide areas, and local gangs moved back to forms of territoriality which had almost completely disappeared since a century.

Thanks to the cultural approach, geographers are today able to develop fascinating perspectives on many of the hot problems of our World.

11- Geography, techniques and general formation
Geography suffers periodically, in many countries, from attacks coming from journalists or other scientists, who are not glad with its content.

During the last twenty years, geographers have mainly replied to these attacks by emphasizing their contributions to the rise of modern technicity, mainly thanks to Geographic Information Systems. For the same reason, they have chosen to be associated with the natural sciences in the struggle for a better monitoring of the World environment.

Geography really offers new forms of technicity, for which an important demand exists in our societies, and contributes to the development of environmental reflection. It offers as important lessons in other fields, but people are often less conscious of them. Through its contemporary analysis of the way culture is handed over, transformed and permanently reevaluated, geography has induced a major revolution in all the social sciences. The time when sociology, economics or anthropology could ignore space, or introduced it only as a second step in their demonstrations, is over. Space plays a fundamental role in social life since it introduces constraints, either natural or inherited from the past, and opens possibilities for the future. Economies and societies are always imperfect because they are cultural realities.

Thanks to the new light it sheds on the relations between past, present and future, and the dynamics of cultures, geography opens new perspective on the forces which transform our World. It offers conceptual tools perfectly adapted to a World that globalization is deeply and rapidly transforming.

XI'AN CONFERENCE, 17-19 SEPTEMBER 2001

THE PRESERVATION OF ANCIENT CAPITAL

CITIES AND OTHER HISTORICAL CITIES

PROGRAMME

There is all over the World a growing awareness of the value of cultural inheritance. It finds more particularly its expression in the policies of conservation of ancient capital and other historical cities. The new value given to the past goes on with the contemporary modernization of cultures. The Xi'an Symposium will study the way the modernization of cultures is conducive to the success of preservation policies.

The Xi'an Symposium will be focused on two themes : 

1- Contemporary cultures and the preservation of historical and cultural heritage

- Modernization, the weakening of traditional forms of identities and the wish to restore them.

- The preservation of the inherited cultural diversity as a way to limit the uniformization of contemporary cultures.

- Historical heritage as a basis for new forms of identities.

- Is the historical preservation of ancient capital and historical cities an expression of the westernization of non-Western cultures ? Up to what point ?

- Inherited urban forms as a scenery for the development of new festive forms of social life.

- Historical heritage as a new economic asset.

2- Urban modernization and the conservation of ancient capital and historical cities landscapes and heritage

- The problems of ancient capital cities

- Other historical cities

The following questions have to be covered : 

- Why to preserve urban historical landscapes and heritage ? What are the motivations of the State, either National or Local : to preserve elements central to national or local identities ? to save testimonies important for the general history of civilization and humankind ? to develop new resources for tourism ? Is the influence of the international opinion significant ?

- What is the role, in these decisions, of international cooperation, national institutions and local institutions ? How are these measures accepted or supported by public opinions, either local or national ?

- How are the plans for preservation policies developed ? What are the institutions involved ? What is the role or architects, archeologists, art historians, and other specialists ?

- Is the emphasis put on the preservation of built forms or the know-hows which were used to realize them ?

- Who pays for the preservation policies ?

- What is the impact of preservation policies on the shape and functioning of the modern cities developed on the site ? How to reconcile historical preservation and the daily life of contemporary city dwellers ?

- What are the uses of preserved buildings ? Are they transformed into museums ? What other uses have been developed ?

This list of questions is not a limitative one. Its function is only to suggest some orientations for reflection

NEWSLETTER N° 7- 2002

EDITORIAL

THREE THEMES OF REFLECTION

I wished to harbour, in this newsletter, contributions of colleagues of different countries. It did not work this year, except for a short paper by Gideon Biger, our Israelian colleague. You will find it beneath. It is the reasonfor which I present some personal reflections on the cultural approach in geography.

1- The cultural turn and the evolution of geographical concepts

The significance of the cultural approach comes from its role in reshaping the whole field of human geography : instead of presenting a discipline rooted in timeless rationality, it relies on the idea that all knowledge is bounded by the material, historical and geographical conditions in which it is produced. 

One of the most spectacular results of the cultural turn is the evolution of concepts geographers use. In some cases, the terms did not change, but their content evolved, as for landscape, city, countryside, etc. In other cases, there was a substitution : today geographers study more willingly places and territories than regions. Some concepts have been qualified : people had in interest in growth and development; today, they wish to promote sustained growth or development .

A generation ago, landscapes were analysed either as the result of the functional organization of economy and settlement, or as archeological documents reflecting past functional realities. Present conditions expressed either linear or retroactive causality : in the first perspective, landscapes resulted from a sequence of transformations : clearing, drawing of paths and fields, building of farms and villages; in the second one, feed backs were introduced : the openfield was divided into two or three fields in order to allow for cultivation and crop rotation without impairing the possibilities to raise cattle and sheeps.

Contemporary perspectives are different : landscapes cease to be considered only as objective realities. Emphasis is given to the interaction between visible forms and the perception people have of the environment they live in. It is worth to know wether they have a purely utilitarian attitude concerning landscapes, or if they develop aesthetic reactions. Landscapes become part and parcel of heritage. 

The cultural turn involves in this way a complete change in the work of geographers : instead of explaining what they observe through past or present causes (linear or systemic and retroactive causation), they analyse how people react in front of reality. They look at the way they project themselves on their environments and shape them according to their dreams or wishes. Reality ceases to be thought as the outcome of forces which model the present out of past conditions or through current feedbacks. It results partly from the incorporation in the factors at work of the utopias or plans developed by the different actors. In this way, social conditions, either objective or subjective, are more thoroughly and precisely analysed than in the past. 

Since the capability of human beings to project themselves into the future is central to this type of interpretation, geography breaks with the causal hypotheses which were central to naturalist or positivist models of explanation. Systems in which human beings participate are not pureley mecanical devices. Their future states do not depend only on their previous or present situations. They are partly shaped by the plans of human actors. Such models of interpretation cannot be used for deducing the future from present conditions. In a way, there is a loss when passing from traditional concepts to modern one. In another way, the transformation is a positive one : it allows for a critical view on the dynamics of systems. It focuses on the role of the different social actors, their way to live the present and their aspirations : it provides a view on the way values and plans are confronted and contribute to shape the emerging landscapes.

A parallel evolution may be noted for the concepts of region, place and territory. Regional geographers were fascinated by the existence of objective divisions on the earth surface : they looked for the natural, economic, political or cultural factors which were responsible for them.

Today geographers work mainly on places and territories. The focus on place is correlative with a change of scale : the regional geography of yesterday was mainly interested in the description of meso-scale realities. Geographers stress today micro-scale studies, since they allow for a deeper analysis of the subjective links between people and environment. When working on meso-scale divisions, geographers prefer to speak of territories than regions, because their main interest is to throw light on the power and identity relations which develop between people and there environment. In this case also, modern evolution means a rejection of the classical causation and the exploration of more humane ways of interpreting systems in which human beings play an active role.

When looking at a notion like that of sustainable development, the first reaction is just to say : it is not a concept. It has no explanatory power. The two terms it unites are contradictory : there is no growth without environmental disturbance, nuisance and unbalance. In a way, to speak of sustainable development is to practice wishful thinking. But it is this transformation which is important : geographers have ceased to be mere predictors. Their role is to contribute to the difficult compromises that responsible decision makers have to work out in order to manage correctly this planet and allow for a more harmonious coexistence of all beings.

2 The cultural turn and the evolution of geographical methods : from zooming to tracking sideways
Cultural studies focus on artefacts, landscape, perception, representations, pictures and narratives. I do not wish to present the whole array of methods developed by geographers or borrowed by them from other disciplines in order to cover these fields. My interest is more on the styles of research geographers practice in their cultural studies than on the procedures they use.  It is important for them to take into consideration the contributions of ethnographers or anthropologists, Clifford Geertz on thick description for instance (Geertz, 1973, The Interpretation of Cultures, Basic Books), James Clifford on the way social scientists produce discourses, conceive displacements and collect data (Clifford, 1988, The Predicament of Cultures, Harvard University Press), or François Laplantine on lateral thinking ( Josheph J. Lévy, 2002, Anthropologies latérales. Entretiens avec François Laplantine, Montral, Liber). 

François Laplantine is a French anthropologist with a training in philosophy. Mainly interested in ethnopsychiarty, he works essentially on Brazilian societies. He compares his approach to the work of film-makers : shooting is the equivalent of participant observation, and editing to the writing of a narrative.

Film makers use different techniques to take views : they zoom in order to get close views of screen actors, or track in, out or sideways, in order to behave parallely to them and follow their moves at some distance. For Laplantine, contemporary anthropologists like himself have much more to rely on tracking in, out of sideways than zooming. What he means is clear : what is important is to observe the authentic reactions of people; the only way to get such a result is to proceed unobstrusively.

Cultural geographers face the same problem as François Laplantine. A generation ago, geographers asked many questions. Most of them were conceived in the perspective of the investigator. What is thought important today is to seize the perspectives of local people. Participant observation is not enough : the observer has above all to discover how the groups he studies perceive reality and think about it and what are the dreams and aspirations they nurture. The only way for a field worker to achieve such a result is to model his mind on those of the people he studies - to move parallely to them in order to discover the inner logics of their behaviours and narratives.

The cultural turn imposes the development of new styles of geographical work.

3- The cultural turn and the geographies hidden in everyday language
Spatial metaphors always play an important role in the daily practice of language as proved by Georges Matoré forty years ago (Georges Matoré, 1962, L'Espace humain, Paris, Nizet) : people speak about the plans of investors, the axes of a policy, the line of a political party, the volume of business. But these spatial dimensions are not pure metaphors : they are part and parcel of the representations of social, political or economic life, institutions and processes. Geographers became interested in the vernacular or pre-scientific literate geographies of the past or the present as soon as they discovered that the scientific geography they construct shared many features with them.

It is however difficult to depict these geographies since the spatial properties on which they relie are often mentioned by the way, inbedded in narratives which are not explicitly geographic. It is also true for many of the texts of social scientists. Until twenty years ago and Anthony Giddens, most sociologists, anthropologists and political scientists thought geography an unimportant discipline. The exploration of scientific reality had first to be conducted in a spaceless vacuum. Practically all that was interesting for understanding social facts could be discovered in that way ! 

If the studies produced by the social scientists who adhered to these views are worth to be analysed by geographers, it is because they were more conscious of the spatial dimensions of social life than they would admit. A good example is provided by Alexis de Tocqueville. When studying the Federal System in the United States, he pointed both to the advantages of small nations, where the best conditions for freedom and happiness were met, and great nations, where civilization throve better. On one side :

"In small nations, the eye of the society comes into everywhere; the spirit of improvement moved down to the smallest details : the ambition of the people being much limited by his weakness, his efforts and ressources are almost completely applied to his inner happiness, and are not prone to be dissipated in the vain smoke of glory" (Tocqueville, The Democracy in America, Flammarion, 1981 edition, Part 1, Chap. 8, "On the advantages of the Federative system", p. 236)
On the other :

"[In great States] thought receives in every field a more rapid and stronger impulsion, ideas circulate more freely, metropolises are big intellectual centres where all the rays of human spirit come to shine and combine : it is for that reason that great nations are responsible for more progress in the field of enlightenment and the general cause of civilization than small ones" (ibidem, p. 238).
Hence the justification of the federal system : 

"It is in order to unite the diverse advantages of the greatness and smallness of nations that the federal system has been created" (ibidem, p. 239)
 In a few lines, Tocqueville built in this way a geographic theory of federalism. He was also conscious of the weaknesses of such systems :

"It is thus generally in time of war that is revealed in the most visible and dangerous way the weakness of a government; and I showed that the inherent vice of federal governments was to be very weak" (ibidem, p. 248).
Fortunately the geographic position of the United States is such that this weakness is not damaging for them :

"Thus the great chance of the United States is not to have find a federal constitution which authorizes them to stand up great wars, but to be situated in such a way that they do not have to fear them" (ibidem, p. 249).
Tocqueville presented, in a few pages, a thought provoking analysis of the geographical dynamics of federal systems. Geographers have to explore such partly hidden geographies in order to understand the way past or present people think the space they organize and live in. It is a difficult enterprise since the passages which touch on spatial properties are generally scattered all over texts which deal with other problems. Another difficulty results from the nature of most of the arguments : the care for happiness and welfare of the citizens has ceased to be considered a relevant factor to explain the geography of small nations and their economic success.

The spatial dimensions people refer to are not always material ones. It is particularly evident in the book Dominique Schnapper has recently published on the providential democracy. The main difference between this form of democracy and older ones stems from its lack of transcendency :
"The weight of 'reality' in providential democracy has as an effect to exhaust the two types of collective transcendency, religious and political. The idea of transcendency - through the political or the religious - is not much familiar to the homo democraticus, who lives in the daily positivity of economic life of hic et nunc. The decent conditions of life insured by the providential State do not give by themselves a meaning to the existence of individuals" (Dominique Schnapper, "La démocratie providentielle", Commentaire, n° 97, Printemps 2002, p. 211-217, cf. p. 211, p. 211-212).
Such an analysis makes the specific geographies of profanity and sacredness associated with past or modern democracies understandable.

REPORT ON THE DURBAN CONFERENCE

CULTURES AND POST-COLONIAL GEOGRAPHIES

6-7 AUGUST, 2002 
The Commission on the Cultural Approach in Geography contributed to the IGU Conference in Durban by organizing a meeting on "cultures and post-colonial situations".  The local organizer, Dr. Shirley Brooks, was remarkably efficient. 17 papers were delivered during  the three sessions :

1-Culture, nature, identity in post-Apartheid South Africa.

2- North-South relations in a post-colonial world

3- The cultural politics of post-colonial places.

The first session was fascinating. Orly Bass presented two excellent papers : 1- In "imagining white identities in South-Africa literary fiction", she relied partly on J. M. Coetzee's and André Brink's novels for picturing the way  post-Apartheid situations are interpreted. 2- In "Culture as official ideology : landownership and politics in post-colonial Swaziland", she gave an original example of the ideological uses of culture in contemporary societies.

 In her presentation of the rhinoceros protection in (post)-colonial Zululand, Shirley Brooks explained clearly why nature was so important for white colonizers, and – for different reasons – remains so for Zulus today. C. Oelofse and K. Scott analysed "the politics of alien vegetation".  The problems of a multiethnic society were covered by A.J. John and R. Ballard. Orly Bass' second paper, on 

North-South relations were explored according to different perspectives : an analysis on the places of cultural change in Africa by Roland Pourtier, or a reflection on the diplomacy of Human Rights, for instance.

REPORT ON THE DUBLIN CONFERENCE

12-14 DECEMBER 2002

PERSPECIVES ON LANDSCDAPE, MEMORY,

HERITAGE AND IDENTITY

The Conference was organized by Drs. Yvonne Whelan and Brian Graham. The participants came from Ireland, Britain, the United States, Canada, Mexico, Estonia, France, Spain and Portugal. 29 papers were presented. 

Different themes were covered : "Landscapes and identies : perspectives on Ireland", "International perspectives on place and memory", "Perspectives on heritage and the rural landscape", "Place and politics in the 19th century", " Conceptualizing place and space". The most popular was "Interrogating heritage landscape", with three sessions on policies of landscdape preservation all over the World (Mauritius, French Antillas, Portugal, Scottish Highlands, central Mexico, Angkor). 

In order to build the Irish identity in the 19th century, fascinating strategies were devised, as for Fennian funerals (Gerry Kearns). Feuds over Irish heroes and symbols were often harsh (Peter Murray; Mervyn Busteed).

The Conference offered interesting views over the relation between vernacular cultures, lived memories, high cultures and historical heritage. It analysed landscapes along many perspectives. The most fascinating papers concerned the use of the symbolic dimensions of places or landscapes in political strategies.

2003
NEWSLETTER N° 8 

EDITORIAL

The IGU Study Group on the Cultural Approach in Geography, transformed into an IGU Commission during the Durban Congress, remains faithful to its fundamental aims :

1- to have all the informations concerning the cultural approach in geography and the different forms it takes in different countries circulated as quickly as possible among as many geographers and countries as possible ;

2- to provide, thanks to the annual editorials, reviews which may help colleagues to decipher the rapid evolution of the field, offer them useful mental categories or incite them, as a reaction, to forge new ones ;

3- to organize conferences in various countries in order to develop more direct relations with the colleagues living in the different continents.

Two conferences have been organized in 2002 :

1- In Durban, on 6-7 August 2002, during the Regional IGU Congress. The general theme we had chosen was "Cultures and post-colonial situations". Shirley Brooks was en charge of the local organization, which was absolutely remarkable. We had three sessions : 1- "Culture, nature, identity in South Africa after apartheid", on the 6th. 2- "North-South relations in a postcolonial World", equally on the 6th. 3- "Cultural policies of postcolonial places", on the 7th.

Practically all the registered colleagues attended the conference (17 out of 18).

2- In Dublin, on 12-14 December 2002, on the theme : "Perspectives on landscape, memory, inheritance and landscape". Yvonne Whelan and Brian Graham, in charge of the organization, did a perfect job.

The Study Group – then Commission – was created in 1996. We organize conferences in order to : 1- confront the existing approaches and analyze the role of culture in the understanding of the urban scene (Paris, 1997) ; 2 – study the significance given to sea – "maritimity" - in different countries (Tomar, Portugal, 1998) ; 3 – review the orientations of religious geography (Santa Fe, Argentina, 1999) ; 4- analyze the relations between culture and development (Maashad, Iran, 2000) ; 5- measure the impact of modernization on landscapes (Seoul, Korea, 2000) ; 5- study the preservation of ancient capital cities, and more generally, of historical cities (Xi’an, China, 2001).

Two conferences are organized in 2003. The first one, in Rio de Janeiro, Brazil, in June, will cover the relations between culture, space and time. The second one, in Gorizia, Italia, in September, will offer the opportunity to review the cultural turn in geography. There will be two meetings in 2004, one in Spring, in Cologne, Germany, the other in August, in Glasgow, at the time of the IGU Conference.

The role of the cultural approach in geography appears more clearly today than a few years ago. It takes place at two levels, two different times : 1- upstream, it reminds that the imprint of man on the Earth’s surface always come within the scope of cultures ; those who study it come also within the scope of particular cultures ; it leads to a critical perspective, develops an interest in ethnogeographies and vernacular geographies as much as in the "scientific" one and shows that the categories used to describe the social, economic and political aspects of the life of human groups exist only in specific cultures ; 2- downstream, and parallel to the studies devouted to economic, political, social, urban, geographies, it is useful to develop a field covering more strictly "cultural features" - codes and systems of signs, communication, the  building of identities and society, the construction of beyonds which give a normative direction to human action, landscapes, inheritance, etc. According to authors and countries, the definition of culture differs, so that the scope and content of cultural geography vary largely.

We think that we have to incorporate two problems into our agenda for the next future :

1- Why is the cultural approach so different according to countries ? Is it only a question of time lag ? Do not the observed differences reflect the fundamental options of the societies in which geographers are working ?

2- Geography evolves and is increasingly open to the problems of a world experiencing rapid globalization : the preservation of environment, sustainable growth, the coexistence of cultures. The time has come to evaluate the logical bases of these approaches and their ideological foundations in order to elaborate a really dispassionate knowledge.

RIO DE JANEIRO CONFERENCE

JUNE 10-12 2003

THE HISTORICAL DIMENSIONS OF THE

RELATIONSHIPS BETWEEN SPACE AND CULTURE
Here are some themes which we would be glad to see covered by the participants. The introductory text which follows will help to clarify them.

1- Cultures combine past inheritage and lessons of present. In what measure space in which they are inscribed contributes to the transmission of values and the building of identities ? Up to what point is it modeled by past cultures, or by present ones ?

2-Dispersion, distance and the diversity of individual experiences favor the disintegration of cultures, but these ones unify past inheritages and lessons of the present around the image of significant futures or beyonds; they give a sense to the the experience everyone has of duration. Does this structured vision of time contribute to the maintenance of coherence within cultures ?

3- The individuals who meet in a place have different conceptions of time and space and do not share the same values. What is the nature of the places where cultures with different conceptions of temporalities are simultaneously present ? What is the share of each one in the evolution of these spaces ?

The relations which result from contacts should bring closer the different perspectives. How do the identity feelings and the memory and places which confort them, limit the mutual borrowings in the field of values ? Is the situation similar in the field of horizons of expectations the daily life behaviour ?

4- What are the effects of technical progress on the nature of cultures, their relations and the places they shape ?

The main questions

1- What is culture ?

2- The social dimensions of culture

3- Cultures between disintegration and coherence

4-  Separating and Uniting Temporalities and Spatialities

5- Technical Progress and space-time compression

1- What is culture ?
In the past the social sciences used to treat the study of societies in an abstract fashion divorced from their spatial dimension.  Contemporary theoretical perspectives reject such a separation.  Today geographers usually treat social realities either as social architectural facts or as socio-spatial formations.  However, more study still needs to be done on the ties that are established between social groups, the spaces they organise, the cultures which they convey and the times in which they live.  All these ties constitute the focus of the Rio de Janeiro conference.

We can no longer think of culture as an immutable super organic entity, existing in an abstract space from where it is projected upon people.   Culture must be seen as a construction which never ceases to regenerate and renew itself, as a process which is the result of the action of each individual.

Within this view, culture is, at the same time, heritage (it is made from what individuals receive in their daily contact with each other in the different places where they pass through), experience (individuals take advantage of what they learn in their encounters with the different environments in which they find themselves and from the different social groups with which they interact; they adapt values they have received to the situations encountered) and, finally, a project (individuals try to imagine what will happen in the world so as to prepare their place in it, to try to make those ideas which they cherish triumph so as to make the world a more just and harmonious place).  Culture unites the different moments of individual and collective existence (past, present and future) and the places where it is developed (the cultural baggage that people receive carries the mark of the places where it was produced and transmitted, where they acquire their personal experience and where they think their future lies).

The Rio de Janeiro conference will explore the ties woven between space, time and culture, and show how this can help us in understanding  history.  The following themes will be treated:

2- The Social Dimensions of Culture

Culture is an individual construction but it is above all a social reality.  As individuals do not build culture in isolation from each other, the elements which constitute culture are inherited from the past, are tied to the experience of contemporary relationships and to dreams and plans concerning the future.  Culture is formed by circles of intercommunication which are interlaced between those who speak the same language, live in similar family structures and go to the same schools.  Culture carries the mark of the same vicissitudes of lived history and of the joys and challenges which a group experiences at different moments in time.  Culture is also coloured by the hope for a better future or for life in another world, shared by all members of specific communities.  Society is thus born from the incorporation by individuals of practices, attitudes, knowledge and values elaborated in past generations, from the challenges that contemporary life impose on cultural heritages, and from representations and discourses which circulate and permit individuals to elaborate their images of the future and to build objectives which correspond to their aspirations.  Culture is thus conditioned by the manner in which people tie the past, the present and the future together in specific places; those who share the same heritages, the same experiences and the same plans have all the reasons for feeling mutual affinity.  Consequently, it is important to explore how culture, society and sentiments of identity are mutually conditioned.  The social units which constitute the world are not given a priori, once and for all time:  they depend on the space in which they are found and which they organise as well as on the historical period in which they exist.  Human achievements are inscribed both in geographical frameworks which have to be delimited and in specific temporal perspectives which have to be defined: each society carries with it a spatiality (or "geographicality") and a temporality which give rise to some of its strongest characteristics.

3- Culture between Disintegration and Coherence

The content of cultures is not the same for all individuals as it is born from the experience of each person.  This creates a natural tendency for disintegration. This tendency however is limited by the similarity of the cultural heritage received by each individual living in the same place and by the similarity of experiences with which they are familiar.  

These mechanisms are sufficient for explaining the similarities which exist at any given moment between people who live in the same region and inside the same social unit.  However, these mechanisms alone cannot explain why people feel that they belong to the same group, to a community or to a society; sharing the same memories and commanding the same knowledge do not necessarily mean feeling affinity for one another.  The sentiment of affinity within community implies another thing:  frequently it stems from how others see you and the way that they class you in one group or another.  It can also result from the pursuit of common ideals through which people believe in the possibility of attaining better living conditions, of making justice prevail, of eliminating evil and of promoting general well being.  

Geographers cannot dispense with analysing the mechanisms which create feelings of identity either through the formation of collective images or through the elaboration of shared plans for society and life together.

4-  Separating and Uniting Temporalities and Spatialities

The weight of heritage (the community of shared language, religion and educational background) and shared experiences tend to create specific kinds of temporality and spatiality for groups which occupy a given space at a given moment:  the same kind of dominant mode of production; the same kind of institutionalised social relations, similar religious, ideological and political ideals shared by a whole population or at least by people who co-exist peaceably side-by-side.  

It is common to think that a widespread trend exists for certain cultures to dominate other cultures in a given space by imposing their conceptions of temporalities and spatialities on them.  Reality is more complex: individuals are mobile and move from one place to another.  During their lifetimes they frequently change their cultural outlooks because of trips or because of decisions to emigrate whereby they decide to live within a new cultural framework.  Finally places exist in which it is possible for groups to co-exist without sharing the same ideas about temporality and spatiality.  

If such places exist, it is because each social unit has defensive mechanisms which allow it to protect itself from the possibility of contagion from neighbouring groups.  People of one group may not speak to people of the neighbouring group, may not intermarry with them nor even eat with them.  This is the primary role of cultures, because they are structured by values which permit each member to identify with a specific, strong cultural pattern vis-à-vis others.    

The strongest cultural barriers between groups are raised when cultures cease to be built out of material features and tradition, and they begin to rely on the universal acceptance of norms which force everyone to surpass himself in the domains of faith, knowledge and art : in such situations, frontiers between cultures are all the more strong that in the process, cultures have been transformed into civilisations.  

Coexistence therefore does not necessarily lead to cultural fusion: each group remains faithful to its costumes, to its values, to its faith and each is characterised by its specific knowledge.  Rules of exclusion make contacts difficult.  But contact is inevitable and gives rise to modifications in the cultural perspectives of each group.  Despite being guided by different ideas of temporality, groups must learn how to live within a common time span.  Relations established between groups require individuals to build "horizons of expectations" which are much closer than the analysis of their dearest group values would lead us to believe.

4- Technical Progress and the Reduction of Time-Distance

Following the lead of a number of English-speaking geographers, it is common to speak of time-space compression as the reduction of distance as measured in time and in costs with regard to technical progress in transport and communication facilities.  This concept is useful for dealing with the disturbances that modernity introduced into time-space relationships.   Modernity is correlated to the revolution in terrestrial and maritime transport, starting with the use of steam, and to the revolution in telecommunications, starting with the telegraph and reinforced by the telephone.  In the beginning of the 20th Century automobiles in turn permitted the generalisation of the first effects of modernity.

Modernity provides a great advantage to all those societies which make effort to create modern transport and communication infrastructure.  However, all these desired effects can only occur when they are accompanied by a transformation of temporalities (the triumph of terrestrial time, life time and work time over metaphysical and religious time) and of spatialities (the valorisation of space ceases to be based on its associated symbols and begins to be associated with economic utility).

Beginning in the mid 19th Century, many societies experimented with providing the instruments for reducing distance and promoting modernity.  Turkey, Egypt, Tunisia, Madagascar, China to a certain degree, and Japan above all, imported European and American technologies to speed modernisation.  With the exception of Japan, all failed because they did not know how to reformulate their temporalities and their spatialities in order to change their way of life.

We are now a half century into the post-modern phase of historical evolution.  Technical progress in rapid transport and telecommunications continues to accelerate and "space-time compression" to deepen, but the cultural impacts are different from those of a century ago.  The gap which once separated modernised societies from other societies becomes greater in some domains but not in others.  Why should this be so?

When one speaks of the Third World, one evokes, without explaining why, an image of part of humanity cut off from the currents of contemporary world transformations.  This image is false.  Contact between cultures becomes greater with every passing day.  The number of business executives and tourists who travel over the planet increases every year.  The vehicles of contemporary knowledge enter the most isolated of places and satellite telephones guarantee instant communication from the most solitary of the wilds.

Values which cement social constructions and are at the base of civilisations may not been altered by technical modernisation.  However, horizons of expectations which people elaborate in their specific places have changed.  Even those who virulently condemn American civilisation aspire to achieve, to some extent, something which resembles the American Way of Life.  

The study of the relationships between culture, space and time is thus indispensable for understanding a complex post-modern world. 

Report on the Conference

At the Conference of Rio de Janeiro, 90 communications were given. They have been edited as a CdRom (Abreu, 2003). Some colleagues explored directly the way culture shapes temporalities and spatialities. They stressed the specificities of spatial temporalities as examplified in historical geography, and the influence of technologies of communication on the way space and time are lived.

Most of the participants have chosen to start from the research they normally develop in order to show how culture imposes its marks on space and duration : their papers offer in an overview of the objects and practices of contemporary cultural geography.

Culture and the qualitative differenciation of space

Some communications dealt with  : (i) the relations between human groups and the natural environment  they live in; (ii) the significance they give to Cosmos, Earth and Life in this World through the religious beliefs they profess and the ceremonies and rituals they perform; (iii) the procedures of political regulation they mobilize.

The interest of these studies lies in the insights they provide on the qualitative differenciation of human space : for all social groups, there are areas which can be mastered and others which escape control; there are profane spaces and places where sacredness is present; there is an opposition between areas which allow families or societies to feel at home, and public spaces. In the modern democratic societies, public space is the scene of political debates. More generally, public space is used by individuals and groups to exhibit their merits and attract the attention of the others. It serves as arena where to defy them. 

Culture, space and communication

The role of communication in social life was already popular among cultural geographers at the beginning of the twentieth century when the interest in diffusion processes developed. It is through international migrations that transfers of techniques and knowledge are often achieved, as examplified by the impact of Black slaves on the Brazilian society. With the contemporary growth of international migrations, great metropolises have become the main theaters of intercultural relations.

Communication shapes the experience of space and time. (i) In the societies where communication is only oral, the opposition between what is close (the area of direct experience) and what is faraway and only known through testimonies, is strongly experienced. (ii) In the societies which use the written word, time is constructed historically and space geographically thanks to written records of the past, travel accounts and, increasingly, maps, but without any weakening of the opposition between what is close and what is out of daily reach. (iii) The revolution of modern medias creates a universe of simultaneity and co-presence, with the weakening or disappearing of the hierarchical structures which  insured a transition between what was close and what was faraway.

Culture and tourism

The studies on tourism show how the image of "nature" upon which tourism is based is built. Culture has become an object of consumption and a resource : cultural traditions constitute an important asset for impulsing tourism in a region.

Tourism often helps groups to get conscious of the specificities of their own traditions. The fascination for folk cultures results also from the idea that they mastered forms of sustainable growth.

City and culture

The cultural approach opens original perspectives on the urban scene. Rural attitudes often survive in some parts of great cities. Ethnic or religious groups shape original neighborhoods : the jewish one in Rio de Janeiro or the aborigene villages in Australian cities, for instance. 

Urban dwellers learned to use the land and real estate markets as speculative devices when the prospects offered by land values overpassed those of industrial shares, or in nineteenth century São Paulo, those on the slave market.

From "genres de vie" to ethnogeographies

The study of genres de vie is still relevant when dealing with populations only mastering poor technologies : in order to understand the remarkable extension of the Tupi-Guarani group in the Southern half of Brazil, it is important to know their role in the domestication and diffusion of cassava : they enjoyed a better food supply than other tribes thanks this plant. 

To the inventory of material techniques used by human groups, scholars add today the analysis of the intellectual and linguistic tools they mobilize in order to strengthen their grasp on the environments they inhabit or exploit. The ethnogeographic perspective appears in this way as a complement to older approaches.

The building of identities

The feelings of identity change when local traditions undergo important transformations. In Mexico, for instance, there were three decisive periods in this respect : the 16th and 19th centuries, and the last forty years. The attitudes and habits of today bear the mark of the past : the identities which were forged on the American frontier in the 19th century introduced into the American culture a tradition of violence.

National or international events have an impact on local identities. Pan-American identities fluctuated much in the nineteenth and twentieth centuries depending on the U.S. attitudes towards Latin America. The impact of globalization transforms the representations local groups have of their possibilities of development.

For sharing identities, groups have to get aware of their common problems. The lower mobility of women made more difficult the building of female identities in still traditional groups, but it did not prevent it, as shown in the sertão of Sergipe, Brazil. 

Rootedness, memory and territoriality

Identities confer to individuals and groups the consistency they do not possess naturally and give them a measure of permanency. The link developed by a group with the place it inhabits and perceives as its own is often the main asset of its symbolic stability : hence the significance of rootedness, memory and territoriality in cultural geography. 

When a migration severs the links woven along the time with the place people lived in, the need to restore them symbolically is intense, as shown by Argentinian examples.

The inheritance which gives a sense to the life of individuals and groups may be materialized in a virgin land, expressed through feasts or imprinted in vernacular or monumental urban landscapes.

The construction of places by names, images and narratives

Many papers at the Rio de Janeiro Conference dealt with words and representations. In travel or geographic narratives, space appears mainly as a tapestry of names. An example : in Dalmatia, the use of foreign names to designate touristic places confers them a new aura.

The building of places by narratives goes back a very long time in the history of literature, Camões for instance in the sixteenth century. It became more significant with colonization. Cartoons and youth novels reveal new ways of perceiving old places or landscapes. Movies play an important role in the genesis of contemporary perceptions. The comparison between the plans for the reconstruction of the World Trade Center destroyed on 11 September 2001 offers a fascinating view over the symbolic dimension of this sector of Lower Manhattan .

An overview on the practices of the cultural approach in geography
The Rio de Janeiro Conference offered a good idea of the research currently developed in the cultural field. Old themes are still alive : a part of contemporary research always deals with the cultural differenciation of space by material techniques. 

Themes and methods are however rapidly changing. For many colleagues the cultural approach is now a necessary component of their research strategies, even if their central interest lies elsewhere : the social, urban, political or economic problems are influenced or shaped by the cultural context in which they are observed.

An anthropology of space is emerging : it stresses the opposition between what is private and what is public, what is profane and what is sacred, the domestic aspects of life and those which allow individuals or groups to express themselves and participate in the competition for public aknowledgement  and status. 

Space as analysed by cultural studies is full of history. The living memory of the societies which relie exclusively on orality differs from the historical memory of the societies based on the written word. In the global societies born from the revolutions of rapid transport and telecommunications, local environments have lost a part of the meaning they had in the past. Populations are more sensitive to the universal co-presence of cultures created by the new conditions of transport and communication than to the messages of tradition conveyed through landscapes.

GORIZIA CONFERENCE

22 – 24 SEPTEMBER 2003

THE CULTURAL TURN IN GEOGRAPHY

A deep mutation occured in human geography during the last twenty or thirty years. It resulted from the transformations of the World, globalization and the appearance of ecological threats at the planetary scale. It was also an outcome of the evolution of ideas. People speaks frequently, in this domain, of a "cultural turn". The aim of the Trieste Conference is to propose an assessment of human geography as it is practiced today, and to measure the role of the "cultural turn" in the ongoing transformations.

In order to understand the present dynamics, we have to compare the ideas which were prevalent in the discipline a generation ago and those which are dominant today.

Until the 70s, geographers worked essentially on geographical facts, i. e. realities which could be directly observed. To explain them, they relied on a few models of causation.

In the naturalist perspective which prevailed at the end of the 19th century, the causal model geography used was of the linear type : a fact observed at a given time resulted from a force working at a previous one. The mediterranean climate explained the area where olive trees could grow. Desert was responsible for the development of nomadism.

In the first half of the 20th century, geographers developed a set of new methods in order to bring to the fore the spatial distributions they considered as geographical facts when starting from crude data. They explained them through more complex models of causal relations :

1- They had got conscious of the existence of geographical structures sometimes characterized by a striking stability : regional divisons, agrarian landscapes or humanized environments, for instance. They showed that these structures resulted from the action of a plurality of past and interacting forces.

2- In order to interpret the structures they observed, geographers relied later, from the 50s, on the idea of systems : the realities they analyzed were made of sets of elements between which interactions were numerous and integrated many feed backs : causes and effects were then simultaneous.

3- It might happen that causal relations were in some manner inverted : in order, for a dispersed population, to enjoy a satisfying access to services, it had to be integraded into a hierarchy of central places, of cities. This was a functional interpretation.

Geography as developed until the mid 70s has got free from the environmentalist approaches which had been fashionable in the 1880s or 1890s. It proposed more complex and flexible modes of explanation. The naturalist geographies of 1900 and the structuralist, systemist or functionalist geographies of the 50s, 60s and 70s shared a common foundation : their aim was to analyze an objectively given reality : they dealt with geographical facts. Geographers prefered not to explore what happened in the mind of those they studied. As a result, the narratives they wrote were cold and impersonal; they did not show the life of the analyzed populations, nor their diversity.

The cultural turn, which started in the 70s and gathered full momentum in the 90s, relied on an enlarged vision of the forms of causality working in the world : what we discover around us, see and live, does not result only from past or present forms of causality; it reflects the way people dreams their future. The world we observe has been built out of human decisions. People try to shape the environments they live in according to their aspirations : they do not accept it passively. This is the fundamental idea of the cultural approach. Culture is made at the same time of inherited practices, know-hows and knowledge, and plans for the future. It links present time with what came before and will follow : in this way, it gives a meaning to the life of individuals and groups.

The cultural approach relies on another conception of time : for it, past and present forces are not the only ones to play a role; the aims indiviuals and groups develop for the future contribute to its shaping. A new type of causal relation is thus considered and appears as an addition to the already explored ones.

The projects and plans individuals nurture exist obviously only in the present. They are expressed through the representations people build about their future, the images they draw and the discourses they delivered on it.

As a result, geographers learn to take into account the words, mentals maps and iconography used by the people they study. Geography discovers the role of narratives and images.

The cultural turn leads in this way geographers to break definitively with positivism. They do not hesitate any more in dealing with the subjectivity of individuals, the vernacular knowledge they are bearers of and their lived experience. Human geography ceases to appear as a juxtaposition of separate fields : economic, social, political, cultural, urban, rural, etc geographies. The realities it explores are not objectively given to women and men : economics, politics, culture, society are categories built by human beings and culturally defined. There are useful for action, but did not exist in nature. The division of geography into economic, social, political, etc geographies reflects the values and biases of the societies in which scholars of the first half ot the 20th century lived. It has only a relative value. Research has to turn critical : it can only be relied on when it shows the nature, origin and presuppositions of the categories it uses and the preconceptions of the culture in which it develops.

The World geographers are discovering is a construction of the human mind : when they speak about Orient, Far East or Balkans, they to not designate entities which should exist from time immemorial and impose from a long time upon the observers. The units cut up into reality are always loaded with subjectivity; actions which occur in a place are always at least partly explained by the dreams men nurture there.

The cultural turn rubs out the more or less watertight divisions which had been progressively carved up into the discipline. It appears now impossible to consider cultural geography as a mere inventory of the techniques inherited from the past and the languages used in the World. It appears as the first step of all the questions about the realities geographers try to grasp. It follows the trajectories of individuals and shows how they are socialized through the people they come across and the discourses they listen to. The cultural approach discloses that space is not the neutral and objective reality scholars tried in the past to analyze. Its nature changes according to places, profane here, sacred a little further. It is through the analysis of the other Worlds individuals have learnt to build that the genesis of areas loaded with sacredness has to be explained. It is the study of these other Worlds and the horizons of expectancy people elaborate thanks to their contacts which explains how the future is thought and weighs upon the made up decisions.

The cultural approach transforms all the domains explored by the discipline and makes them closer : it is by now impossible to ignore that consumption is culturally constructed, and modes of production express at the time the techniques which have been mobilized and the prevalent systems of values and social organization. It is by now impossible to consider States only as spaces objectively given : the lessons of Jean Gottmann on the role of iconographies are at last understood. At the same time, the analysis of the ways power is used stresses the role of attitudes, expectancies and habits of the populations it concerns, as it is shown by the recent researches on governance. Social geography has ceased to be equated with the mapping of classes always reflecting more or less the economic organization of societies. It explores all the forms and manifestations of sociability and is interested in the way values, religions and ideologies bear out the institutionnalized forms of relations. In the field of urban and rural studies, the morphological and functional perspectives which had for long prevailed are superseded by an exploration of the way places and space are interpreted, lived, valued and preserved. Environmental studies cease to consider nature and landscape as purely objective elements : they take into account their subjective dimension.

Questions

We should like that the papers answer one or the ofther of the following questions :

1- What is the nature of the new perspectives which have deeply transformed human geography since thirty or twenty years ? Was the taking into consideration of cultural causality the most significant innovation ? Were there others ?

- Have the perspectives adopted by research in the field you know the best changed during the last generation ? Is the interest for the analysis of representations, discourses, iconography and the study of the plans and dreams of individuals greater ? Is more attention given to the legal context of action and the influence of institutions, rules, laws and customs ?

- Are these new orientations those which best express the impact of the cultural turn ? What are the other factors of the aggiornamento of geography which seem significant for you ?

2- What are the most significant innovations in the research field you know the best : social, economic, political, economic, rural, urban geographies, tourism, etc ?

3- What are the fields which come out of the cultural turn ? What is their role ?

- What is the significance of the modern studies on mobility and communication ? What is the impact of rapid transportation ? What is that of modern telecommunications, television, web ? What is the contribution of these transformations to the process of globalization, the transformation of human settlements, the growing role of rurban areas and big metropolises ? What light do they shed on the evolution of tourism and leisure ?

- The increasing mobility multiply contact situations and multicultural areas : how this evolution does affect the traditional forms of culture ? Is it a significant factor in the rise of new forms of tensions ? Are there means for checking and controlling them ?

- The increasing mobility transforms the conditions and ways individuals build their horizons of expectancy. What are the effects of this change on economic development and intercultural relations ?

- Up to what point studies on place and territory are just substitutes to those on region ? What novelty do they bring in ?

- What is the significance of the studies on identities, which were almost completely absent thirty years ago ? What is their role in political geography ? regional geography ? For what reason globalization did bring identity problems to the fore in political and social debates ?

- What is the contribution of studies on the building of beyonds to the understanding of religious and ideological phenomenons ? How do they shed light on the facts of sacralization of space, power and social statuses ?

- For what reason the significance of religions and ideologies appear greater than in the past ? How to explain the proliferation of sects and the rise of new ideologies, ecologism or multiculturalism ?

- What is the significance of landscape studies today ? How have they changed during the last generation ? What are the new orientations they offer ?

Report on the Conference

The Conference, organized by Professor Paola Pagnini and Dr. Maurizio Scaini, was held in the Center for International Studies of the University of Trieste in Gorizia. It gathered about 50 participants, essentially from Italy, but also from Portugal, Ireland, Argentina and France. 

The meeting was organized in two parts :

1- The first one was devoted to the Italian "Schools" of geography. During the last fifteen years, a deep restructuring of Italian geography occured : in the past, Italian geographers were generally isolated, since in each university, the discipline was taught in two, three or four different faculties. Today the colleagues from the same university are integrated into a school. Delegates of most of these schools attended the Conference. They presented their way of dealing with culture and developing a cultural approach. The diversity is great in this respect. Some schools, that of Venice for instance, have developed interesting research in that field since more than twenty years. Others are just beginning. 

2- The other part of the Conference dealt with the cultural turn at a broader scale. Anne Buttimer gave her interpretation of this recent transformation. Ana Francisca Azevedo and José Ramiro Pimenta, of the University of Porto, drew a fascinating topological map of the recent tendencies in cultural geography. Patricio Randle, from Argentina, stressed the cultural tendencies in contemporary research. The Italian colleagues developed interesting discussions on some aspects of the cultural turn : (i) cultural geography, GIS and networks (Maria Paradiso); (ii) urbanization and cultural identity (Franca Miani); (iii) tourism, local development and landscape management (iv) political geography as cultural geography (Calegero Muscara).

The Conference had an evident impact on the participants : some of them, who were critical of the cultural approach the first day, changed their mind during the meeting.
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EDITORIAL

THE CULTURAL APPROACH 

A PERSPECTIVE ON EIGHT YEARS

The Commission (previously Study Group) on the Cultural Approach in Geography was created during the IGU Conference of The Hague, in 1996. The initiative came from Jean-Robert Pitte. His demand was for the creation of a Commission on Cultural Geography. The IGU Assembly accepted his proposal, but changed the name into "The cultural approach in human geography".

Jean-Robert Pitte asked me during the Conference to chair the new Study Group : the colleague for whom he had planned it had changed his mind. I accepted immediately : I had an interest in cultural problems since the beginning of the 1960s; I had spent most of my time working on this field since the early 1980s; I had published a textbook on cultural geography in 1995. I was certainly a specialist of the cultural approach in geography; I was conscious of the problems raised by the cultural approach and the difficulties it encountered : (i) geographers were increasingly concerned with cultural issues, but they did not conceive their treatment in the same way; (ii) the situation of the cultural approach differed deeply according to the countries and the linguistic areas; some countries were well ahead in this field; elsewhere, geographers chose to only focus on a few cultural themes and neglected the others; many colleagues condemned the new cultural orientations because they were too much individualistic and did not give enough weigh to economic and social forces; (iii) the research frontier on cultural problems was evolving so rapidly that it was practically impossible to develop a global view of the field.

In this context, the new Study Group had three main responsabilities : (i) to make an inventory of the diverse orientations which were developed in this research area; (ii) to facilitate their diffusion out of the English-speaking or French-speaking countries, which had been the more active in the field since the 1970s; (iii) to provide colleagues who had an interest in the field with an overview of its most recent  results and evolving structure.

1- In order to provide colleagues with an overview of the development of the cultural approach in geography and of its evolving structure, I used the annual newsletter : I wrote each year a long editiorial where I tried to focus on some important aspect of the ongoing transformations. I had the feeling that the cultural approach had a revolutionary impact on the whole conception of human geography. In the English-speaking World, the introduction of the idea of a cultural turn, in 1998, confirmed the ideas I expressed in the editorials (Barnetts, 1998). 

2- In order to make an inventory of the diverse research orientations and facilitate their diffusion, I relied mainly on the Conferences we organized. I tried to locate them in different continents and linguistic areas. On the twelve meetings we organized in eight years, 3 were held in Asia, 1 in Africa, 2 in South America. The Conference we had planned in North America in 2001 was canceled since there were too few participants. 6 conferences were held in Europe : France, Portugal, Italy, Germany, Ireland, Britain. We gave in this way opportunities to colleagues of countries speaking English, French, German, Spanish, Italian or Portuguese languages to participate in our activities. The Conference in Mashad, Iran, was partly held in Farsi. I regret not to have been able to organize conferences in Southern or South-Eastern Asia, Africa outside South-Africa, and North America.

The themes of the Conferences were chosen by the local organizers. Their curiosity went to development, modernization, landscapes and policies of conservation in Asia. In Africa, emphasis was given to North-South relations and postcolonial policies. South American colleagues were more interested in the diversity of religious or ideological beliefs and temporalities which characterize the societies of this part of the Earth.

The evolution of the cultural approach

Until the mid-1990s

The cultural approach evolved rapidly during the last eight years. In the mid 90s, new orientations were developing, but there were no agreement on the content and role of this way of conceiving human geography. The  criticism of the superorganic approach by James Duncan (1980) and its interpretation by Richardson (1981) had led to a shift towards the study of cultural processes at the local and everyday life scale. In French speaking countries, the new interest in representations was correlative with an emphasis on territories and territoriality. For a growing propotion of geographers in the English speaking countries, the discipline built an image of the World through the narratives it produced : the new cultural approach had fundamentally to present the different "geographical imaginations" used by geographers and non-geographers, deconstruct them and present a critical view over their hidden motives : the cultural approach was thus closely associated with the postmodern wave, its critical views over modernity, and the ways social sciences had been conceived and used during the modern period. Landscapes attracted a growing number of scholars. In the English-speaking World, people tried to detect the presence of class interests : the ruling elite tried to legitimize its power through its aesthetic achievement as examplified by the policies of beautification which developed from the sixteenth century in Italy, Britain and other Western countries,. Elsewhere, colleagues tried to understand the sense given to landscapes by traditional cultures or great civilisations.

The cultural approach was often criticized because of its indivialistic flavour : in the 70s, at a time when New Geography emphasized the abstract study of processes, it offered a refreshing alternative, since it spoke about people and places, looked at the personal itineraries of persons, analysed their preferences and explored their dreams. Anthony Giddens, who had been seduced by the time geography advocated by Torstein Hägerstrand, had reintroduced a social dimension into the cultural realm by his emphasis on locales and circles of intercommunication (Giddens, 1984). By the mid-90s, the debate was not over. For many of the colleagues who adhered to marxism in  countries where latin languages are spoken, economic forces were the only real ones. They considered culture as a veil thrown over the mechanisms which ruled social life.

In the late 1990s

During the late 90s, some of the criticisms developed earlier against the cultural approach vanished : geographers were discovering that culture was not a set of new and independent forces working in social life, but was the way all the social, economic and political factors were expressed by human groups. As soon as society was conceived in terms of communication, perception, representations, codes and conventions came to the fore. To adapt the cultural approach was not to negate the social nature of human life, but to use the appropriate tools to study it.

A clarification came also from the new interest in the temporal dimension of social life. The modes of explanation which prevailed in the geography of the two first thirds of the twentieth century stressed the control by external forces (determinism), the influence of past conditions (genetic views) or the feed-backs which allowed a society to adapt to changing conditions (functionalism). The naturalistic, possibilist of neo-positivist conceptions of geography had an interest in natural evolution, human history and present conditions, but ignored the capacity of human beings to plan their future. Geographers became increasingly interested in the values professed by people, the normative order they tried to institute, and the way everyone built horizons of expectancy which combined collective views on ethics with one's personal situation and preferences.

The idea of a cultural turn

The term "cultural turn" was coined in the English-speaking World in 1998 (Barnett, 1998). It originally applied to the transformations of economic geography : geographers were discovering that demand was not a universal category; it differed according to place and time; it was a social construct. When reduced to their organigrams, the structures of enterprises looked very similar but when analysed in their real functioning, they differed widely due to the subcultures developed by their rulers and employees.

During the following years, the idea of a cultural turn gathered momentum : it offered a way to conceptualize the changes at work in the whole discipline. 

The three levels of the cultural turn

Since 2000, the significance of the cultural turn has been thoroughly investigated. Geographers have discovered that it operates at three scales :

The epistemological level

The cultural turn is first operating on the whole discipline and modifies its epistemological foundations. Science had been conceived, since the seventeenth century, as a form of knowledge which transcended local conditions and had an universal value : it explained the superiority of the societies which had invested in scientific research and the scientific formation of their youth. The type of knowledge proposed by science was however undergoing permanent change : truth was eternal, but human beings acceded to it step by step, through a process of linear accumulation.

The idea of scientific progress as resulting from a linear accumulation of knowledge began to be criticized when the history of ideas discovered the existence of scientific revolutions. The idea of a scientific revolution appeared in the first half of the twentieth century. As long as there was only one scientific revolution in each discipline, it was interpreted as an epistemological break, the time when people moved beyond the scope of ordinary narrative and entered the scientific realm. In the second half of the twentieth century, it became evident that a scientific field could experience a succession of scientific revolutions, alterning periods of normal science, when a paradigm was widely accepted, with phases of restructuring. As a consequence, scientific narratives ceased to appear as fundamentally different from other types of narratives. They were relative to specific places and periods. They reflected the interests of those who built them. Hence the postmodern criticism of sciences and the systematic deconstruction of "colonial" or other past forms of geography.

At the epistemological level, the cultural turn has first a critical dimension. It also opens other perspectives. (i) The vernacular, administrative or learned geographies of the past tried to answer questions which did not differ fundamentally from those asked to scientific geographies : hence the interest of comparing all forms of geographical narratives. (ii) Geography had, like the other social sciences, eliminated values in order to appear as really "scientific". Since this exclusion did not transform geography into a really "scientific" narrative, why not looking at norms, studying the plans developed by geographic actors and the way they elaborate their horizons of expectancy ? It means that the boundary which isolated geography from planning has disappeared. Geographical imagination has become an essential part of our discipline.

The structure of geography

According to the determinist, possibilist or neo-positivist epistemologies, geography could be divided into partially independent components : physical geography (with its subcomponents, geomorphology, climatology, hydrology, biogeography), economic geography, political geography, social geography, settlement geography (with its subcomponents, rural and urban geographies). At a time of specialization, such a structure offered many niches where geographers could securely develop their skills.

The idea of a cultural turn ruined this conception : it appeared when economic geographers discovered that consumption and production were specific to particular cultures, places and times. There was a long time since anthropologists had developed an original reflection in this field : Marcel Mauss had stressed the characteristices of the economics of gift as early as 1923-1924. During the 40s, Konrad Polanyi had proposed to distinguish three forms of economics according to their prevalent mechanisms : gift, redistribution or market (Polanyi, 1944). The cultural turn of economic geography went further : it took into account the role of these three types of mechanisms, but insisted also on the cultural construction of consumption and production. People are consuming representations and working according to representations (Bell and Valentine, 1997). In economic life, people, goods and information circulate according to cultural models. Today, tourism is motivated by the consumption of (images of) nature, historical memory or cultural novelties; in the past, it took the form of pilgrimages and was based on religious beliefs.

The restructuring of political and social geography is parallel to the evolution which is occuring in the  economic field. In the study of human settlements, the images people built of the places they dream have become as significant as physical constraints.

Such an evolution explains why there is no room today for a cultural geography which would be the equivalent, in the cultural field, of the economic, social or political geographies of the past. Geographers have not to specialize in a narrow field called culture. They have to remain permanently conscious of the fact that geography deals with narratives which speak about realities but not with realities themselves.

Cultural processes and their spatial expression

At the lower level, the cultural approach analyses the cultural processes at work in societies : the role of communication in the handing down of attitudes, pratices, beliefs and knowldege; the building of the self; the building of identities; the institutionnalization of social relations; the construction of beyonds and their use in normative thinking. As a result, individuals, groups and societies develop  know-hows and knowledge relative to orientation, the representation of the Earth surface, the exploitation of resources, the organization of space.

These processes took place in space : the sense of place and the attachment to a territory are linked with identities. Space is divided into objective subsets like administrative, religious or economic regions, or in subjective entities like pays or nations.

Cultural processes occur in time : depending on the period and the means of communication available in a group, duration is directly experienced as lived memory or rebuilt as history. As a result, the attitudes towards time as embodied in landscapes vary : in many societies, people do not care for them; in others, they launch ambitious policies of preservation.

Culture and the geographical study of space

What are the consequences of the cultural turn on the geographical conception of space ? The views which prevailed for long among geographers have been ruined and new ones introduced.

The prevailing conceptions of space in human geography until the 1970s 

1- Jean Brunhes gave in La Géographie humaine a clear presentation of the "positive" conception of geography (Brunhes, 1910) : the discipline had only to describe space as resulting from natural processes and human action. It proposed no explanation. It analysed landscapes and built typologies. It only went deeper when it described the evolution of the patterns it had discovered.

2- For the ecological perspective, which developed also at the end of the 19th century, the aim was different. The terrestrial space was made of two components, (i) the environment and (ii) the living beings which inhabited it and drew their food from it. The distinction of these two sets of elements gave geography an explanatory function, but in a determinist stance. 

3- The analysis of genres de vie was based on the ecological view of space, but showed that man/milieu  relationships evolved as a result of the human capacity to invent new technologies and escape local limitations through trade with other regions. This possibilist conception, with its emphasis on technology and circulation, remained  dominant until the 1950s.

4- The economic approaches which came out in the 1950s and 1960s focused on the analysis of two forms of flows at work on the earth  : (i) the flows of energy and matter studied by ecology and (ii) the economic flows between producers and consumers. Space was analysed as the location of economic resources and as an obstacle to the transport of goods and the transfer of information. The New Geography explained in this way the organization of space.

For the traditional approaches, space was a material reality made of one layer (the postive conception of the discipline) or two layers or a set of elements (the ecological, possibilist or neo-positivist ones)

The naturalistic approaches of the beginning of the twentieth century devoted much attention to landscapes, but were unable to explain the patterns they observed. The New Geography had a real explanatory power, but conceived space in an abstract way. It talked about resources, amenities, transparency, but not about the real things and people. The cultural approach is more balanced .

From the analysis of spatial organization to the cultural approach

1- How to give back to geography its grasp on concrete reality without depriving it of its explanatory power ? By changing the hypotheses relative to decision making in the theories it uses. In the models that geography borrowed from economics, human beings were perfectly rational and enjoyed a free and total access to information on the economic scene. Is it not better to consider that human beings have only a limited vision of space ? Everyone has in his mind a sketch, a mental map, of the areas and things he knows. In an urban area, mental maps have generally a sectorial dimension since they result from the daily trips from the suburbs where people live to the centre where they work. Since these maps are elaborated within communities, the values individuals give to different locations reflect the collective preferences of their group, and the places which are central for them.

What does happen when a large share or the totality of a group starts valuing a place for non-economic reasons ? The shape of the whole city changes, as shown by Jean-François Staszak in his studies on  self-fulfilling prophecies in geography (Staszak, 1999).

2- All the parts of mental maps have not the same nature : for Jean Laponce, they are centred on points which differ from the others by their symbolic value (Laponce, 1984). This structure explains the dynamics of urban spaces when they are inhabited by two (or more) groups. In Montreal, the coexistence of English-speaking and French-speaking populations was a peaceful one during the second half of the nineteenth century : at that time, the English-speaking group was proud of the Central Business District of the city since it proved its capacity to organize a big Empire, whereas French-Canadians identified with the church of their neighborhood or the rural parish they came from. The relation of the two groups changed at the beginnning of the twentieth century when their anchoring points, still distinct, became located in the central part of the city. Conflicts appeared when the French-Canadian society ceased to be fundamentally a Roman Catholic one : its mental maps were for the first time centred on political and economic symbols : in order to live in a French-Canadian city, its centre had to use the French language and express French values.

3- All these ways to enrich the theories of spatial organization as developed in the 1960s consider space at the same time as a material and concrete reality and a mental category. The cultural approach systematizes this perspective : for human beings, all material realities only exist as representations. Geographers explore the mental dimension of external realities. They work on perception, linguistic and semiotic codes as well as on symbols. The cultural approach focuses on mental spaces in their relation to external spaces. It introduces a vertical dimension characteristic of all symbols.

The genesis of symbolism and the qualititative differenciation of space 

Each system of communication allows the development of relations within a specific range (Claval, 2001a). Beyond this circle, there are spheres which are closed to human beings : (i) the immemorial in the purely oral societies; (ii) what is heavenly, rational or utopic in the societies of the written word; (iii) think tanks who escape social and economic constraints in contemporary societies. Some persons enjoy, however, the privilege to get information on these other Worlds : they are intellectual explorers or religious prophets (Claval, 2001b). The perspectives they discover give a meaning to individual or collective life and show what should be and what should not be. The "realities" discovered in this way are more "real" than those here below since they pertain to a World of essences. The construction of norms and rules relies on the perspectives disclosed from the beyonds.

The qualitative differenciation of space results from the widely shared belief that a possibility to communicate with other Worlds exists. As a result, some areas have only the trivial attributes of the profane World while others are laden with the sacredness which results from their proximity to the other World.

Space and individual and social expression

As soon as geographers accept to integrate, in their analyses, both the working of representation and the symbolic dimensions of things, environments and beings, their task changes. The objective properties of objects, places and people cease to be the only significant elements for individuals or groups : their symbolic dimension becomes essential. Space is no more as a neutral stand or a monotonous transport plain. Interfaces, where messages, signs and symbols may be inscribed, become in many ways more significant than the real things or places which lay behind them.

Human beings exist only in so far as they pertain to a symbolic whole : they need identities. This quest is often expressed through feelings of territoriality : people identify themselves to a monument, a landscape or a place where some have shed their blood for the sake of all.

From landscape as function to landscape as spectacle 

Landscape as a reflection of function

As long as geographers studied space along environmentalist, possibilist or neo-positivist lines, they considered landscapes as objects. The study of visible forms occupied a central place in their research, but except for those who only conceived geography as a mere morphology, it was more a document where to read interrelations between phenomena (nature and living beings in the ecological perspective, nature and human groups in the possibilist one, producers and consumers for the New Geography of the 60s), than an object to study in itself. It revealed the functioning of present societies, and because human groups often inhabit imperfectly functional landscapes, the functioning of past societies – it had an archeological value. 

Geography conceived space either as the basis of geographic phenomena or as an obstacle to human relations : landscapes offered a direct view over geographic phenomena and the relations existing between the different layers or components of geographic reality.

Landscape as spectacle

When the new interest in the cultural dimensions of human life developed, in the 70s and 80s, geographers ceased to consider landscape as the visual expression of the material realities they studied. They began to conceive it as scenery. People looked at landscapes with emotion : they liked some of them, disliked others. There were places of peace and places of fear.

The landscapes ceased to be considered as the external film of geographic realities. They began to be valued because of their look, and because of the  conotations associated with them in people's mind. Two types of question became essential for geographic enquiry : (i) what are the qualities human groups like to find in a landscape; (ii) how human groups or classes use landscapes for expressing their values and (or) legitimizing their social or political position. 

Landscape as scene and arena

During the last ten years, geographers went a step further in their readings of landscape. They ceased to focus on their objective content or to explore the feelings they generate among those who frequent them or live in them. Landscapes are considered as scenes where human beings put on stage their own existences : they look for places where to express their values in front of the others, niches where to escape the tensions of work and social competition, environements for pleasure and entertainement. Instead of focusing on the way landscapes are designed, geographers discover their use in individual or collective strategies.

Space ceases to appear as a set of real things. It is a screen upon which social and cultural messages are imprinted. People chose the places where to perform such or such role because of the conotations these environments confer them. 

Until a few decades ago, landscapes were analyzed because they gave an idea of the functions or symbolic value of what they contained : they made conspicuous the productive processes performed in each plot of land; they revealed the status of their owners and the social power they were able to mobilize. In contemporary societies, the thin film that landscape constitutes ceases to speak about what is occuring behind it. It is designed to provide people with the kind of scenery they wish to live in. Traditionnally, these kind of display only occured during festivals or religious feasts, when a general inversion of social roles took place. It is often permanent today.

As soon as landscape is analysed as a scene when geographic actors produce their lives, it becomes also an arena where they struggle for expressing their force and gain the status they dream of.

Don Mitchell examplifies perfectly this new conception of landscape analysis. For him the cultural approach has to focus on culture wars :
"My examples are largely drawn […] from that realm of social experience that has to be called 'culture wars'. Culture wars are those battles over the meaning and structure of social relationships […], the institutions […] and the spaces […] that govern our lives" (Mitchell, 2000, p. XVI).

It is because culture wars are fought through the use of words and images than representations are so important for the cultural approach. The battles Don Mitchell analyses occur most of the time in public spaces where people try to express their convictions in order to be acknowledged by the others.

What for the future ?

Preserving the freshness of the cultural approach of the 1970s and 1980s

When the modern cultural approach began to form, in the 1970s and early 1980s, it had a great freshness. It spoke about the emotion of travellers discovering sublime landscapes, the remeniscences of the past brought back by symbols, the joy of people in a festival, the atmosphere of places. It was often rather naive. The cultural approach had to deepen and go further. Geographers had to allow again for social situations and environmental or economic constraints.

It is important, however, to preserve a part at least of the freshness of the 1970s and 1980s. Human beings have fun. They enjoy festivals, parades, dances. They have parents, children, friends. They often express artistic or poetic gifts. They are not always arrogant executives or dubious politicians, scoundrels or gangsters.

Hence the necessity to go on with the study of exhibitions, festivals or religious feasts. They are still many things to say about the atmosphere of a place, the authenticity of a landscape. When exploring the world of children, women or older people, a measure of freshness is certainly still useful.

Deepening the critical orientations of the late 80s and the 90s

In the late 1980s and 1990s, the cultural approach has become increasingly critical. It is important to carry on with the deconstruction of colonial geographies, to explore geographical imaginations of the past and present and to bring to the fore the construction of race, gender or age by narratives as well as the genesis of exclusion.

The cultural turn reminds us that scientific knowledge is never independent from the place where it is produced, the time when it is developed and the persons and groups responsible for its progress. Most of the critical attention has been devoted to the geographies imagined in Western countries in the nineteenth and early twentieth centuries. What about the construction of the West by Oriental peoples ? What about the construction of the international scene by Non Governmental Organizations ? What about contemporary ideologies, ecologism or multicul-turalism for instance ?

Exploring new types of geographic narratives

Until now, geographers had mainly concentrated their efforts of deconstruction on the geographical narratives produced since two centuries by learnt academies, societies of geographies, universities and other official research intitutions. The cultural approach shows that scientific narratives do not differ as much as it was generally thought, until a generation ago; from the vernacular, administrative or erudite ones : hence the necessity to enlarge the scope of the cultural approach in order to understand the geographical tools developed by all types of societies.

Because geographers wished to conform to the prevailing scientific standards, they refrained to include in their studies the analysis of normative thinking and the role of religious beyonds or ideological utopias in shaping landscapes and spatial organization. 

These fields are still largely unexplored : it would be good to focus on them in the next few years. 

Carrying on the restructuration of the geographic subdisciplines 

The restructuring of subdisciplines within geography has started with economic geography. Substantial results have already been reached in that field. Work is also in progress in political geography : the deconstruction of the former conceptions of geopolitics has started about ten years ago (O'Tuathail, 1997). There are interesting studies on the decline of the idea of sovereignty or the growing role of Human Rights diplomacy. The idea of gouvernance is central to the whole reshaping of political studies.

Social geography has not undergone as deep a reshaping. Since the beginning of the nineteenth century, classes had been mainly conceived in economic terms. The cultural turn reminds that the social conditionning of human beings is not limited to the economic field. It starts from infancy, at the time when babies begin to move and speak. It has cultural dimensions : people are struggling as much for status as for wealth or power.

Revamping the regional approach

The regional approach almost disappeared, at least in the English-speaking world, from the 1970s. At the same time, however, a growing attention was given to places, territories, locales, pays. The regional approach which developed from the 18th century was mainly conceived as a way to facilitate the action of the State through a better knowledge of the national territory and a more efficient way to observe and control it.

The time has come to deconstruct the old regional approach and to explore the way space is divided, thought and used at different scales by different social groups. What do they invest in their territory ? In their landscapes ? What do landscapes mean for them ? How do they structure their space ?

The regional approach of the past favoured the perspective of rulers : hence its interest in meso-scale forms of spatial organization. The new regional approach has not the same perspective : hence its interest in micro- or macro-spatial divisions as well.

Conceiving landscape as a scene or an arena

The revamping of the regional approach has to do with the analysis of landscapes, since people shape space by their activities, and invest their affectivity into the interfaces where they have the possibility to express themselves, to show their true nature and to compete with others.

During the last ten years, there have been many studies on landscapes of memory, the preservation of landscapes, the significance of landscapes for identities. According to an old idea of the French sociologist Halbwachs, space is important in this field since it serves as mean to consolidate time.

Landscapes and places as scenes where the human comedy or tragedy is put on stage, or arenas where people compete for status and aknowledgement, have still to be more thoroughly investigated.

Moving back to man/milieu relationships 

At the beginning of the twentieth century, human geography and its cultural component devoted much time and efforts to the analysis of man/milieu relationships, to use the expression which was popular until the 1950s. This field lost a part of its attractivity in the 1950s and 1960s for two reasons : (i) it was too much associated with environmentalist perspectives at a time when determinism was strongly criticized; (ii) the progress of techniques released, at least for a time and at local scale, many of the environmental constraints which had been so heavy for most of history.

The cultural turn entails a complete restructuring of human geography, which means that man/milieu relationships have to be rethought. It involves a reflection on the philosophical links between humanity and its environment, as analysed by Augustin Berque in France (Berque, 2000).. The real nature of the hybrid notionof sustained growth has to be assessed 

Many aspects of the social uses of "nature" (parks and gardens in Far-Eastern and Western societies, for instance) have been thoroughly explored. What is less well known are the conceptions and uses of nature in societies where the old Acadian dream is definitively dead.

Leaving the Commission
I have chaired the Commission for eight years : it is long enough. I am getting older – I am now 72 years old. It is time for a younger team to develop the reflection on the cultural approach in human geography.

I wish to express my deep thanks to the colleagues all over the World who helped me in diffusing information and participating in the great venture of the cultural turn in human geography.

I am particularly grateful to all those who organized or helped me to organize the Conferences of the Commission : Denise Pumain and Jean-Bernard Racine in Paris, 1997; Jorge Gaspar and Eduardo Enriques in Tomar (Portugal), 1998; Blanca Fritschy in Santa-Fe (Argentina), 1998; Papoli-Yazdi in Mashhad (Iran), 2000; Woo-ik Yu in Seoul (Korea), 2000, Zongxia Cai and Xingzhong Wang in Xi'an (China), 2001; Shirley Brooks in Durban, 2002; Yvonne Whelan and Brian Graham in Dublin, 2002; Mauricio Abreu, Roberto Lobato Corrêa, Scott Hoefle and Zeny Rosendahl in Rio de Janeiro, 2003; Paola Pagnini and Maurizio Scaini in Gorizia (Italy), 2003. I thank in advance Dietrich Soyez, Birgit Neuer et Christian Schulz who will welcome us in Cologne, Februrary 2004, and Ian Thompson, Nicholas Entrikin et Jean-François Staszak who will chair the meetings of our Commission in Glasgow, August 2004.
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KÖLN/COLOGNE CONFERENCE 

FEBRUARY 17- 20, 2004

URBAN CULTURES AND IDENTITIES

Introduction

Although Germany has a long tradition of research in the classical field of Cultural Geography, German contributions to the New Cultural Geography have not been particularly visible internationally. There are, however, numerous contributions from similar perspectives during the last couple of years, though rarely presented under the label of Cultural Geography. This is about to change, as is emphasized by special issues of two renowned German geographical journals to be published shortly, (Berichte zur Deutschen Landeskunde and Petermanns Geographische Mitteilungen) both wholly dedicated to the cultural approach.

In this way, the meeting will contribute to addressing the comparative aspect of how the cultural approach is enriched by the existing variety of national geographical communities and their specific world views.

Against this backdrop, it seems both timely and important to invite the IGU Commission L’approche culturelle en géographie/The Cultural Approach in Geography to Germany. Two related aspects seem crucial: (i) to more thoroughly expose the domestic geographical community to recent international work done in the field, and (ii) to give particularly young German scholars the opportunity to meet with colleagues from all over the world and to present their own ideas. At the same time, the urban context, so far only marginally a topic of the IGU commission, will be addressed more systematically.

Furthermore, discussions in a German context – and a symposium anchored in Cologne – are relevant because of two specific aspects: First, Human Geography approaches here have never disregarded, or even excluded, the materiality of space and landscapes to the same degree as has happened in the English-speaking world. To address this crucial aspect of practising Geography now seems particularly rewarding as the dematerialized thrust of influential strands in anglophone Geography is increasingly contested from within. Second, the city of Cologne is one of Germany’s most vibrant and cosmopolitan urban settings, thus presenting a particularly interesting stage where most topics and issues of the New Cultural Geography are constantly played out. This latter aspect will be presented during the conference’s field trips, made even more interesting for cultural geographers’ critical scrutiny by what in Cologne is called the ‘fifth season’, i.e. carnival and its maddest days.

Paper sessions and topical foci

The organizing committee proposes the following foci of the symposium. Papers addressing these topics are welcome, but other contributions are conceivable as long as they fit into the main theme of the symposium.

Ethnic urban spaces and places

Multiethnic impacts on European cities seem to be less important than in North America, but they are far from insignificant. Ethnic restaurants represent one of the most visible sectors, but industrial workplaces - such as coal mines or motor car factories – or entertainment sites – such as ethnic discos – are no less important. A comparative approach addressing both traditional immigration societies and more recent developments, seems rewarding. 

Gender and urban identities

It is not only the cultural elements of religion and ethnicity that shape the urban cultural landscape. Increasingly, aspects of gender are gaining importance for the emergence of specific urban places and their interpretation as symbols of urban cultures.

Urban subcultures

Although mainstream culture still exists it is losing ground to a great variety of subcultures which increasingly tend to leave their marks on the cityscape. It is especially, but not exclusively, pop(ular) cultures or subcultures of young people symbolically appropriating urban places. Competition and conflict over the dominance of such subcultures in urban neighborhoods has become a field of growing interest among cultural geographers.

Social movements and resistances

Urban settings are incubators, nodes and sites of resistance for social movements addressing real and perceived problem areas of current societies. The same is true for communitarian approaches sustaining and strengthening urban subsistence in a period of continuing job losses in traditional labor markets. Existing structures and processes have inadequately been addressed from a cultural geography perspective.

Evaluating and preserving dynamic urban landscapes

Nationally and internationally, the evaluation and preservation of typical parts of cultural landscapes has become an important scientific task and also given rise to applied research. Existing strategies, however, are mostly focused on traditional, rural and material elements whereas the modern, urban and symbolic aspects of this field of interest are clearly under-researched and under-represented – as are issues of current effects of globalization and hybridization.

GLASGOW CONFERENCE

15-20 AUGUST 2004

Programme

Three themes will be covered :

"Universalism vs. particularism in the contemporary World"

Organizer : Professo Nicholas Entrikin, UCLA, Los Angeles, USA, 

"The cultural turn in geography"

Organizer : Dr. Jean-François Staszak, Université de Paris-I, France, 

"The cultural dimensions of Scottish identity"

Organizer : Dr. Mark Boyle, Strathclyde University, Glasgow, U. K.,




PAGE  
1

